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FORE WORD. 


The second part of the Acharadhyaya of the Smrti of Yajfiavalkya 
with the two Commentaries viz. the Mitakshara and the Viramitrodaya 
containing Ohapters VIII to XIII are now being presented to the readers. In 
pursuance of the plan cutlined for this Series, important and leading works on 
Hindu Law and which are recognised as authorities in the several parts of this 
vast country, were to be selected, and their texts in the original Sanskrit 
published, together with the English Translations also, but after the 
publication of the texts. With a few exceptions, the texts in the Sanskrt 
are nearing completion. As the Smrti of Yajiavalkya forms the basis almost 
for all the Schools of Hindu Law, that Smrti was taken up first for transla- 
tion, together with two ofthe most important of its commentaries, viz, 
the commentaries of the Mitakghara, and the Viramitrodaya. 

The next part will contain, the Vyawaharadhyaya and it is proposed 
to give the translation, not only of the two books, hut of the commentary 
known as S‘ulapani together with liberal extracts from Apararka and 
Visvarupa. 

The publication of the present part had to be done ander great 
pressure, and but:for the readiness and promptitude of the press, it would not 
have been possible to present it within the appointed time. 

The assistance of my son Bal at considerable sacrifice has also been of 
substantial help in the completion of this Volume. 

After the remaining two Books are completed, a separate volume 
containing a general preface to the work and the General Index will be 
published as the last of this work. 


Girgaum, Bombay. 
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CHAPTER VIII. 
On the Purification of Things. 


The Author now declares the purification of things. 
Yajfiavalkya, Verses 182, 183. 


Of golden and silver (articles), things produced in 
water, sacrificial vessels, the ladle, the stone-vessels, 
vegetables, ropes, roots, fruit, cloth, split bamboo, hides; 182. 


Of vessels and of chamasas, with water is the purifica- 
tion intended; and of the charu, sruk, sruva, and oil vessels, by 
hot water. 183. ` 


Mitékshara.—Sauvarnam, golden, made of gold; rajatam, 
silver, made of silver ; abjam, produced in water, such as pearls, conch, 
shell, mother of pearl &c.; wrdhwapatram, sacrificial vessels, 
such as the sacrificial mortar &c., on account of their being associated 
with the grahas &e.; grahah, ladles such as the shodasi, and the rest; 
as’ma, stone vessel, such asthe flat stone for grinding &c,; 
s’akam, vegetable, such as pot-herbs &c.; rajjuh, rope, made of 
grass, Water-moss &c.; moolam, root, such as ginger &c; falam, 
fruit, mango &c.; Vaso, cloth, garment; vidalam, split-bamboo, 

articles made of bamboos &c.; charma, hides, 
Page 52* of goats &c, The mention of split bamboos 
and hides is indicative by implication of articles 

made of these, such as umbrellas, clothes. &c. 


Patrani, vessels, such as the sprinkling vessel and the like 
others; Chamasas,' the chamasas, for the sacrificial priest. &c. 


Of these z. e. of the golden vessels and the rest, if free from 
stain, and if they have only been touched by the unwashed’ after 
meals, WaTina, by water, i.e. by washing with water, is the purification, 
s'uddhih. 
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1. 4qq:—a can or a ladle used at sacrifices for drinking the soma juice, 


2. JRzE——0One who has not washed himself after meals. 
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Verses 182-188. 


Charu ż. e. the charu' vessel. Sruk’ and Sruva’ are well- 
known; Sasnehapatrani, oil vessels, containing oil, such as Prâs'itra- 
harana’ &e. 


These also when free from stains are purified, by hot water, 
ushnena varina, as ordained by Manu’ :— 


“ A stainless golden vessel becomes pure by water; simply like- 
wise what is produced in water, what is made of stoue, and a silver 
vessel not enchased’.” ‘‘Not enchased” i. e., of which the cavities are 
not filled with impurity. 


As regards the purification of vessels having stains, the rule 
stated by Manu’ should be followed:— 


“Of all objects made of precions metals, or of gems, and of 
every thing made of stone, the purification is stated by the wise to be 
by ashes, water, and earth.” 


As ashes and earth produce the same effect, there is an 
option. But water must always be added. When, however, touched 
by the mouth of a crow &e. this rule must be observed viz: 
“When touched by the mouth of a black bird, a vessel should be 
rubbed; and when rubbed by the mouth of a beast of prey, that 
vessel must not be used”. This,however, with the exception of a cat, 
since Manu’ has observed: ‘‘ The cat, and the ladle, and the wind, 
are always pure”. 


1. ~weeysi—the pot for boiling rice; the sacrificial rice. 


2. ma—a wooden ladle, usually of Palsa or A hddira trees, used for 
pouring oblations of ghee into the fire. 


3. wai—also a ladle. 


4, Présitra—harana—vigra is the portion of the oblation to Brahman 
at a sacrifice ; and the vessel in which this is placed. 
5. Ch. V. 112. 


6. aaqa —Medhâtithi and Nandana—‘not defiled very much’; not 
adorned or carved in. 


7. Oh. V. 111. 
8.—Not found in the published editions of Manu. 


Ydjnavalkya Mitakshari—O/ sacrificial objects. 399 


Verses 182-188. 


Viramitrodaya. 


Now considering that the duties of the Varnas and the Aéramas 
generally consist of the purification of things, and also that the duty re- 
garding sipping is also intended for purification, incidentally mentioning 
the means of the purification of gold, silver, and like other articles also, 
ortheir natural purity, the Author mentions the duty in the form of 
sipping commencing with the text!, ‘‘Of gold, silver etc,” and euding 
with the text? ‘structures of baked bricks also”, on account of the variety 
of the means of purification, he commences with the chapter on Puri- 
fication, reached in due course 


Yajiavalkya, Verses 182, 183 (1). 


Gold and Silver, i.e. any forma of gold and silver; things 
produced from water, such asthe conch, mother of pearl &c; sacrificial 
vessel, such as the sacrificial drona, jar, pestle, by reason of their 
association with graha; grahas i.e. the ladles such as the shodasis, 
particular vessels used at sacrifices; admd, the stone slab; édko, 
vegetable, such as pot-herbs &c.; rajju, rope, made of grass, water-moss &c; 
vidalam, split-bamboos and the like; the mention of split-bamboo and 


hides is also inclusive, by implication, of umbrellas, bags &c. made 
of these; Påtrâni, vessels, such as the sprinkling vessels, and the like; 
chamasdah, the chamasa for the Mot ani similar other sacrificial utensils. 
Of these, if simply used for eating, or besmeared with ghee and other 
unctuous substance, if free from stain, the purification is by a mere 
washing with water. 


Yajitavalkya, Verse 183 (2). 


Charuh i. e. the pot (for charu); sruk, such as the jukd and the 
like; sruvah, is well-known; sasnehdni, with unction č. e. vessels smeared 
with ghee &c., such as the djyapdira and the like. These when not 
used for eating, or when free from any stain, become pure by heing 
washed with hot water; this is the deduction. As regards those, however, 
having a stain, the purification is stated by Manu’? thus, ‘Of all objects 
made of precious metal and of jewels, and of everything made of gold, 
with ashes, water, as also with earth has the purification been stated by 
the wise”. Here, between the earth and ashes, there is option, as both 
mean the same; water, however is to be added, owing to the difference 
in action. (182, 183). 

1. Verse 182. 

2. Verse 127. 

3. Oh. V. 111. 
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Verses 184. 


The purification of sacrificial vessels &c. is by sprinkling 
with water 


Yajnavalkya, Verse 184. 


For the sphya, the winnowing basket, the deer-skin, the 
grains, the pestle, the mortar, and the cart, sprinkling 
with water; as also of solid things, and of large quantities of 
grain, and of cloth. 184. 


Mitakshara—Sphyo', the thunderbolt, a sacrificial instru- 
ment ; anah, cart, i. e. carriage. The rest are well-known ; of these 
the purification is by hot water. The repetition again of the word 
ajina—deer-skin-is to indicate the particular one used as a sacrificial 
accessory; samhatanam, of solid things, of the above-enumerated 
objects requiring purification, and, bahiinam, of large quantities, of 
grain, and also of cloth. The mention of clothes is illustrative of 
the above enumerated objects requiring purification. Of the objects 
mentioned as requiring purification 7. e. of large quantities of grain 
and cloth &c., when made in heaps, by sprinkling simply is the 
purification. The expression ‘ Large quantity’ is relative viz., by 
regard to the quantity defiled by touch. 


This is what purports to have been said: When grain or 
clothes are piled in heaps and those touched by Chandala or the like 
are less in number, while a large quantity are untouched, there, of 
those touched, the purification is by the method already described, 
and of the rest by sprinkling with water. So also another Smrti:— 
“OF heaps of grain or cloth &c., when a portion has been defiled, that 


much only being taken away, the rest may be by sprinkling with 
water”. 


Moreover, when the proportion of the portion defiled by 
touch is great, and the portion not touched is small, then all must be 
washed. As is said by Manu’: “Sprinkling with water, however, 


1. —A sort of a wooden implement of the shape ofa sword used in a 
sacrifice. “qa 4% egg; ” ani: 
2. Ob. V. 118, 


Yajnavalkya ] Mitakshara—Of large quantities. 401 


Verses 184. 


is of large quantities of grain and of cloth; but by washing has 
been prescribed the purification of small quantities”’. 


Even when the quantities of the touched and of the untouched 
are equal, (the purification is by) sprinkling alone. 


By ordaining sprinkling for large quantities, the purification 
of small quantities by washing was established, still the repetition 
again of washing of the small quantities is with a view to exclude 
the text as to washing in the case of equal quantities. 


When, however, it is impossible to discriminate what portion 
has been touched and what has not been touched, washing alone 
(is the rule), as it is necessary to remove the taint in the other half. 


, According to the Nibandhakara': “While being carried 
by many persons, for grains, cloth &c., -some of which are 
touched and the rest untouched, sprinkling with water alone (is the 
purification.)” 184. 


Viramitrodaya. 


Sphyah, the sword made of the Kiddira wood; S’darpa, the win- 
nowing basket, is well known; ajinam, the hide; of others than these, other 
modes of purification having been mentioned ; dkdnya, grain, such as paddy 
&c. used at a sacrifice; musala and uldtkhala, the pestle and the mortar, are 
well-known ; anah, car; samhatam, stored in heaps; dahu, many ; 2. e., 
grain such as can be carried by many people (alone), and also cloth even 
the unsacrificial also; of these, prokshanam, the sprinkling, is the 
process of purification. That has been stated by Baudhayana: 
“For having been touched by the Chanddla or the like, when in quantity 
to be carried by many persons, sprinkling”. 


Here, in this connection in the AMitékshré another rule of adjust- 
ment has been stated thus: when grain, and clothes also, are in heaps, 
aud there, those touched by the Chanddla and the like are small, and 
those not touched large, then of those touched, the purification is as has 
been already stated; while for those not touched, by mere sprinkling 
alone is the purification. When, however, those touched are large 
and those not touched are small, then for all is the washing. When, 
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moreover, there is an equality between those touched and the untouched, 
then sprinkling only. When, moreover, a discrimination cannot be made 
as to what has been touched and what has not been touched, washing 
alone. ‘Even a partial impurity hus to be removed’, to this effect are 
some of the texts recited in the rule of adjustment in such a case. (184). 


Having described the manner of the purification of objects 
not stained but defiled merely by touch, the Author now describes 
the purification of objects bearing a taint 


Yjnavalkya, Verse 185. 


Paring in the case of wood, horns, and bones ; by 
cow’s hairs, the objects made of fruits; sprinkling by 
the hand, of the sacrificial utensils while performing a 
sacrifice (185). 


Mitakshara.—Takshanamiti, paring Jc. darunam, of 

wood, vf the s’rnganam, horns, of the ram, 

Special rule for buffalo, and the like, &c., asthnam, of bones, 

purification of of elephants, wild boar, conch &c. By the 

stained objects. use of the word bones are also included the 

teeth ; these when stained by leavings of food, 

oil &c, are purified by earth, ashes, water &c. till the stain is 

removed, vide the general rule’ of purification: “ As long as the foul 

smell does not leave impure objects, as also the stain caused thereby, 
so long must earth and water be applied in cleansing the objects ”. 


Takshanam, paring i. e. the purification is by removing 
that much? of the portion. Phalasambhavam, 
Page 53 « made 6f fruits, vessels made of the shells of the 
fruits of bel, gourd, cocoa-nut &c,, the purifica- 
tion of these is by brushing them with cow’s hair, gobalaih. 


Yajiiapatranam, of sacrificial vessels, such as the sruk, sruva 
&c. at the time of being used ina sacrificial performance, by being 
rubbed with the right hand by means of the darbhas, or with the ends 


es 


1, Manu, Oh. V, 126. 
2, 4% e.—as may have been rendered impure, 


Ydjravalkya ] Viramitrodaya— Cutting dc. or abandonment. 
Verses 185, 


of the Pavitr (stainer) sprinkling should be made according to the 
S’astra, as a part’ of the principal Act. This’ instance from a 
S‘rutra sacrifice, moreover, is with a view to indicate that the purifi- 
cation of other vessels such as of gold &c, while employed in Smdria, 
or secular performances, though already cleansed, also is a part of the 
principal ceremony. On the other hand, of those vessels which form 
part of a sacrifice though already cleansed, this sprinkling with the 
ends of the Pavitra is by way of a Sanskdra.’ 


Viramitrodaya. 


Déru, ‘wood’; sragam, ‘horns’ i.e., belonging to a ram, buffalo 
&e. 5 asthi, ‘bones’ z. e., of the elephant, hog, and the like. According 
to the Mitakshara the word bone is indicative, by an extension, of tusk 
&c. Of these when contaminated in a purtion by urine &c., takshanam, 
paring, the cutting off of the contaminated portion only is the process 
of purification. When, however, the whole is defiled, Yama says: 
«Of vessels made of the wood cf the bottle-gourd, as also of split 
bamboos, when entirely defiled. abandonment has been ordained.”’ 


Of vessels ‘made of frait’, Phalasambhuvdm, i. e., produced from 
the fruit of di/zva, bottle-gourd, and the like, when defiled by the leavings 
at meals or the like, goddlaih ‘by the cow’s hair’ è. e., rubbing with the 
cow’s tail is the purification, Of these, moreover, when defiled in one 
part by urine &c. the Vayupuranam declares; ‘‘Similarly, of hide, 
bones and wood, as also of horn, cutting off? On an entire 
contamination, however, by urine &c. according to the text of Yama 
quoted before, abandonment alone (is the way ). 


Of the sacriticial utensils such as the sruva etc. to be used in the 
sacrificial performance, sprinklnig by the hand, and removing the taint 
is the purificatory process; thereafter, moreover, washing, with hot 
water has been stated before, so holds Siilapani. According to the 


~~: 


1, @ainqai—treating it i. e, the sprinkling, as a part of the sacrifice itself, 


2. The meaning is that although this illustration is taken from a Srauta 
performance, the rule of procedure and its incidence ¢. e. being only a part, or 
an interlude in the principal one, is equally applicable to performances other 
than Srauta, such as Smérta or Laukika. 


3. aewiiy—st. e. a necessary gert for these before they could be used 
at a sacrifice. 


403 
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Mitakshara, of those purified by washing, sprinkling with the dardhas 
or the ends of the Pavitra according to S’astva is as a Sanskafra. (185) 


The Author now describes some special means of removing 
stains of certain objects which have been stained 


Yajfiavalkya, Verse 186. 


With alkaline earth, water and cow’s urine are 
purified woolen and silken stuffs; with the Sri fruit the 
ams‘upatta; and with pounded aritsha fruit woolen 
blankets. 186. 


Mitakshara.—With alkaline earth with water, and cow’s 
urine or with water, according to the stain. 


Awikam, woolen, i. e, made of wool; kaugikam, silken, i.e. 
made of such coconnus as tassar &c., when washed, are purified. 
“Water and cow’s urine” is in the plural number with a view to have 
water (wash) after again. Amsupatta, made of the threads of the 
barks of trees; SasTiphalaih, with s'ri fruit, i. e., with the bel 
fruit; Kutapah, a woolen blanket, i. e., a blanket made of the wool 
of the hilly ram. “With the arishfa’ (fruit) water and cow’s urine 
(is purified ); (this word) is implied. 


2 


This rule must be understood to be applicable to cases where 
the impurity is caused by contact with the leavings of food and 
oily substances or the like. In cases of small defilement ( purification 
is attained ) by sprinkling, as a washing cannot be borne. As a 
general rule, purification is intended without destruction of the 
objects. And so also Devala having premised: “Woolen and 
silken stuffs, blankets, patas, linen, and woven silk are purified by 
light methods such as drying or sprinkling” goes on to say: 
“These even when defiled with impurities must be washed by 
the following special method of purification viz, by bran, or 
alkaline fruit-juice.” Like linen, s'ana’ also has the same process. 


1. aRE—Marathi tat. 
2. mor—Meory qor—hemp. 


Ydjnavalkya } Mitakehari—Coloured Stuff. 405 


Verse 187. 


The mention of wool &c., is with a view to include quilts &c. 
made of those meterials. They also, when slightly defiled, are to be 
washed. When besmeared with impurities, elsewhere Devala has 
stated: “The quilt, the pillow, and cloth dyed with flower colours, 
after being dried for a time in the sun, one should sprinkle with the 
hands ; and then having sprinkled with water, one may use it in the 
performance ; and even these when extremely unclean one should 
properly cleanse.” ‘Flower colours’ i.e., tinged with red-flowers and 
Kusumbha. The use of the expression flower-colour is with a view 
to include by extension others also such as those dyed with turmeric 
&e., which cannot bear washing, but not those of madder, that 
being capable of being washed. 


It has also been declared by S’ankha: “Coloured stuffs when 
sprinkled become pure”. 


Yajfiavalkya, Verse 187. 


With the white mustard, the linen cloth; by a second 
burning, an earthen vessel; the hand of an artisan is pure ; 
soa marketable commodity, things obtained by begging, 
and also the mouth ofa woman. 187. 


Mitakshara.—Gaurasarshapasahitaih, mixed with white 
mustard, water and cow’s urine; Kshauma, the linen cloth; kshumd 
i.e. atasi, the hemp plant cloth manufactured of the threads 
of the plant, becomes pure; Punahpakena, by a second burning, 
earthen vessels, like pots etc. This is the rule only in cases of 
impurities caused by contact with the leavings of food, oily substances 
&c. because there is a Smrti': “ When defiled by spirituous 
liquor, urine, ordure, saliva, pus, drippings of blood, an earthen 
vessel cannot be purified by being burnt again.” 


When, however, defiled by the contact of the Chandålas &e,, 
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1. Of Manu, Oh, V. 123. 
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406 Mit&kshari.— Things which are always pure. [ Yajnavalkya 
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Verses 186-87. 


of the Chandalas and like others, grains, so also clothes may become 
pure by a sprinkling ; but by abandonment the earthen vessels.” 


Karavah, artisans, such as the dyer, the washerman, cook, 
and the like &c.; their hand is always pure. The purity is relative to 
their peculiar department of work, such as the washing of clothes &c., 
even if there occur’ birth or death or the like. So also in another 
Smrti.’: “Artisans, artists, physicians, female slaves, and male slaves ; 
the king, and the servants of the king, are declared to be always pure.” 

Panyam, a marketable commodity, which can command a 

price and which is for sale’, such as barley, paddy 

Page 54* &c., which are to be purchased and are to be sold. 

Although handled by various persons desirous 

of purchase, these do not become impure; also on account of 
untouchability due to birth or death in the case of grocers. 


Bhaiksham, ¢hings obtained by begging, the collections 
through begging. On account of coming into the hands of a celibate 
or the like, or by reason of being given by women who had not per- 
formed ablutions, as also on account of the crossing through impure 
streeta &c. these do not become impure. 


So also yoshinmukham, che mouth of a woman, at the time 
of intercourse, is pure. As has been declared by a Smrti: “ woman 
also during sexual intercourse”. 


Pera 


Viramitrodaya. 
Yajfiavalkya, Verses 186,—187 (1). 

Oshah, ‘alkaline earth’, saltish earth, with waters, along with 
these ; or when the stain is great, with cow’s urine. Avikam, ‘woolen’, 
i. €., full of wool; Kausikam, ‘silken’, made of Koéa, such as tusser cloth 
&c., by washing is purified. Ansupattam, ‘made of fibre from the 
split barks of hemp’, withthe sri fruit together with the bilwa fruit, 
with water and cow’s urine; Kutapah ‘blanket’, a special kind of 
blanket prepared from the hair of a ram, with the foam of the arishta 
nut and with water and cow urine. Kshumd means hemp; cloth made 


— aeea en e 


te ee te ee 


1. ga% —on account of birth or death, aama and snare. 
2. ParaSsara, IIT. 27, 


3. quy—any article exhibited for sale in market overt. 


Bajeovaliya ] Mitikshari—Clothes of silk, wool dc. 407 


erse 187. 


of its fibres, becomes pure with water and cow’s urine mixed with the 
paste of white rye. This, moreover, when the defilement is very great. 
Otherwise, however, Devala: “Of woolen, silken, and hemp clothes, 
when soiled, the purification is brought about by drying and washing, if 
the impurity is small ; these also when besmeared with impurities, one 
should cleanse by rubbing with salts’, Here: ‘must he washed with the 
special method, viz., by decoctions of grains and with alkaline fruit-jaices,’ 
so is written in the Mitakshara. An earthen pot, however, becomes 
pure by being burnt again in fire. This, moreover, on a defilement by 
the leavings at meals, as says Manu’ : “Whon besmeared with spirituous 
liquor, wine, ordure, spittings, or by the pus and blood, an earthen vessel 
cannot be purified by being burnt again.’ Here, also Devala: “The 
quilt, the pillow, and cloth dyed with flower-colours, after being dried 
fora while in the sun, one should sprinkle with the hands; and then 
having sprinkled with water, one may use it in the performance; even 
these when extremely unclean, one should properly cleanse.”’ 


(Eero 


The Author mentions things pure in themselves, 
Yajiiavalkya Verse 187 (2). 


Karuh, ‘an artisan’, a skilled workman such as the garland-maker, 
barber &c; his hand, although a cause may occur for a wash, even withont 
a wash, is pure, éuchih, i. e. fit for proceeding with the work. 
Panyam, ‘a marketable commodity’, a vendible article spread out at the 
sale atall-excepting cooked food, such as barley, paddy &c. although 
touched by the impure, is pure. Bhaiksham ‘beggings’ ¢.¢. the 
collections of alms, that, even on a crossing through the street, is pure 
“Food obtained by begging, which a student holds (in his hands) is 
always pure; that isa settled rule’’, So says Manu. Yoshinmukham, 
‘the mouth of a woman’ at the time of intercourse is pure, ‘‘The mouth 
of a woman at intercourse and kissing’ vide this text of Paithinasi. 
Yoshit, ‘woman’, means one’s own wife. By the word ¢athé, ‘also’, are 
added by inclusion the back of a cow &c., as pointed out in this text of 
Yama: ‘Free from fault is the mouth of a woman, the back of cows, the 
mouth of a goats; these are always pure; that likewise which is praised 
by speech” (187) (2), 


10 


15 


20 


26 


30 


e mae renee tentang ee 
neee eee a a e e ae e i o a e a e e a e e A R e a a a a a anteater ant mn 


1. Qh. V. 128, 


408 Mitakehard.—Purification of land and * house. [ Ydjravalkya 


Verse 188. 


The Author now describes the purification of land 
Yajnavalkya, Verse 188. 


Purification of land is by sweeping, by burning, by 
time, by cows passing over it, by sprinkling, by scraping, 
and by smearing; the house by sweeping and by 
smearing. 188. 


Mitakshari—Marjanam, sweeping, is clearing away of 
dust, straw, &c., with the broom; da&hah, burning, with straw, fuel 
&c. ; kålo, time, i. e. such period of time by which the besmearment 
&c. would vanish; gokramanam, cows’ passing over, i. e. being 
trodden by the feet of the cows ; SeKah, sprinkling, pouring of milk, 
cow’s urine, cow-dung and water; ulleKhanam, scraping, i. e 
paring or digging; leho, smearing, with cow-dung &c. 


By means of these methods 7. e. by sweeping &e. either 
severally or jointly, land which is impure, defiled, and even unclean, 
becomes purified. Moreover, Devala :—‘ Where a woman parturates, 
or dies, or where one is burnt, or where Channdalas &c. have dwelt, 
or where feces &c., are collected; and thus land which 
has much of impurity is said to be an ‘impure’ amedhyd land.” 
“The land which has had the contact of dogs, hogs, asses, 
camels, and the like becomes ‘defiled’ dushtå; by charcoal, straw, 
hair, horns &c. it becomes unclean malind ;” having thus stated the 
three kinds of land viz., impure, defiled or unclean, which require 
purification, further declares the several methods of purification: — 
“By five times, or by four times, land which is even impure 
becomes pure ; that which is defiled by contact with the bad, by three 
times or two times; and by one process, the unclean land”. 


Where human bodies are burnt and where Chand&las have 
dwelt, these two kinds become pure by burning, time, passing of the 
cows, sprinkling, and scraping. Where men are born, and where 
also they die, or where also there is excessive accumulation of feces, 
&c., such places are purified by the same four methods, exclusive of 
burning. Of the land on which dogs, hogs, and asses have stayed for 
a long time the purification is by the three methods, viz., passing of 
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Yåikavalkya Viramitrodaya— Abandonment or fire. 409 
Verse 188, ] 


a cow, sprinkling, and scraping. And of that on which the camels, 
village cocks &c. have dwelt long, the purification is by sprinkling 
and scraping. That land on which charcoal, straw &c. have been 
kept for a long time becomes pure by scraping. Sweeping and 
smearing are always to be taken in conjunction with the above 
processes. 


Similarly grham, a house, is purified, marjanalepanat, by 
sweeping and smearing. The separate mention of the house is for 
the purpose of indicating that sweeping and smearing must be daily 
performed. 


Cae PEE 


Viramitrodaya. 
Yajhavalkya, Verse 188. 


Marjanam, ‘sweeping’ removing the dust; ddkah, burning, 
immersion into the fire all round; Kélo, ‘time’ so much time by as muck 
as the vanishing of the stain the cause of impurity tekes; gokramanam, 
‘passing of the cows’, the constant treading of the foot of cows; seks, 
‘sprinkling’, washing with sprinkling water; ullekhanam ‘scraping’ i. e. 
paring; lepa, ‘besmearing’, i. e. beamearing with cowdung. With these 
i. e€. weeping &c. either by each separately, or by all combined, is the 
purification of lands For, (defiled) land is of three kinds, amedhyé 
‘impure’, dusk7d, defiled’, and matind, ‘unclean’. There, of the impure, 
by burning and other, in all five or four, methods; of defiled land 
by three, such as burning &c, or by digging and smearing; and of the 
impure land, however, by besmearing alone is the purification. That 
hus been stated by Devala: ‘‘In five ways. or in four ways, an impure 
land becomes pure; land which has been defiled is purified by two or 
three methods; and the unclean by one process. Burning, digging, 
besmearing, or furrowing, and the rain showered is the five-fold 
purification of land laid down.’’ 


The characteristics of ‘impure’ &c. have been stated by 
him also: ‘*Where a pregnant woman delivers of a child, or 
where a human being dies, what has been dwelt into by the 
Ohandalas, and where a dead body is thrown, where ordure and urine 
have been accumulated, wher ce PIPER is seen, thus land which is full 
of im purities, is characterised as ‘inputs’ amedhyd. Where land is defiled 
by worms, insects, or by the treading of the feet, by the decomposed 


phlegmatic discharges/ scattered, Ox Tomita; becomes defiled dushzé. 


410 Viramitrodaya—Syecial rule of purification. Yajnavalkya 


Verse 189. 


When covered by the impurities from nails, teeth, hair, skin, husk, sand, 
and dust, or by ashes, mud, or straw, the land becomes ‘unclean’ 
Malind.”’ 

Drapsam, phlegm, ż.e., concentrated phlegm; tanujam, ‘hair’, 
Here, moreover, according as the defilement may be great or small, five 
times, or four times &c. There is an option. Here of the unclean land, 
by once besmearing is the purification. The sprinkling and besmearing 
are to be taken as applicable in all cases ; so holds the Mitakshara. 

A house, however, is purified by sprinkling and smearing. The 
mention of the house separately is with a view to include the sprinkling 
and besmearing. 

In regard to the purification of a house defiled by a corpse, 
Samvarta states a special rule; ‘‘I shall describe the purification of a 
house defiled by a corpse lying within: having cast off the earthen pots 
as also cooked food, all that having thrown out from the house, one should 
besmear it with cow-dung. After having besmeared with cow-dung, the 
wise man should have it smelt by a goat. And purified with the ( recital 
of ) holy hymns by the Br&hmanas and with water mixed with gold and 
Kuéa, the entire house should be sprinkled over, and then undoubtedly it 
becomes pure.” The corpse here is of the cow, or a man, or the like, so 
it appears from the usage of the good. (188). 


Yajfiavalkya Verse 189. 

Inthe case of food which has been smelt by cows, 
as also (which is) defiled by the hair, flies, or insects, water, 
ashes, or even earth must be scattered over it for purifi- 
cation. 189, 

Mitékshara,—Goghrate, smelt by cows, i. e. defiled by the 
breath of cows; anne, zn the case of food, i.e. all sorts of edibles ; 
tathi, Kesamakshikakitadtshita, as also that which has been 
defiled by hair, flies, or insects, The use of the word kes'â! is with 


1. æy and aq.—Both mean hair. @q is hair generally on the human 
body or of any animal; (esa) %st—means hair on the head, Note the following 
from Amara II, VI. 95-99. for this distinction as well as of other terms 


indicative of hair. Qpr paz Fe: wa: BT: Arise: (<4) 
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VGjravalkya Viramitrodaya--Kinds of hair. 411 
Verses 189-190, 
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generally, the purificator of a thing.” 


a view to include hair on the head ; loma, hair on the body; kitah, 
insects, such as ants &c., water for purification; bhasma mrdwi, 
ashes or earth, as far as possible should be scattered over it. As to 
what Gautama’ has said: “Never is to be eaten food in which 
hair or insect has fallen,” that has a reference to the food which has 
been cooked with hair and insects in’. 


Viramitrodaya. 
Yajiiavalkya Verse 189. 

Goghrdtdddvanne. ‘in regard to food smelt by cows’; 7. e. all 
eatables; water, and ashes, or earth and water, should be scattered for the 
purpose of purification, ‘Never is to be eaten food in which hair or insect 
have fallen’’—this text of Gautama however, has a reference to that 
which has been boiled with hair etc. in it; mrdwåpīti, ‘or even earth’ is 
the reading at some places. Therein the alternative of scattering ‘the 
earth’ also; by the use of the word api ‘even’, is included water. (189). 


Yajriavalkya, Verse 190. 


Of Tin, lead, and copper, by alkaline substances, 
acids and water, by ashes, or water; of brass and iron, and 
of the liquids, the purification is (by) an overflow. 190. 


Mitakshara —Trapu, tin, &c. are well-known; of these 

by alkaline water, or by acidised water, and also 

* Page 55 by water, or by all, or severally by any of these 

processes according to (the extent and nature) of 

the defilement, the purification is to be made. K&ansya-lohanam, 

of brass and tron, by ashes and water. By the use of the word ¢dmra, 

copper, are also included pewter metal and brags, as they have the 

same origin. This rule of purification of copper &c., by acids, 

water &c., is, however, not restrictive; for a Smrti declares a general 
rule viz. 


“By whichever substance defilement caused by contact with 
impurity or produced by it is removed, that is said to be its purifier 


aana 


1. Oh. XVII. 8-9. 
2. Meaning thereby that not but defiled by contact merely, hair &o. 
had fallon in before cooking. 


412 Witakshara— Copper and other meials. [7 ravalkya 
erse 190. 


Therefore, when copper, &c. are defiled by being besmeared 
with (the leavings of food) impure water &c. and the same is 
possible to be removed by other methods, it is not that com- 
pulsorily the purification is to be made by acids and water &e. And 
therefore Manu' has ordained generally : 


“ OF copper, iron, brass, pewter, tin, and lead, the purification 
should be made with alkali, acid, and water as may be necessary.” 


As to the text :—“By ashes is purified brass, and copper 
becomes pure by acids, that is with the object of demonstrating the 
last degree of purification of copper and the like, and not as exclud- 
ing other processes. Where, however, the defilement is excessive, 
there, the alkaline water &c. are to be resorted to, vide the following 
Smrti: “Smelt by the cow the brass vessels, as also those defiled by 
eating by a S’fidra, become pura by ten times being rubbed with 
alkali, as also those defiled by dogs and crows.” 


S’uddhih plavo dravasya tu iti, the purification, by 
an overflow, is of the liquids. Dravasya, of a liquid, i. e. liquid 
substances such as clarified butter etc. of greater quantity 
than a prastha’ when defiled by dogs, crows &c. as also when 
touched by impure substances, plavah, overflow, with a liquid 
substance of the same kind the vessel to be overfilled until over- 
flown, is the purification, 8 uddhih, is what follows. Of less than the 
flow, is an abandonment. Greatnesa or smallness of quantity is 
moreover to be determined also by regard to the place and also 
to time. As says Baudhayana;: 


“ Place, time, as also oneself, the object, and the substances 
to be employed, after knowing all these, the cause of the defilement 
and the condition (of the thing or the person defiled ), one should 
determine the process of purification ”. 


we eer e iee anant aati aiaa tae ee ieee 
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1. Oh. V. 114. 
2, yweyj—a measure—seo Amara II, IX. 88-89. 
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Note also the following passage cited in the Ramés'rami Tik on Amara 
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3. Dharma Sutra I. V. 53, 
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Yajnavalkya ] Viramitrodaya—Fall of insecis. 413 


Verse 190 


Of Liquids rendered impure by the falling in of insects &c., 
by straining. As said by Manu': “The purification prescribed 
for all sorts of liquids is by straining.” 


Straining, moreover, here is the process of passing a liquid 
from one vessel to another through a cloth, because otherwise it is 
impossible to remove’ the insects &c, 


Of honey, water &c. contained in a vessel of a S’fdra the 
purification is by pouring it into another vessel. As ordained by 
Baudhayana’: 

“Honey, water, milk and its various modifications become 
pure by being poured from one vessel into another.” 


‘Honey, clarified butter, &c, from the hands of one of the 
lowest varna, ought to be poured into another vessel and heated 
again as ordained by S’ankha: “Of eatables prepared in clarified 
butter, cooking again ; so also of all oily substances and of liquids 
resembling oil,” 


Viramitrodays. 
Yajifiavalkya, Verse 190, 


Trap, či. e. rangam, both mean tin; sisakea, ‘lead’ &c. are well 
knowa; of these the purification is by alkalines &.; but of brass and iron, 
by ashes and water; Kshárah, alkaline č. e. alkaline powder; amlodakam, 
‘acidified water’, the liquid juice of ‘citron’ jaméira &c. Here with 
regard to defilement, the means of purification should be determined 
all together or severally. Here the Brahmapuranam: ‘Gold, silver, 
conch, stone, the mother of pearl, and all things made of jewels, 
when not having a taint, become pure by simple water. When 
polluted on account of being used by a Sudra, these should be purified 
by alkaline and salt water. Those, moreover, defiled by touch with a 
woman who has delivered, or with a corpse, or by ordure, urine, or the 
menses, these should be thrown into the fire, so much as each may 
bear.’ 
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erse 190 


Baudhayana :—“Of vessels made of metals and defiled by 
leavings, thrice seven times washing, the washing materials beiag earth, 
cow-dung, and ashes.”’ 


Of those defiled by urine, ordure, blood, semen and the like, manu- 
facturing again, or placing immersed in cow’s urine for seven nights, or in 
a great river. S’ankha : ‘‘Of a vessel defiled by the leavings of food, or by a 
woman who has recently delivered, or}which has been contaminated with 
wine or spirit, the purification is by washes three or seven times; but not 
for a vessel of lead.” Thereby of a lead vessel, on one defilement, 
heating in the fire, on a defilement more than once, manufacturing 
again. Angirah, ‘‘One who dischanges a girgle, or cleanses the feet in a 
Kansya vessel, should throw it in the earth for six months, and direct 
a re-manufacture of it.’ ‘Direct a remanufacture’ 7. e. should burn in 
the fire. A Smrti: ‘“‘Kéa@nsya vessels smelt by cows, and those defiled 
by the leavings at meals of Sudras become pure by ten salts, as 
also those which have been defiled by crows”. Manu': ‘Of copper, 
iron, Kdnsya, pewter, tin aud lead, the purification should be made 
with alkalines, and acidified water. ‘‘As may be necessary,” i. e. 
that which can remove the stain of a particular metal, by that, 
of that; vide this Text: ‘‘By whichever substance the defilement 
caused by contact with impurity or produced by it is removed, that is 
said to be its purifier, generally the purificator of a thing”, and others. 
Thus enough of prolixity. The special rule of adjustment is to be 
written afterwards, 


Plavo dravasya tu iti, “the overflow ofa liquid”. Ofa liquid sub- 
stance such as ghee etc. defiled by dogs, crows, etc. overflow, ¢.¢. overfilling 
the pot containing it with a substance of the same kind, until the 
vessel overflows; (that) is the purification; this isthe context. The means 
of purification, isthe meaning of it. This process of purification, however, 
is for a large quantity of ghee &. vide the Brahmapurana ‘Liquid 
substances in large quantities should be overflowed with water.” Here the 
word ‘water’ is used in the sense of a substance of the same kind, 
otherwise there would be the difficulty of the substance wher purified, not 
being fit for its purpose. Of a small quantity, abandonment only. 
Greatness, moreover, is to be determined by regard to the place, time, ete. 
vide this text of Baudhayana:? ‘‘Time, place, as also oneself, the 
object, and the substance to be employed, the cause of the defilement, 


1, V, 114. 
% I. V. 63. 


rse 191. 


Ydshavoibya ] Mitâåksharâ—Defled by impurities.. 415 
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and the condition; after knowiog all these, one should determine the 
process of purification’. 

For a substance defiled by an insect, etc., Manu' has prescribed 
straining: “OFf all liquid substances, the purification is by straining.” 
“Straining’ is there pouring into another vessel covered with a cloth, 
otherwise it would be impossible to remove the insects. 


Of honey and the like in a pot belonging to a Sudra, Baudhayana 
mentions the purification: “ Of Honey, ani water, and milk and its 
preparations also, the purification is by transferring from the pot into 
another pot’’, Yama also: “Raw meat, ghee, honey, oils produced from 
fruits, which are impure when they are in the vessel of a Mlenchha, are 
declared to be pure when poured out.” Here also cleaning is necessary, vile 
this text of S’ankha: ‘‘Of eatables prepared in clarified batter cleaning 
again, also of oils and of liquids.” (190). 


Thus having declared the method of purification of gold, 
silver &c. of all treated of in this chapter upon a defilement by leavings 
or oils &c. the Author now describes their purification when 
defiled by impure substances. 


Yajfiavalkya, Verse 191, 


For objects defiled by impure substances, with earth 
and water is the purification by removing the smell &c.; 
what has been commended by word, what has been washed 
by water, a8 also what is not known, are always pure. 191. 


Mitékshara.—Amedhya, impure substances, bodily exere- 
tions, such as fat, semen, &c., as propounded by Manu, Devala 
and others:?——‘‘The marrow of the flesh, semen, blood, the fat in the 
brain, urine, fæces, the ear-wax, nails, phlegm, tears, the rheum of 
the eyes, and sweat are the twelve impurities of human bodies”. 
Similarly’ “Human bones, corpse, fæces, semen, urine, menstrual 
discharge, oily exudation, sweat, tears, the rheum of the eyes, phlegm, 
spirituous liquor, are called impure (amedhya) substances.” 


1, V. 115, 
2. Manu V, 135. 
3. Devala. 
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With these z. e. oily exudations &c., aktam, defiled, i. e. be- 
smeared, is amedhyaktam, an object defiled by impure substances ; 
of that, with earth and also water the purification must be performed 
by removing the smell’, 


By the use of the word “adi”, &c., is included a stain also as 
declared by Gautama’: “By the removal of stains and smell is 
purification of a substance besmeared with impurities”. 


In all varieties of purifications, first with earth and water 
alone must the removal of stains and bad smell be made. ‘When 
ineffectual, then by the other process, that first with water and 
also with earth” as ordained by Gautama.’ 


The specification of fat &c., is for the purpose of demonstrat- 
ing the impure nature of all* the substances and not to indicate an 
equality’ of defilement, as a special rule has been stated in regard 
to defilements thus: “When defiled by spirituous liquor, urine, fæces, 
phlegm, pus, tears, and blood, never can be purified an earthen 
vessel by a fresh burning.” 


From the text “In the case of these, the impurity occurs only 
when these excretions fall off from the body”, it follows that those 
are impure only when detached from the body and not while they 
remain at their own place. 


When any portion of the human body above the navel with the 
exception of the hands is rendered impure by_ contact with impure 
substances, a bath is prescribed, as says Devala—‘By having 

touched human bones, oily exudation, feces, 

* Page 56. menstrual discharge, urine, semen, marrow or 
blood of another, one should perform a bath. 

Even these if one’s own when touched, by a wash and sipping water 
one becomes pure.” For, “Whenever a portion of the body above the 


Oh. I. 46. 

4. 4,0. of all the objects enumerated in the text. 

©. d.o. not that the extent or intensity of defilement is equal in al] 
Gases, 


Ydajravalkya Mitakshari— Unknown defilement. 
erée 191. ] j 


navel is rendered impure with the exception of the hands, there a 
bath; for a portion below, however, one becomes pure after 
washing that portion, by and sipping water.” 


Where even after performing the prescribed purification one 
does not get a mental satisfaction and a doubt exists as to the 
purification, there when commended by words, vVaks‘astam, it is pure. 
The meaning is, ‘Let this be pure,’ with these words of a Bréhmana 
it becomes pure. Ambunirniktam, washed by water, where the 
presctibed purification cannot be obtained, the purification of that 
is by washing. If it is incapable of bearing a wash, by sprinkling. 


Ajñâtan cha sada, and also what has been not known 
always. That which is defiled by crows &c,, and is used without 
ever being discovered, is pure. The meaning is that by using it, there 
is no invisible fault. 


It may be objected that this is contradictory to the text’: 

‘í Once a year the best of the twice-born should 

An objection. perform a krehhra penance asa purification of 

things unknown, and consumed for eating those 

known, particularly he myst ”, wherein even for an unknown fault 
a penance has been prescribed. 


The answer is, no; because’ the penance has a 
An answer. reference to eating, while the absenceof a fault has 
a reference to a use of any other. (191). 


Viramitrodaya. 
Yajiiavalkya Verse 191 (1) 


Amedhydh, ‘impure substances’, enumerated by Manu, Devala and 
others thus: “The marrow of the flesh, semen, blood, the fat in the 
brain, urine, ordure, ear-wax, nails, phlegm, tears, the rheum of the 
eyes, and sweat are the twelve impurities of the human body. Human 
bones, corpse, feces, semen, urine, menstrual discharge, oily exudation, 


1. Manu Oh. YV, 21. 
2. The meaning is, that the penance is incurred only if the substance 
is eaten, and not fop merely using if. 
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Verses 191-192. 


sweat, tears, the rheum of the eyes, phlegm, and spirituous liquor are 
called impure (amedhkya). By these aktam, ‘defiled’ viz. besmeared, vessel, 
body &c.; of that with earth and waters also. The word gandha, ‘smell’, 
is placed first; therefore after the removal of the stain i, 6. complete 
obliteration, there is purification. Here, a special rule about twelve times 
not stated here, has been propounded by Manu and Devala: “He who 
takes the earth for the first six for purification, and for the last six 
becomes pure simply by waters. ‘The impurity as to the fat &e’, is 
only when they are fallen from their own place. Since Manu has said 
‘The impurities only when fallen from the body’. For a touch of 
the impurity of another, Devala says, “If one has contact with human 
bones, fat, ordure, menstrual discharge, wine, semen, marrow of the 
brain, or even blood of another, one should have a bath, and after the 
stain &c. are wiped off, one becomes pure; These even when one’s own 
are touched, he becomes pure by a sprinkling”. 191 (2). 


In regard to a special rule, which has not been mentioned, the 
Author mentions the process of purification. 


Yajiiavalkya, Verse 191 (2). 

Vakéastam, ‘commended by word’, declared by the four varnas 
as pure. According to the Mitakehara, ‘Let this be regarded as pure’, 
so declared by speech. By the use of the word cha, ‘and’ are indicated 
substances incapable of bearing a sprinkling, such as sugar and the like, 
Ajña ‘unknown ż¿. 6. not known to oneself as impure. Sadå suchi, always 
pure’, 3.6. even though a cause for impurity has arisen, pure without 
a contact with salt &c.. This, moreover has a reference to substances 
whose use is small. ‘Ina year at least one érchhra, he should perform, 
the best of Brihbmansas, by way of purification for having eaten unknown 
things; and of known ones in:particular’’. ‘Thus even for eating 
unknowingly, a penance having been prescribed’, 191 (2), 


Yajriavalkya, Verse 192. 


Sufficient in quantity to satiate a cow, water which is 
in its natural condition, and is collected on ground, is pure. 
So also is flesh felled down by dogs, Chandalas, carnivorous 
animals, and like others. 192. 

Mitakshara: Mahigatam, collected on ground, water which 


is on land, and which is sufficient to bring about the satisfaction of 
one cow, which is not touched by a Chandala &e., prakrdistham, 


erse 192. 


Ydjnavalkya ] Mitakshara— Drawn out by dogs. 419 


which is in its natural condition, i.e. which has not undergone any 
change in regard to its form, taste, smell, or touch, Suchi, is pure, i.e. 
is fit for performing the dchmana &c. The clause ‘collected on the 
ground ’ is used to negative non-purity of water when collected on 
animpure ground, and not for denying the purity of water in 
firmament, nor of that which is drawn out, because of the following 
text of Devala.—“ Even though drawn out, water becomes pure, 
if brought up by means of pure vessels. Water that has been kept 
for one night must be thrown away though in itself pure. ” 


e So also there is no fault in the water of a tank &c., made by 
a Chandala and the like, vide this text of S’@tatapa :—“ Although a 
well, a defile, or a tank &c. be made by others, for bathing there and 
drinking its water, there is no penance.” Tathai Mansam swa- 
chandala Kravyadadinipatitam, solalso flesh felled down by dogs 
Chanddlas, carnivorous animals and the like, is pure. By the use of 
the expressioh &di, and like others, are included the pulkasa &c. The 
use of the word, nipa&tita felled down, is for the exclusion of what 
has been devoured. 


.  Viramitrodaya. 
Yajiavalkys, Verse 192. 


Although impure, because of its having collected on the ground, 
water which is sufficient to bring about the satisfaction of a cow, 
and is in its natural condition, is pure. The state of being in the 
natural condition, is as stated by Manu!': ‘‘Provided these are not 
contaminated :by inpurities, and do not have their smell, form, or 
taste’, According to the Miltakshar&, being untouched by the Chanddlas 
and the like is also a condition here. Devala: ‘‘There the still waters 
of tanks, rivers and wells, which are contaminated by a foul substance and 
impurities, should be avoided as holy places.” Foul substance, sach as 
a corpse &c.; impurity, such as, urine &c. Tiria? ‘in the holy place, 
here the suffix ¿us is locative ending, indicating Tirthe. Therefore the 
meaning is that these should be avoided when they are intensively in 
contact with impurities; so Usanah “ Rivers, wells, and also tanks, 
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1. Ob, V. 125. 
2. Iu the text of 4m the word is ahya:, this note explains the suffix 
qa as indicative of the Locative case. Meaning thoreby that it is for AÑ, 


erse 198. 
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are not affected by other faults when open; thus the self-born Manu has 
declared.” Vishņu!: “From a well where a five-clawed animal has died, 
and which has been defiled, the entire quantity of water should be drawn 
out, and the rest should be cleansed with a cloth. After having ignited 
the fire, ina well constructed with burnt bricks, and therefter the five 
products of the cow should be thrown, and the water should not be drawn 
out. In other reservoirs of water when defiled, the purification is by 
drawing a hundred of jars, and thea should be thrown the five products of 
the cow.’’ Yama: ‘ Goats, cows, buffaloes and also, a Brdéhmani woman 
who has delivered, become free after ten nights; and also new water 
in the earth.”’ $ 


Tathå mdnsamityddi ‘so also flesh &c.’ Flesh even though felled 
out by dogs etc., after a touch, is pure. Kravydddé, carnivous animals, 
such as vultures &c. By the word ddi. &c. are included the pukkasa, 
and like others. (192), 


Yajfiavalkya, Verse 193. 


The rays, the fire, the dust, the shade, a cow, a horse, 
the earth, the wind, drops of water, and flies to the touch, 
and the calf at the discharge of the milk from the udder, 
are pure, 193. 


Mitakshara: Rasmayah, the rays, of the sun and like 
luminous objects; agnih, fire, is well-known ; rajah, dust, except 
by a contact with goats &c. as a fault has been mentioned in the 
following text: “By contact with the dust of dogs, crows, camels, 
asses, owls, pigs, the village birds, goats and sheep, life as also 
wealth, are diminished”; when sprinkling &c., should be made 
Chhaya> the shade, of trees &e.; gauh, cow, asvah, a horse; 
vasudha, the earth, the land; anilo, the wind, the air; viprusho, 
drops of water, i.e. dew drops; as those dropped from the mouth 
are being mentioned hereafter; makshikascha, and the flies; all 
these even though touched by the Chandalas and the like are pure to 
the touch, Sparse, Vatsah prasravane, calf at the discharge 
of milk, ie. while sucking the milk from the udders, is pure, Suchih. 

. 51, -Cb, XXIII. 44-46. In some copies the reading is sag NITYA. 
The reading here adopted is vam aTtatqa—which.appears to be proper. . 


Yajnavalkya ] Viramltrodaya--Things which are always pure. 42] 


Verses 198-194 


The use of the word calf is incluslve by an extension of an 
infant, vide the following text.— 


“What is spoiled by children, what is done by women, 
and what is not known, are always pure; this is the settled rule. ” 


Viramitrodaya 
Yajiavalkya Verse 193. 


Although touched by the chanddla &c. the rays etc. are pure at the 
touch. These rays mean the rays of the Sun and the like. Rajah, 
‘dust’ ¢. e. excepting those specifically banned viz. “By contact with the 
dust of dogs, crows, camels, asses, owls, village birds, goate, and sheep, 
life as also wealth are diminished.” In the case of the reading afm: 
agnirajah,: ‘fire and goat,’ ajah, means a goat &c; Chhdyd, ‘shade’, of 
trees &c. The shadow of a Chanddla and the like has been prohibited for 
a touch, vide the Brahmapurana: “By the touch of the shadow of a 
changdla and the like, the body becomes defiled’. This, moreover, 
by taking the shade to represent a substance; vipruskah, *‘ drops’, 
t. e. dew-drops; those proceeding from the mouth being mentioned 
hereafter. The word fly is indicative, by extension, of a stinging moth, 
mosquito &c. Prasravané ‘in the discharge’ ¿.e. while sucking the 
milk from the udder. Therefore the meaning is‘that milk fallen from 
the udder as the residue of what was consumed by the calf is not 
‘impure’. The word vatsa, calf, is indicative by extension of ‘a child’, 
vide the text ‘‘What is spoilt by children is always pure; this is the 
declared rule”. (193). 


Yajriavalkya, Verse 194. 


Ofa goat and of a horse, the mouth is pure; not of 
& cow, nor the impure excretions of man. The roads, more- 
over, are purified by the rays of the Moon and the Sun, and 
by the wind. 194. 


Mitakshari.—Ajis’wayormukham medhyam, of a goat 
and of a horse, the mouth is pure; n& goh, not of a cow; na naraja 
malah, nor of man, the impure excretions. The word ‘man’ by 


implication signifies human body; discharges fromit, the impure 
excretions, such as the fat and the like are not pure. 
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Verses 194-5. 


Panthano, the roads, the high ways though touched by 
Chandélas and the rest become pure in the night time by the rays of 
the Moon, somans’ubih ma&rutena cha, and by the wind also: 
and in the day time suryans’buih, by the rays of the Sun, and 
also by the wind. 194, 


Viramitrodaysa. 
Yajiavalkya Verse 194 (1). 


Ajah ‘a goat’, and aswas'cha ‘also a horse’, is pure in the region 
of the mouth. Ajai. e. a goat is also sometimes regarded as part of an 
army, the whole expression ‘ajdsvam’ ‘goat and horse’ may be taken 
asan entire clause. The cow is pure at the mouth; and man is pure; 
proceeding from these, the malas, impure excretions, such as ordure &c. 
The word man, moreover, is inclusive by extension of hogs and the like 
specifically enumerated in other Smrtis. By the separate clause ‘‘not the 
impurities proceediug from man” the Author indicates that the cow- 
dung &c. are pure. So also Yama: “On the rear the cow, on the 
arms the elephant, and also all about the lower part, is pure. Of men, 
the urine and the faces are impure, and also the excretions; of a cow, the 
dung as also the urine are always pure; this is the declared rule”. 
Brhaspati: ‘‘The feet are pure of the Brahmanas; of the goat, and of the 
horses, the mouth is pure; of cows, the hind portion; and all 
the limbs of the women.” 


Yajiiavalkya 194 (2). 


On a touch by the Chanddla and the like, roads, as far as pos- 
sible, become pure by the rays of the Sun and the like. By the use of 
the word Cha, ‘and’, are added cumulation of water. ‘‘By the fall of 
the rays of the Sun and the Moon and by the touch of the wind, as also 
by the urine and dung of the cows, waters become pure; to this 
effect is tradition”. 


Yajiiavalkya, Verse 195. 


The drops issuing from' the mouth are pure, So are 
dchamana drops; also the hair on the face entering the 


1. There are two misprints in line 1 on page 57. Read the line as, 
gas AIÀ Aeneas qs: N 


Yajkavalkya Mitakshari.—Drops &c. 493 
Verse 196. ] ` 


mouth. What has adhered to the teeth, by throwing out, 
one becomes pure. 195. 


Mitâksharå :—From the mouth issuing are mukhajâh, 
such as the phlegm and the drops, viprushas, are pure, medhya ; 
they do not render one impure if they do not fall on the body. 5 
Vide the following text of Gautama’: “Drops falling from the 
mouth do not cause impurity provided they do not fall on the body.” 


Still, however, the drops of the dchamana water which touch 
the feet are pure. 


S’masru chasyagatam, so also the hair on the face entering . 10 
the mouth, i.e., going into the mouth, do not cause impurity. 
Dantasaktam, what had adhered to the teeth, such as food, &c., 
when fallen off, ie, tyaktw4, ie., throwing out, one beoomes pure. 
What had not been detached is like the teeth; so also Gautama?: 

“ What has been adhering to the teeth is as his teeth, except when 15 
he touches it with the tongue ; some hold, before they are detached. 

If they become detached, one should treat them as saliva; one 
merely swallowing it, becomes free.” 

The swallowing, moreover,is by this text of Yajfiavalkya 
reduced to an option alternating into throwing out, or nigaranam? 20 
“merely swallowing”. The force of the word ‘‘merely” has the sense 
of prohibition in regard the dchamana as ordained by Vishnu’. 


“After chewing, however, one should always'sip water after 
eating and chewing the betel leaves, after touching the lips which are 
without hair, and after putting on clothes.” 25 


The use of the word ‘dmbula “ betel ” is by analogy indicative 
of fruits and the like. As says Satatapa : 


“For having chewed the betels, fruits, and things roasted in 
oil, or by the contact of anything adhering to the teeth, never 
becomes impure the twice-born”. (195). 30 


Oh. I, 44, . 

I. 41-48. 

In the text of Gautama. 
Ch, V, 145. 


ho 


424 Viramitrodaya—Siticking on the teeth. [ YGjravalkya 


10 


15 


20 


25 


30 


Verse 196. 
Virmitrodaya 
Yajiavalkya Verse 195. 


Mukhajéh, ‘issuing from the mouth’, the drops of water, 
fallen on the ground and oven though touched are medhyd ‘pure’. 
Those which are attached to the body, however, being 
capable of causing pain to hair at two places, are a cause 
for the dchamana. Ño also drops fallen on the earth, if touched, are 
pure. When, however, the hair is wet twice, one should do the sipping. 
And the drops of sipping water: ‘* Those drops of water which while 
performing the sipping, touch another, should be regarded as equally 
as those on the ground; one does not become impure on account of these’’, 
as stated by Manu, are the drops from the sipping of water &c. Smas’ru 
‘hair on tbe face’, when in its own place, although entering the mouth, 
when not touched by the hand, is pure. If, however, it is touched by the 
hand, there is certainly impurity. That has been declared by A pastamba!: 
‘« Never by the hair on the mouth does one become impure, on account 
of their entering the mouth, so long as one does not touch it by the 
hand.” About what has been discharged from the teeth, such, 
as food &c, when dropped by itself, having discharged it, one then 
becomes pure, by merely throwing it off. What however, is not dropped, 
is pure like the seventy of the teeth, as Gautama’ has observed: 
« What is remaining in the teeth, is like the teeth, unless when 
touched by the tongue.’’ If what had adhered to the teeth, when touched 
by the tongue, when strained during the sipping, falls off, then 
although adhered to the teeth, the sipping should be performed. To 
that effect Devala: ‘‘If what has adhered to the teeth during the meal, 
does not get out, one should do the sipping; when what has adhered to 
the teeth cannot be gathered, it should inthe end be licked, ending in 
that; in such a case, one should not much try to pull it out again; lest 
there might be a great impurity by the grass pick causing ulcer.’? 
This moreover when the liquid is not obtained. If, however, liquid is 
obtained, there is certainly impurity as S’ankha has stated: ‘* In regard 
to stickings to the teeth, excepting ( when ) liquid (is not obtained).”’ 


1, I. 16—11. 
2. I. 4l, 


Y navar ya Mitikshari— A chamana. 495 


erse 196. 


Yajnavalkya, Verse 196. 


Having bathed, drunk, sneezed, slept, eaten, and 
driven in a street, having sipped, he should again sip the 
water; and so also after having put on clothes. 196. 


Mitakshara :—After bathing, drinking, sneezing, sleep, 
meal, drinking in a street and put on clothes, having sipped, one 


should do the sipping again. The meaning is that one should 
perform the sipping twice. 


The use of the word cha, and, in the text is intended to 
include weeping, beginning of study, a little lie. For likewise 
Vasishtha:' “After having slept, eaten, sneezed, bathed, drunk and 
wept, one who has sipped, should also do the sipping again.” 


So Manu? also: “After having slept, sneezed, and eaten, as also 
slept, or uttered a falsehood, or drunk water, as also before commenc- 


ing the study of the Vedas, one should perform sipping, although he 
is already clean”. 


At a meal, however, even at the commencement, the sipping 


should be twice, as ordained by Apastamba? : ‘But before 
beginning to eat, one should, though pure, twice sip water.” 


“Fora bath or a drink, at the commencement, once ; for a 
study of the Vedas, however, at the commencement, twice. As 
regards the rest, at the end only one should sip water twice.” 


Viramitrodaya 


The Author mentions the process of sipping water, relevant to the 
context 


Yajnavalkya Verse 196, 

In the case of a bath &c., after it is performed, one should do the 
sipping ; the meaning is that one should do the dchamana twice. The 
word punah, ‘again’, has the sense of tu, ‘however’. Thereby on its 
entering the hair on the mouth, as also when it has not stuck to it, ia the 


1. Oh. VI. 88. The original has at the end şa qog ‘as also on 
putting on a cloth.’ 


2, Oh. V. 145, 
3. I. vV. 16=9, 
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Verse 197. 


differentiation as to the sipping as stated before. Pitwd, ‘ having drunk’, 
this isin regard to (drinking) other than the dpoéana drinking, vide 
this text of Angirah: “At the Madhuparka, as also at a Soma sacrifice, 
as at the five obtations for the prdaas', a Bråhmâna does not become 
impure by reason of the eating; asisthe text of Atri, and so it is.” 
Rathyopasarpane, ‘driving in a street’, č. e., passing over a public road, 
Viparidhdnam, ‘putting on’, i.e., prominently putting on, therefore, it 
is Only when the nether cloth is put on and there is sipping, and not, 
however, for putting on an upper cloth. The actual practise also is such. 
By the use of the word cha, ‘as also’, and for the reason that the sipping 
once performed is for purification as established by the text of 
Apastamba! viz: ‘‘ But before beginning to eat, one should, though 
pure, twice sip water’’, and other texts, and by the distiaction as 
‘part of a performance’, and as ‘Special’, various texts are collected ; 
their special mention, however, is not made, as these are too well 
known. (196). 


Yajiiavalkya, Verse 197. 


Street and mud waters, touched by lowest class dogs, 
and cows, by the wind alone, become pure; so also edifices 
of burnt bricks, (197). 


Mitakshara :—Rathya, street, i.e. all sorts of Ways ; 
kardama, mud; i.e., swamp; toyam, water. 


The mud and waters lying on the road, antyaih, by the 
lowest class, such as Chaodala and the rest, as also swabhirwayasais- 
cha, by dogs or crows, sprshtani, touched, marutenaiva sudhyanti, 
become pure by the wind alone, i.e., reach purity. The plural number 
is used for the purpose of including the cow-dung, sugar, &c., 
contained therein. 


Pakveshtikabhischitani, with burnt bricks built, i.e., white 
houses and the like if touched by the Chandalas, &c., become pure 
by the wind alone. This, moreover, is by way of negativing what 


1—sioniqd}: the first five offerings with the principal food. which at 
the commencement of a meal are offered to the five vital organs prdna, apéna, 
vydna, udéna, and samana, ; i 


Yájňavalkya ] MitaksharA—Purification of the body. 427 


Ferse 198. 


has already been stated! viz. “ sprinkling of those built together ”. 
Of those, however, built of straw, wood, leaves, &c., sprinkling alone. 


Here ends the 
Chapter on the Purification of Things. 


Viramitrodaya. 

Rathyé ‘road’, i. e., all kinds of roads; lying there, the mud ; as 
also the waters, and structures built with burnt bricks such as a matha 
and the like,if touched by the lowest &c. become pure merely by the 
wind. ‘The lowest’ such as the Chandalas &c. By the use of the word 
cha, and, are ineluded those stated in the text of Vyasa: ‘Street 
muds and waters, ferries, roads, and grass, are purified simply by the 
wind, as also the structures built of burnt brieks’’: Thus also ‘By the 
street mud or waters, or even by the spittings, if a man is touched, he 
becomes pure by a bathing once,” this text of S’amkha, which is found, 
is in regard to smell, stain, and impurity. The text of Yama, moreover, 
viz: “For having entered during monsoon the border of a village which 
has become muddy, for the thighs three times the earth, and for the 
feet twice, have been stated” is as laying down a purificatory process in 
regard to an impurity is not discussed either in itself or by the 
amell. Thus there is ne comtradiction. 


Here eads the commantary on the Chapter on 
Purification of things in the Smrti of Yajiavalkya. 


CHAPTER IX. 
ON Gifts. 


Now wishing to propound the law of Gifts, and as a part 
of it, with a view to explain the (conditions of ) fitness for being a 
subject of it, the Author states in praise of it 


Yjnavalkya, Verse 198. 


Having performed austerities, Brahma created the 
Bráhmaņas for the preservation of the Vedas, for the 
satisfaction of the Pitrs and the Devas, and for the 
protection of Dharma. (198). 


1. See above Verse 184, p. 
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[ Verse 199. 


Mitakshara:—Brahmah, Hiranyagarbhah, in the beginning 

of the Kalpa; tapastaptwa, having performed 

Praise of the austerities, performing meditation as to “whom 

Brahmana. shall I create as the highest’, created first the 

Brahmanas. With what object? Veda- 

guptaye, for the preservation of the Vedas, i.e., for the protection of 

the Vedas ; Pitrnim Devatinam cha, of the Pitrs, and of the 

gods also; trpytartham, for the satisfaction; and through the 

means of performance and teaching, dharmasamrakshanartham 

cha, for the protection of the Dharma (Law) also. Therefore gifts 
made to them secure everlasting fruit. This is the import. 


Yajriavalkya Verse 199. 


Lords of all are the Vipras perpetually absorbed in 
the study of the Vedas; than these those, who perform 
observances are superior; and more than these even, the 
knowers of philosophy of self, are the best. (199). 


Mitakshara :—Sarvasya, of all, ie., of the Kshatriyas and 
the rest, Viprah, Braamanas, prabhavah, are the lords, are 
superior both by birth and action. Among the Brahmanas even 
srutadhyayanasilinah, perpetually absorbed in the study of the 
Vedas, those who have accomplished the study of the Vedas, are 
superior. Tebhyopi, more than these even, Kriyapara, those who 
perform observances habitually, those who perform the ( various ) pres- 
cribed ceremonies. Tebhyopyadhyatmavittamah, even more than 
these also the knowers of the philosophy of the self. The context is that 
those who following the path to be described hereafter by practising 
the yoga, by the controlling of passions, restraint of senses and the 
like, are intent on the acquisition of the knowledge of the truth about 
the self, are superior. (199). 


Viramitrodaya. 


“A thing is given away to a proper person,—all that is the 
causative attribute of Dharma”, so has been’ stated before, and : 


1. Verse 6 above. p. 23. 1.28. See further on verso 201. p. 


Ydyhavalkya Viramitrodaya—Origin of the Bradhmanas. 499 


Verses 198-199. 


‘s...Should be given to a fit person”? will also be stated’ hereafter. 
Thus of the law as to donations which is hereafter to be stated, the 
chief essential for fitness is being a Brahmana, so the Author extols the 
Brihmanas 


Yajiiavalkya, Verses 198, 199. 


Brahmd, tapastaptwdé, having performed austerities 7. e. accom- 
plished by the austerities themselves, as the principal means of help, 
in coutinuatiou? of the same, Brdhmandnasrjat ‘created the Bradhmanas’, 
What for? Vedasya, ‘of the veda’ consisting of the Mantras and 
Brdhmanas, guptaye for the preservation ¿. e. by teaching &c., of the 
traditional school. (195). 


For the satisfaction, trptyartham i.e., for the production of a 
feeling of satisfaction, of the Pitrs at a Srdddta and the like, by 
supplyiig fit recipients &c; of the Gods, at a sacrifice ke. by 
supplying ‘acrificial priests and the like. By the use of the word 
cha, ‘and’, at performances not for the Gods, nor for the Pitrs, e. g., 
initiation &c. for supplying the Preceptor &c. Viprdh, ‘Brdhmanas’, 
sarvasya, ‘ofall’ i. e., of Kshatriyas and the like, prabkavah, ‘lords’, 
masters, d. 6., superiors. Among these also, &rutam, ‘Vedah’ i. e., the 
understanding of the meaning of the Vedas through the preceptor; 
adhyayanam, ‘etudy’? as leading to the lessons in Veda; absorbed in 
that, Sreshthah ‘best’ ie., foremost; goes with all. Than these, ¢. 6., 
than the Bréhmanas merely absorbed in the study of the Vedas, are 
superior to those Br&éhmanas who regularly observe the ordained duties. 
And even more than these ¿.e., those who are absorbed in Vedic studies or 
observe the duties are those who are foremost among the knowers of the 
philosophy of the self. ‘““Kuowledge of the trnth, suppression of the mind, 
annihilation of desires—by a simultaneous practice of these three together 
' the liberation in this life is permanently secured,’’ as has thus been 
specially stated by Manu, Usanah &ce. and others. (199). 


Having thus explained the fitness of the recipient of donations 
by reason of birth, learning, practice of observances, austerities, of 
each accomplishment separately, the Author now shows the thorough 
fitness of the donees on a combination of these 


acne n - ae, 


wee er ee 


Be he ee EE NR ee cn iN a Aa SET 
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1. Verse 201 p. 431. 
2, agevayiaaa—i, e. in continuation of the very same austerities, in the 
course of the same. 
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430 Mit&kgharh—W ho is u fit recipient? Yåjňavalkya 
[ Verse 200. 


Yajfiavalkya, Verse 200. 


Not merely on account of learning or even by auste- 
rities is fitness. Where conduct as well as these two exist, 
that indeed is declared to be fit asa recipient. (200). 


Mitakshara—Kevalaya vidyaya, on account of mere 

5 learning, i.e by the complete study of the Vedas, naiva, not 

certainly, is complete fitness acquired; n&pi, nor also, by mere tapasa 

ausierities, not merely by samal, 

Characteristicsof a Brihmana dama, &c. By the word api, merely, 

as a proper recipient of gift, is indicated that merely by religious 

10 practice or simply by birth, complete 

fitness does not arise. How then? Yatra, where, in a man, vrttam’, 

conduct, i.e., practice of observances, ime chobhe, these two, ie., learn- 

ing and austerities exist. By the use of the word cha, ‘as also’, 

Brahmanical birth, tadeva, zhat certainly, prakirtitam, has been 

15 declared, by Manu and the rest as an entirely fit recipient, patram. 

Hi, because, than this there is none more excellently qualified as a 

recipient. 

Here among the several factors viz. birth, learning, 

observances, and austerity, by reason of the higher eminence of 

20 those that follow over those that precede the discrimination as to the 
result must be made. (200), 


Viramitrodaya, 


Thue having extolled the Br&hmanas, the Author states the. 
characteristics of a proper recipient, which is the subject under 
25 consideration 
Yajiiavalkya Verse 200. 


Vidyayd ‘by learning’, z.¢., by the accomplishment of the study 
of the Vedas ; Kevalayd ‘by itself’, ¿.e. in the absence of austerities and 
good conduct; ¢apasd or ‘by austerities’ i. e. in the form of gama, dama, 

30 &c. merely, in the absence of the study of the Vedas and good conduct. 


Seas 1. x4—ygug sa: me; (aa ITI. 2. 3.) Control of passions. 
qaga TAT TA: ( Do.) restraint of senses. fae negat an seatafiay | 
2. a4 Ovonduct, bohaviour generally. lt means one’s character as 
determined by condust. 


Ydjnavalkya ] Mitikshari—Only to the proper person. 431 


erse 201. 


By the use of the word api ‘even’, by mere good conduct, or by being 
a Brdhmana is not fitness in this world, or in the Vedas is the capacity 
to be regarded as a propor recipient. Hi ‘since,’ yatra ‘where’ z.e. in that 
Brahmana, orttam ‘good conduct’ 7.¢. strict pursuit of the rules of 
conduct, as also these two,—the study of the Vedas and the austerities— 
tatpdtram—‘that is a proper receipient’—so has been declared by 
Manu and others. Somewhere the reading is prachakshate 
‘declare’. (200). 


Yajiiavalkya, Verse 201. 


A cow, land, sesamum, gold, &c., to a fit person, 
should be give after honoring. Never to an unfit person 
should. be given anything by one who knows, and who 
wishes for his own welfare. (201). 


Mitakshara.—As described above, to a fit person a cow and 

the like, architam, with honour, 

Toa fit person should the ze., withthe offering of water, &c., 

donations of a cow &c. together with other supplementary 

be made. ceremonies as ordained by the S‘astras, 
should be given. 


Apatre, to an unfit person, such as the Kshatriya &c., as aleo 
toa Br&ihmana who is degraded, vidusha, by one who knows, i.e., 
who knows that by giving gifts to special persons, special results are 
produced, sreya ichchhata, who wishes for his own welfare 
completely, Kinchit, anything, even a little, na datawyam, never 
should be given, toan unfit. By the use of the word “ welfare” 
is indicated that by giving to an unfit person a donation has some 
vicious results as says Krsna Dwaipayana: 


“That which is given out of place and season, and to 

unworthy objects, and at the same time, ungra- 

* Page 59. ciously and scornfully is pronounced to be 
tcimasa ( of inferior quality ).” 

By statiny that no gift should be made to an unfit person, it 
follows that in a case where proper place, season and thing (to be 
given) are available, but the proper person is not available, or the 
thing is wanting, then after making a donation in his fayour or 
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S Viramitrodaya.— Fruit of donations. [ ee 
erse 201. 


by declaring a promise in his favour, one should abandon’ it. It has 
been indicated that one should not give to an unworthy person. 
So also even if promised if afterwards any association with sin; &c., 
comes to be known it should not be given, vide the prohibition? viz; 
* Even though promised, to one tainted with unrighteousness one 
should not give.” (201). 


Viramitrodaya. 


On account of the special text, viz “the gift of a damsel toa 
Kshatriya &c. also”? having stated the characteristics of a fit recipient, 
and as if excluding a donation to an unfit person, the Author states the 
gifc of a damsel, as part of the subject of titness 


Yajiavalkya Verse 201. 


By the use of the term ddi, ‘&c.’ is the inclusion of all things fit 
to be donated, but not mentioned, Architam, ‘after honouring’, after 
respectfully doing honour. This, moreover, is adjectival of the object of 
the gift, vide the text: ‘‘He, who when after he is honoured, accepts a 
gift, and he who after doing honour confers a gift; or the word architam 
‘after honouring, may be taken as an adverb, qualifying the process, viz., 
in such a manner that fitness may be attained by the processes laid 
down in the SAstra. Thus the rule as to fitness is in regard to 
acceptance only, and therefore in a gift like this, there would be no 
transmission of sin to the donor on account of a fault in the recipient, 
So, moreover, Yama: “At par is the fruit of a donation to a non- 
Brabmana ; double, to one professing to be a Br&éhmanas; to one who is 
accomplished in learning, a hundred-thousand-fold; and to one who has 
completely studied the Vedas, without limit. In the case of a Sadra, 
the fruit of a donation is at par; fora Vaisya it is said to be two-fold; 
for a Kshatriya, it has been declared to be sixfold; and fora Brahmans 
it has been declared to the ten-fold. For food, the proper recipient 
is one who is hungry——&c.”’ This is indicative that, when possible, to 
one who is hungry and begs, even though he be not a Brdhmana, some 
quantity of food should necessarily be given. Therefore itis that in the 
following verse the Author says acceptance &e. 


ee 


1. «ʻe. declare a donation of it; actual delivery may afterwards be 
made to the preper person when he turns up, 


2., See Gautama V. 21. 


Yajravalkya Mit&kshari— Acceptance by the unfit. 433 


Verse 202, 


In the absence of a proper recipient as prescribed in fulness, to 
one who is free from the fault of unfitness, although other (than a 
proper recipient), a donation should be made; intending this, the 
Author states negatively—ndpdireti, ‘not to an unfit person &c.’ 
Vidushd ‘by one who knows’ i. ¢. one possessing knowledge; S‘reyah, 
‘welfare’, sach as Heaven, (201). 


Having stated a prohibition for the donor in regard to an 
unfit person, the author states with regard to the donee 


Yajiiavalkya, Verse 202. 


By one who is destitute of learning and austerities 
must never be accepted a donation. By accepting he 
leads the donor down, as well as himself. (202). 


Mitaskara.—Vidyadtapobhyam hinena, by one who is 

destitute of learning and austerities, pratigrahah, 

Prohibition of a donation, such as a gift, &.,na grahyah, 

acceptance. must never be accepted. Since one destitute of 

learning, &c, pratigrhnan, by accepting, a gift, 

dataramatmanam chadho narakam nayati, the donor as well 
as himself, he leads down, i. e., reaches hell. (202). 

= Viramitrodaya. 

By an acceptance by an improper recipient not only that no 
fruit is produced but even more, for the donor the hell even (is the 
fruit); intending to point this out, the Author states a fault for an 
acceptor of that kind 

Yajfiavalkya, Verse 202. 

Vidydtapobhydm, ‘ by learning and austerities’? is indicative by 
extension of character and conduct also. By the word tu, ‘ however,’ 
has been separated the acceptance of anything in excess of the subject 
of acceptance. Pratigrakah, ‘acceptance’, ¿ e. the thing which is 
being accepted as donation, the reference being to the object. Here the 
Author mentions the reasons. (Grhknan, ‘ accepting ’, i.e., one accepting 
a donation, praddtdram ‘one giving away the donation’, èe., giving 
with emphasis, in short one making another accept; adho nayati, 
‘leads down °’, ?.e., reaches him to the hell. The word eva, ‘surely ’, is 
here attached to and after ‘adhah’, ‘down’. By that the fruit 
intended is discriminated. The word cha, ‘also,’ js used to indicate 
purpose. (202). - 


10 


20 


25 


30 


434 Mitikshar8—Valuntary donations. [ Ydjuavalkya 


10 


15 


20 


30 


erse 208. 


It has been stated that a cow &c. should be given to a fit 
person ; in regard to that, the Author now lays down a special rule. 


Yajriavalkya, Verse 203. 


Should be given every day to a fit person on a 
special occasion particularly. Even by a person begged 
of should be given consecrated with faith and according 
to means. 203. 


Mitakshari—tEvery day in accordance with one’s means 

and according to the rules as ordained, patre, to a fit person, cows &e. 

which is his own datavyam, should be given, without detriment to 

the family! 

Nimitteshu, on special occasions, (such aa) the eclipse of 

the Moon &c; viseshatah, particularly, should be 

A special rule given, Yachite&pi, even by a person begged 

of gift. of, more ie with effort sradhipitam, 

consecrated by faith i. e. sanctified by the absence of 

malice, according to means should be given, datavyam. By saying 

that ‘even though begged, should be given,’ is meant the donation to 

a fit person as described above, going oneself or by having called, that 
is productive of great result. So also is a Smrti: 


“ By going, a gift which is made is said to confer eternal 
reward a thousand-fold by inviting merit; on being begged, however, 
half of that. ” 

Viramitrodaya. 
The Author mentions the time for a donation. 
Yajiiavalkya, Verse 203 (1). 

Pratyaham, ‘every day’ i.e., day by day, according to capacity, 
ddtavyam, * must be given’; nimitteshu, ‘on special occasions’, such asg 
the solstice and the like, vfs’eskatah, ‘ particularly’, ¿.e., with great 
effort and also with respect.’ 

In a donation, the Author means faith as the principal part. 

YajDavalkya, Verse 203 (2). 

‘By faith’, ¿.e., ia the form of a determination that the result must 
necessarily follow technically characterised by Devala: ‘Honouring 
with respect without malice always pronounced as faith’’, hallowed 


J, See the rule in Yajn. 175, 


Vajnavalkya ] Mitikehari—Gi/t of a Cow. 435 


Verse 204 


by an absence of malice, faultless, in short, virtuous. Thus should be 
given as will be in this manner. S'ahtitah, ‘ according to capacity ’, ie., 
in accordance with the means ; ydchitena, ‘begged’, i.e., edged on for 
giving a donation; the word api, ‘even’, suggests a lower degree than 
a donation without being begged for. So also S‘atatapa: “By going! 
oneself, however, what is donated, and also the donation which is made 
unasked, there may remain no difference between these and the depth of 
the ocean.” Moreover ‘‘ By giving, a gift which is made is said to 
confer eternal reward; a thousandfold merit by insisting; on being begged, 
however, half of that.’ By the word ću, ‘however,’ the Author 
discriminates donations with faith from those desirous of the entire fruit 
of the donation. (203). 


It has been stated that cows etc., should be given; there the 
author mentions a special feature of the gift of a cow 


Yajriavalkya Verse 204. 


With golden-horns, silvered hoofs, well-behaved, 
covered with cloth, and with a vessel of A@nsya, should be 
given a milch cow together with dakshind. 204. 


Mitakshara :—Wifose horns are covered with gold is one 
with golden horns, hemasrngi; safai raupyaih, silvered heofs, with 
hoofs covered with silver. Covered also with cloth, and together 
with a vessel of Kansya, yielding large quantities of milk, a cow 
should be given together with a present of money according to 
one’s means. (204). 


The Author mentions the process of the donation of a cow by 
means Of five verses 


Yajfiavalkya, Verse 204. 


One whose horns are covered with gold is one with golden 
horns; characterised by silver hoofs, i.e. coveredwith silvers sus‘tld, ‘wolle 
behaved’, ¢.6., disinclined to attack, etc., vastrasamawetd, ‘together with 
a cloth °, če., covered with a cloth; sakénsyapdtra, “ together with a 
kdnsya vessel, i. e., along with a milking pot made of the Kdnsya 
metal, gaurddtavyd, ‘a cow should be given’. (204). 


1. sifinny—By going to the donee. 


or 
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Verse 205. 


Yajiiavalkya, Verse 205. 


The giver of her attains heaven for years measured 
by the hairs on her body; if the cow bea Kapild! she saves 
also his family in addition, up to the seventh degree, 205. 


Mitaksharaé :—Asy4, of her, goh, of the cow, romasam- 
mitan, measured by the hairs, i.e. of the number 
The fruit of of hairs as are on her body, vatsaran 
cow-gift. swargamapnoti data, years resides in heaven 
the giver. \f it be a Kapila then not only the giver 
she saves, tarayati, but also his Jamily even, Kulamapi, asapta- 
mam, up to the seventh degree, i. e. extending over to the seventh 
s. e. the father &c. six, and himself the seventh. The word bhūyah, 
again, is used in the sense of api ‘even’. (205). 
Viramitrodaya. 

The Author mentions the donation ofa brown cow together with 

the result 


Yajnavalkya, Verse 205. 


With the qualifications stated if so distinguished, such a one, if it 
be a kapila then, as far as the naenin generation of the donor’s family ahe 
saves. The word bhuyah, ‘again’ is used in the sense of api, ‘even’, 
thus this is in addition to the fruit mentioned before. The word cha, 
‘also’, is indicative of the above-mentioned qualitications existing in 
the kapild. (205). 


Yajnivalkya Verse 206. 


Equal to the number of hairs on her and on the calf, 
for such Fugas? the donor of a two-faced cow attains 


heaven, by giving in the manner as stated above. (206). 


1. A brown cow. 

2. gn—An age in the revolutions of world. The gts are four in 
number vis. 

(1) ga Kria or aq Satya with a duration of 1,728,000 mortal years ; 


(2) Sal, Treté coe eos 1,296,000 94 Ys 
(3) ITT Dwé para eee es 864, 000 29 33) 
(4) ees Kali coo see 432 ,000 59 39 


The four together akin’ up the total of 4,820,000 years. 


Yydnavalkya ] Mitakehard.—2ruit of a Goddna. 437 


Veress 206-207. 


Mitakshara:—Savatsaromatulyani, equal to the number 

of hairs on her and on the calf. One who is 

* Page 60. along with a calf is savats@, one with a calf; 

of that, equal to the number of hairs. As many 

hairs as are on the body of the calf as also of the cow, so many 

number of yugas i. e. the Satya, Tret&é &c, ubhayatomukhim 

dadat swargamapnoti piirvena vidhina& chet, one giving a 

two-faced cow attains to heaven provided it be according to the 
procedure afore-mentioned. (206). 


What moreover is a two-faced cow, and why is the donation of 
such a ene of sucha high merit ? So the Author says 


Yajfiavalkya verse 207. 


As long as the two legs and the face of the calf can 
be seen from within the womb, so long a cow is to be 
considered as the Earth. 207. 


Mitakshara :—Of the calf, vatsasya, coming out of the 
womb, dwau padau mukham cha, the two legs and also the face, 
yavat yonyam drsyaté, as long as they appear from within the 
womb, a face on both sides ; one who has such, is cailed two-faced; 
yavat, as long as, garbham, the fetus, na muiichati, she does not 
deliver out, tavat så gouh prthwisama jiieya, so long that cow 
is to be considered to be like the earth. Therefore such a high reward 
is proper (207). 


Viramitrodaya. 
The Author states about the donation of a two-faced cow 
Yajnavalkya Verses 206, 207. 


Ubhayatomukhim, ‘a two-faced’, parvena, ‘as before’, t.6., as 
aforementioned, that is the entirety, excepting that specially mentioned 
fora Kapilé, such a particular ‘cow’, gam, whether a Kapil, or not a 
Kapila, vidhind, ‘according to the process’, é.e., under the procedure 
laid down in the S‘éstras, dadat, ‘one giving’, ‘the giver of such a 
cow’, asyå gour dåtå, equal to the number of hair on the cow slong With 
the calf, for sach a number of yugas, obtains heaven. The two-facedness 
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Mitakghari— What is a two-faced cow? Yájħavalkya 

[ Verse 208, 
may bea common attribute for the ske-buffalo, therefore with a view to 
exclude her, it has been said, ‘ the giver of a such a one ’ ete. 


While describing the characteristics of a two-faced cow, the Author 
extols the cow to ba mentioned as possessing the special qualities: As 
long as the two feet of the calf as well as the mouth can be seen from 
within the womb of the cow, 7.¢6., can be clearly observed, so long that 
cow should be considered as equal to Earth. By this, it has been 
suggested that merit equal to that of making a donation of the earth 
is secured by the donation. ‘‘ As long as the calf is in the womb, as 
long as she does not discharge the calf, so long the cow is to be regarded 
asthe Earth together with moutains, woods, and forests, with its four 
boundaries ; such Earth will be considered to have been given ; there 
is no doubt about it °’, so from the Matsya-Purana. Having regard to 
the special condition as to the discharged calf from the embryo even 
the sight of the mouth and two feet would not mak» for two-facedness, 
so the Author says, ‘* As long as she does not deliver out the fotus.”’ 
Therefore it comes to this: that a cow is called two-faced when its calf is 


Within the womb with its two feet, and the face is visible from within 
the womb. (206-207). 


Yajfiavalkya Verse 208. 


By somehow making a donation of a cow whether she be a 
milch-cow, or one not yielding milk, but not diseased and 
not emaciated, the giver becomes exalted in heaven, (208.) 


Mitakshara,—Yathikathaiichit, somehow, even in the 
absence of gold-horned cows according to possibility 

The fruit of an and in the manner described above, dhenum, a 
ordinary cow-gitt a milch-cow, ie., a cow yielding milk; adhenum 
or not yielding milk, but not barren; arogam 

undiseased; ie., without disease, apariklishatam, not emaciated, 
t. ê not excessively enfeebled. By giving (such a) cow, 


data swarge mahiyate, the giver becomes exalted in heaven, i. e. is 
honoured. (208) 


Viramitrodaya. 


. The Author describes the donation of acow possessing the 
qualifications of golden-horns, &c., together with the result. 


Ydjhavaikya Viramitrodaya—Lguivalents of a cow's gift. 489 


Verses 208209. 
Yajnavalkya Verse 208. 


Yathakathatichit, ‘somehow’, even without satisfying the 
qualifications aforestated, dhenum', ‘cow’, a milch or non-milch one. 
The word eva, ‘even’ is used to mark off a harren one; arogdm, 
‘undiseased’, i.e, free from ravauraka? and like diseases. 
Apariklishtém, ‘not emaciated’, not very much weakened. Gdm 
ddtwh dat4 swarge mahiyate, ‘by having donated a cow the giver in 
heaven becomes exalted’, i.e., is honoured. In this result which is 
commou for a milch and nonmilch cow, the abundance of the fruit of 
a cow’s gift should be understood asa logical result. With a view to 
answer the inquiry as to the actor, the word donor has been stated. (208). 


The Author mentions the equivalents of cow’s gift 
Yajnavalkya, Verse 209. 


Affording relief to the fatigued, nursing the sick, 
worshipping the gods, washing the feet, sweeping the 
remnants after meals of the twice-born, are like the 
giving of a cow. 209. 

Mitaikshara :—Of a fatigued person, by giving him a seat, 
bed, &c. and removing the weariness is 8 réntasamvahanam, afford- 
ing relief to the fatigued, roginâm, of the sick, paricharyâ, nursing, 
such as, according to one’s means giving medicine ; surarchanam, 
worshipping the gods, viz. propitiating Hari, Hara, Hiranyagarbha, 
&e., by (the offering of) sandal paste, flowers, &c., padasaucham, 
washing the feet, i.e., of the twice-born ; of the equals as well as 
of superiors, &c.; and of these also sweeping the remnants after 


meals, uchchhishtasya sam marjanam. These (acts) are equal 
(in efficacy) to the gift of a cow as stated above. (209). 
Viramitrodaya. 


The Author extends the fruit of a cow's gift to others also 
Yajfiiavalkya Verse 209. 


S'rdntasya, ‘of one fatigued’, d.e, extremely wearied, 
samothanam, ‘offering relief’, such as by giving a seat, a bed, &e., 
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1. Yq, aaq—A milch-cow, and one not yielding milk. 
2. Aramam so in the original. 


Verse 210. 


440 Mitakehari—Octher gifts. [ Ydjnavalkya 
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removing the fatigue ; roginah, ‘ of one diseased ’, paricharyd, ‘ nursing’ 
by medicine, &c., surdndm, ‘of Gods’, such as, Hari, Hara, Durgé and 
the rest; archanam, ‘worshipping’, 7.6., honoring; pddas’aueham, 
‘washing the feet ’, ¢.¢e., cleansing the feet of the twice-born ; in short all 
the twice-born, Dwijochchhishtasya, ‘of the leavings at meals of a twice- 
born ’; mérjanam, ‘sweeping ’, i.e., removing ; each one is gopraddnavat, 
‘equal to a cow’s-gift’, the meaning is that it is equal as to the fruit 
resulting from a cow’s gift. (209). 


Yajiiavalkya, Verse 210. 


Land, lights, food, clothes, water, sesamum, clarified 
butter, asylum, household accessory, gold, and bull, having 
given, one is glorified in heaven. 210. 

Mitakshara.—Bhith, land, yielding’ fruit; dip&h, lights, 
in the temples of gods, &c; pratisrayah, asylum, refuge to the 
traveller; nivessanartham, for the household, i.e. for a householder’s 
use what is given, such as a maiden bride &c. is nalvesika, 
household accessory; Svarnam, gold, i.e. bright coloured; dhuryo, bull 
capable of bearing load, a strong bull. The rest are well-known. 


These, land, lamps &c datva, by giviny, in heavenly regions 
mahiyate, one is glorified, is honoured. The heavenly reward, more- 
over, by giving lands, &c., does not exclude other’ rewards. For 
such as: “Whatever sin one commits either knowingly or unknowingly, 
by giving land to the extent of a bull’s hide one is purified”. So also 
“A giver of water obtains the satisfaction, a giver of food, imperish- 
able happiness, a giver of sesamum, desirable offspring; a giver of a 
lamp, a most excellent eyesight. A giver of a garment, a place in the 
world of the moon, a giver of a horse, a place in the world of As’vins’ | 
a giver of a draught, great good fortune; a giver of a cow, the region 
of the Sun.” these and like other fruits having been declared’. 


1. §. e. cultivable or agricultural land capable of yielding fruits 
or crops. 
2. As the result of the donation, Heavenly exaltation is only one of 
the many fruits attending the gifts. 
3. Page 60 line 29, some copies continue the qnotation stage: fy get 
Te meer AETA, : 
4, Manu Ob. ITV. 229.281, 


Ydajravalkya Mitiksharil—Happiness-yielding gifts. 44] 


Verses 210-211. 


* Pace 61 The definition of a bull’s hide has been declared 
' by Brhaspati:! “ With a rod seven hands long, 


three hundred rods is a nivartana; ten these again make up a 
bull’s hide; by giving it, one is exalted in heaven ”. (210). 


Viramitrodaya. 


The Author mentions other gifts together with their fruits, in 
three ( verses ) 


Yajfiavalkya Verse 210. 


The eight, such as, land and the rest are well known; pras’rayo, 
‘asylum’, a residential house; naives'ikam?, ‘ house-hold accessory ’; 
money. for the marriage of another; swarnam, ‘gold’, że., of bright 
colour; dhuryah, ‘a bull’, capable of bearing load, a strong bull, (210). 


Yajiiavalkya, Verse 211. 


A house, corn, security from harm, shoes, an umbrella, 
a garland, an ointment, a conveyance, a tree, a desired 
thing, or a bed; by giving these, one shall become 
extremely happy. 213. 


Mitakshara :—Grham, house, is well-known; dhany&ni, 
corn, such as barley, wheat, and the like; abha yam, security from fear, 
i.e., protection to the frightened; upanaham, shoe, and chhatram, 
an umbrella; malyam, garland, such as of mallika flowers, &c., 
anulepanam, an ointment, such as saffron, sandal, &c.; yanam, 
conveyance, e.g., chariots, &c.; vrKsham, a tree, which affords a 
livelihood, such as the mango and the like; prilyam, desired thing, that 
which is pleasant to one, such as requirement, &c; S’ayy&m cha, and 
bed also, datwattyatam, by giving, extremely, i-e., excessively, Sukhi, 
happy, one becomes. 
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1. Verse 8. 

2. Atsrw—AAq is entering; a house; and Af means any thing which 
is useful as a necessary accessory for the householder. The Mitékghara interprets 
itas a maiden, bride; offer to an intending householder Ragem: (see Vishnu 
Purana, the episode of Saubhari ). The Viramitrodaya interprets it as any article 
of use for a man’s marriage. 
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Verses 211-212. 


It is not that like gold, &c.. religious, z.e. a religious merit 
cannot be delivered into the hands, and that therefore a charitable 
donation of it is impossible. It is even like the gift of land, &c. And 
in other Smrtis also the gift of religious’ merit has been declared : 


“To gods, to gurus, to father, and mother, religious merit 
should be given by all efforts; non-merit has not been mentioned 
anywhere.” 

In the case of a gift of non-merit, that itself increases as well 
of the donee also who is induced through avarice, &c., vide the 
following Smrti :— 

“That evil-minded person, who, considering sin to be powerless, 
accepts it as a gift, on account of this despicable conduct of his, that 
sin attaches to him equal in intensity, or two-thousand fold, or in 
infinite-fold ; and also to the donor.” 

Here, as well as everywhere, by regard to the particular 
conditions of place, time, the recipient, and the peculiarities of the 
object given and to the difference in the donor “the fruit for a 
donation has been mentioned by me, is the same also in cases of 
injury ”, and to particular conditions of the donee also the difference in 
the rewards of the donor and the donee should be observed. (211). 


The fruit from donations has been declared ; now the Author 
mentions a case where even without an actual gift the fruit of a 
gift is obtained 


Yajfiavalkya, Verse 212. 

Brahma contains all Dharmas since it is greater 
than all other gifts; one giving it fully attains undisturb- 
edly the region of Brahma. (212). 

Mitakskhara :—Since sarva-dharmamayam Brahma, 


Brahma contains all Dharmas, by reason of its capacity for 
knowledge, therefore its donation sarvadanebhyopyadhikam, is 


greater than even all (other) gifts. Therefore taddadat, one giving it, 


1. wqalige—aq is religious merit, or virtue. gog e. g. “Whatever 
religious merit I may have acquired by reason of my religious charities or 
virtue, I herebyjdonate &c.” The agf of the Mimânsâ, 


Ydjnavalkya Mitkehard—Gist of Brahma. 443 


Verses 212-2138. 


through the medium of instruction, &c., Brahmalokamavapnoti, 
attains the region of Brahma, avichyutam, undisturbedly, i.e. where 
there is no disturbance. The sense is that he resides in the sphere 
of Brahma till the dissolution of the elements. Here, moreover, in 
the gift of the Brahma is a gift which’ merely brings about the 
proprietary interest of another, since the divesting of one’s own 
proprietary interest is impossible. (212). 


Viramitrodaya. 

Abhayasya danam, ‘assurance of security from fear’, securing 
of another from any occurrence of harm is what is intended ; orksham, 
‘tree’, ¿.e., one Which can be of use; what is liked by the acceptor ; 
atyantam sukhi, ‘extremely happy ’, z.e., enjoying heaven. (211), 


The words ddna and pradéna, are indicative of the genesis of the 
act. Yatah sarvaddnamayam,? ‘since it embodies all dånas’, i.e., is 
causative of the fruits which induce donations of all things; therefore, 
Brahma, i.e., Veda, is superior to all donable things taken each; 
taddadat, * by imparting it,’ ¿e e. by teaching, &c., transferring to another, 
avichyutam, ‘ undisturbed ’, ¿.c., lasting fora Kalpa’, as long as that, 
he attains the region of Brahmá. (2182). 


Yajiiavalkya Verse 213. 


Although competent to accept a gift, one who does 
not take over a gift, those regions which are for persons 
given to liberality, he attains these in entirety, (213) 


Oe at tr e te a, Se a 
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20 


Ls aqeqeTaqaeqaceaaTigay—A lienations which are complete, generally 


bring about two results, the abnegation of the rights of the alienor 
qerara, and the establishment of the rights of ownership of the other 
qnand an ordinary donation or gift brings about this double result 
as to cross ownerships. But in the case of the gift of Brahma or Knowledge 
of Brahma, while the donee gets it, the donor does not lose it, but according to 
the well known gma, thisis the only qia where the subject matter of the giz 
is not only not lost but is doubled in the donor, while if not given it perishes. 


argh: A AMS Bay sa mes i sratr saat asaya dana u 
aiga te seqmequag agingga ag u 
2. Tho Viramitrodaya reads waeraad sA. 


3. geq——-One day of Brabmå is ‘equal to 1000 yugas i.e. a period of 


4,820, 000,000 years, and measuring the duration of the world. The present 
meq is called the agg. 


64 


erse8 2138-214. 
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Mitakshara :—Yah, one who, although a proper recipient, 
does not accept a gift such as gold &c., which 
Without a donation, has come to him as a gift for acceptance, i. e. 
the attainment of does not accept it, such a one does not take 
the fruit of donation. over whatever has come to him, for all that, 
whichever rewards are for those given to 

liberality, all these in entirety he attains. (213). 


Viramitrodaya. 

Iu the course of a discourse on déna, the Author mentions the 

duty of abstaining from acceptance of a gift together with the fruit 
Yajiavalkya Verse 213. 

By reason of his learning, conduct, and austerities, although com- 
petent for (accepting) a donation, parigrahe samarthopi, i.e., although 
he is entitled—by this the Author excludes out the non-acceptance of 
a gift due to incompetence ; pratigraham, ‘acceptance’, has a reference, 
to the act of acceptance ; nddatie, ‘does not accept’, ¿.e., when being 
given, one does not accept, whichever regions are for the donors of 
particular things, one abstaining from the acceptance of those things, 
attains all those regions in entirety. (213). 


Now in the course of the enumeration of abstinence from 

acceptances the Author mentions an exception 
Yajriavalkya, Verse 214. 

The kus’a grass, vegetables, milk, fish, perfumes, 
flower, sour milk, land, meat, couch, seat, barley, should 
not be refused, nor water also. (214), 

Mitakshara :—Dhanah, barley, i. e. fried paddy; Kshitih, 
land, 3. e. earth. 

The rest are well-known. These, kusa &c., when offered’ 
voluntarily should not be refused. The word cha, also, in the text 
includes houses &c. 

°* A couch, houses, kus’a grass, perfumes, water, flowers, jewels, 

sour milk, fish, barley, milk, and vegetables, one 

* Page 62 should not reject”; also, “ Fuel, water, roots, fruit, 

food,and that which has come without asking, 

one should always accept, as also a promise of immunity from harm.” 
as observed by Manw’. 


1. @a—i. e. by the donor himself without being asked. 
2. Manu Oh. IV. 250 3. Oh. IV. 247. 


Ydjnavalkya ] Mitakshaci— Unsolicited offers should be accepted. 445 


erse 218. 


Why should not be refused ? so the Author explains 
Yajfavalkya, Verse 215. 


Without soliciting, what has been brought should be 
accepted even when offered by an evil-doer, except from 
an unchaste woman, eunuch, an outcast, as also from an 
enemy. (215). 

Mitakshara :—If then the acceptance of these, kus’a &c., 
is to be made when offered without being solicited, even in 
regard to evil-doers, what then of those who act according to the 
dictates (of the S’astras) ? Therefore, these should not be rejected, 
anyatrakulatashandhapatitebyah, except in the case of an 
unchaste woman, a eunuch, an outcast, and an enemy also. She who 
wanders from one kula to another kula is a Kulata, an unchaste 
woman; Shandhah, a eunuch, the third sex. (215). 


The author mentions another exception to the rule as to 
abstinence from an acceptance of a gift 


Yajriavalkya, Verse 216. 


For the sake of honoring the gods and guests; and 
for the sake of one’s Gurus and dependents, gifts from any- 
body, one may accept, as also for his own maintenance. 216. 


Mitakshara.—The honoring of gods being a necessity, and 
that being not for a personal want, excepting the out-casts and the 
most abominable persons, he may accept gifts from all. 


Guravah, the Gurus, i.e. mother, father, &c.; bhrttyah, 
dependents, those whom one is bound to maintain, such as the 
wife, son, &c. (216). 

Here ends the Chapter on Gifts. 


Viramitrodaya. 

‘ One should not wish to get wealth obstructive of the study of the 
Vedas, nor from here and there:” by this text’ an acceptance of a 
gift has been prohibited for one who is under an accusation, and the 
like. There, the Author mentions a counter-exception 

Yajiiavalkya Verses 214, 215, 216. 

The thirteen species of things such as the kus'as and the reat 
even in regard to the perpetrator of the most evil deeds when unasked is 
brought in, na pratydkhyeyam, ‘should not be refused ’,?.¢., should not be 
rejected. By way of stating the manner of non-refusal itself, the 
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Author says, grddyam, ‘should be accepted’. Payo, ‘milk’; gandkéh, 


1. See above verse 129 p. 
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Verses 214-216. 


‘perfumes’, such as sandal, &c.; Ashitih, ‘earth’, i.e., laud 3 dhkdndh, 
‘barley ’, z.e., fried barley. The rest are well-known. By the use of 
the word cha, ‘also’, are included, ‘ Bed, house, kus’a grass, perfumes, 
water, flower, jewels, curds, fish, barley, milk, meat, veyetable:, one 
should not reject. Fuel, water, roots, fruit, food, such as has been 
offered, one should accept from all, and honey, security from harm, and 
the dakshind”’ as stated by Manu.’ (214). 

Kulatdé, ‘an uachaste woman’, 7.¢., a swairint;’ shandhah, 
‘eunuch’, hermaphrodite ; patita, ‘ degraded ’, such as a Braéhmicide ; 
dwit, ‘enemy’; by the use of the word ¢athd, ‘also’, are included the 
chanddlas, and the rest. From these, excepting elsewhere, from those even 
the Aus’as, &c., should not even be accepted. This isthe meaning. (215). 


Devatd, ‘gods, &c.’, for the god, or fora guest, for honouring ; 
guravah, ‘seniors’, i.e., the mother, father, &c.; dariydh, ‘dependents ’, 
such as the wife and the rest; for these also; dtmano, ‘of himself’, 
vritih, ‘ subsistence ’, ¢.e., means of living such as, meals, raiment, &c.; 
for that also, from all, even from the perpetrator of evil deeds, one may 
accept. This is the sense. 

From the first cha, ‘and’, necessary duties such as for payment of 
debts, &c., from the second cha, ‘and’, for the warding off of disease in 
oneself, &c., are thus added together. The first eva, ‘sure’, is for excluding 
acceptance from all excepting where specially enjoined, while the second 
is linked with the expression here ‘one should accept’; thus on these 
occasions, in the absence of any other sin, even from the perpretator of an 
evil act, ‘ acceptance of a gift’ is necessary ; this is what is intended to be 
brought out. Here, kulatá, &ec., followin this also. S> says Vishau :° 
« One desirous of offering to the seniors, and the dependants, or for 
honouring the gods and the guests, may accept a gift from all; one 
must not satisfy his own needs from that. Even tor these purposes, one 
competent to accept that, must not take from an unchaste woman, 
a eunuch, and the degraded, as also from an enemy.’’ 

Here, moreover, other donations, as also the general rules, 
regarding gifts, viz. the procedare, fitness, the qualifications, and disqualifi- 
cations, which have not been detailed here through fear of prolixity, 
will be stated hereafter. (214-216), 

Thus ends the Chapter on Gifts 
of the Commentary on Yajiiavalkya. 


1. Ob. IV. 260, 247. 
2. ufi has been defined by Narada as. ar O(a RET 77A: BAe, 
3. Oh. LVII. 13. 


Ldajnavalkya Mitikshar’.—S‘rdddhas. 447 
Verse 216. ] ` 


CHAPTER X. 
On the S/raddhas. 
Now the Chapter on S'rdddha is being commenced. 
By S‘rdddha' is meant’ an offering with faith in regard to 


1. mg—Vijfianeswara in his introductory remarks to this chapter gives 
a descriptive definition of the word Sréddha, and the several divisions and 
sub-divisiuns of tho term. Thc word literally means something which is 
offered through faith, agardiaa. “an we q waa aga fies aq | faak 
Qua qå gagga” aretosgqerr. It is a tribute of respect to the memory of 
the dead. This ritual is common practically among al] nations and has prevailed 
at all times, having a very powerful influence upon the minds of the people. 

Rites which are performed in this connection are classified into three 
groups, viz. gaj: Pûrvêh, or those following immediately after death, qtgan: 
Madhyamch, during the next or intermediate period, and gat: Ultargh, the final. 
These are detailed in the Vishnu Purana by Paras‘ara (III. XIII. 34-37 ) 
Thus :— 

qa: a aena aval Aaa Aaa: Ray Aaaa Agga A N 

AMSAT MAM Ae a a gat; aar aÀ ANRE: T 

Oa Aga aeo 1 Sarà at: Fear: (sar: eA a AAT ATT: N 

The persons competent to offer these rites are generally mentioned thus : 

gagag gaga | agaaa Var aT aag N 
gai: aa på: GAT Daw: 1 ARA AAS FATAN N 

and more particularly and jn order of priority, the claimants for these 

rites are thus enumerated at III. XII, 30-33 of the same work viz. :— 
ga: Ma: À Al agg aga: | aosa agi aq saa N 
AAT HI gag ERATA: | agata Aola Bara, À ASA FI N 
gagis Qa Ait: Brat: ET FZ t 
azara haisi Bal VAT I Hal | saagaa Ag ATA: N 

The importance of Sraddha and particularly the right to perform it 
assumes great maguitude in regatdto the right of inheritence from the rule 
“He, who takes the assets, offers the pinda ?” quiqet: a aad. 

Besides the general classification given above, S’raéddhas have otherwise 
been severally classified, as will appear from the text and from the following 
table. 

AEA 


| | 
a cles. AL fale cul waar ial cata allie 
ning ARE AA AIÑ Bry Heres wit giga cage aE 
2. The definition of Sraddha given here by Vijnanes vara, as elsewhere 
by other writers has to be particularly noted. For although by its etymological 
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10 


one departed!, of eatables’ or any other thing as its substitute. 


That again is of two kinds, Pdrvana’ and Ekoddishta*. There, 
that which is performed as intended for three persons (in ascent ) is 
Pârvana, that which is performed as intended for one is Ekoddishta. 


Moreover again, it is of three sorts, viz., Nitya ‘ ordinary, ’ 
Naimittika ‘occasional’, and Kdmya, ‘for a special object.’ Here 
Nitya is that which is ordained to be performed on the happening of 
(a fixed and) a certain event, such as every day, on Amávásyá day, 
or on the Ashtakdé days, and the like etc ; Naimittika is that which is 
ordained to be performed on the happening of an uncertain event, 
such as on the birth of a son, and the like; Kdmya is that which 
is prescribed in order to accomplish a certain desired object, such as 
with the desire of attaining heaven, on the occasion (when the Moan 
is) in the Kritiké asterism, &c. 


meaning viz. sgar qq ‘whatever is offered with faith is S’r¢ddha’, that word has a 
limited significance, in that it is confined only to an offering for a deceased person. 
Further, not any offering, but the offering of an eatable article, or some- 
thing which is edible: mg am agaa acuta aT zae AeA 
eqim:. Nilakantha in the agaga also defines it as gùg Raan- 
wal gəm: mga i. Thus he also limits it to an offering intended for one 
deceased, and he also puts in the further limitation of a Vipra as the recipient 
and enlarges it to any article, not necessarily an eatable. 


1. See Note 2 above. Nilakantha adds sfiazaid gama a aad Ting | 
ploaqzanesiatd I P. 2 ll. 1-2-Gharpure’s Edition). 


2, Bee note 2 above Nilakatha mg € Raan aneao- 
gala marg I (p. 2. 11. 17-18 ). 


3. qaoqaitt wry. The word qq is indicative of the number of three. 
Hater g aay t gadr Ag: woe:. The word gy also indicates special days such 
as the aqati &c. But here it means an offering intended for three, 


4, vareeq-cengar aegiqdanee saat. pua: This kind of Srdddha is 
only possible upto the performance of the Sapindi, as thereafter the cw is 
joined into a group of three. See mià cited siqaga.—afiodiawmiciaees gA: 
Rg: | set qrdvrrapaiencragiiataer g u See Verse 104 above Page 298 1. 12, 


Ya@jnavalkya Mitékshari— Kinds of S’raddhas. 449 


Verses 217-818. 


And again, of five kinds:—(1) Daily, aharaha S’rdddha, 
(2) Parvana S'râddha (3) Vrddhi S’raddha, (4) Ekoddishta S'raddha, 
and (5) Sapitdikarana S’rdddha. 


As to the daily Sra@ddha, that has been already ordained by 
the text! “Food to the manes, and men &c.,”; moreover also 
Manu? :—“ One should offer every day the S’rdddha by means of 
food and the like, or with water, or even with milk, roots, and 
fruits, (and thus give) inexhaustible satisfaction to the manes, ” 


Now while describing the Aharaha and the Vrddhi S'râddhas 
the Author mentions the times for these. 


Yajnavalkya, Verses 217-18. 


The Amévdsyd, the Ashtaka, the Vrddhi, the dark 
fortnight, the two solstices, materials, wealth of the Brah- 
manas, the equinoxes, and the passage of the Sun. (217). 


The Vyatipata, the Gajachchhdyd, the eclipses of the Sun 
and the Moon, and whenever a desire for 
* Page 63. @ S’raddha is felt, these also are declared 
to be the times for (the performance 
of) a S’raddha (218). 


Mitakshara :—The day (or period) during which the moon 
is not visible is the Amdvdsyd*. In these if it extends over two 
days, then that which covers the latter portion of the day z. e. 
apardnha should be taken, vide the Text :— 


20 


eee meee ee eare. AES 


1. Verse, 104 p. 298 above. 
2. Oh. III. 82, 


3, IATE —also otherwise called əarqiëgı (See Amarakos'a I. IV 8.). 
The day during which the Sun and the Moon are in the same plane 4. e. are in 
conjunction. aA ag aÀ Aegis gaza: oe: AET: ar ANNE | 
mfùz:. It is the 15th or the last day of the dark half of a month, 
immediately after which begins the bright half; hence it is also called the new 
moon day, 
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“The Apardnha for the manes ”, the Apardnha,' moreover, 
when it is divided into five parts, the fourth part, and occupying 
three muhurtds.’ 


Ashtakas’ are four in number, described by As’ walayana,,’ 
thus: “on the eighth days of the four latter fortnights of the 
Hemanta’ and the S’ts‘tra, are the Ashtakas celebrated.” 


Vrddhih,’ such as the birth of a son, &c.; KrshnapaKshah, 
dark fortnight, i.e. the latter fortnight; ayanadwayam,’ the two 
solstices called the southern and the northern solstices; drawyam, 
materials, such as the krsara, meat, &c.; brahmanasampattih, 
wealth of Brdhmanas, as will be described later on; vishuvat 
dwayam, the two equinoxes, i.e., the passage of the Sun through 
the Mesha” und the Tula; S’uryasankramah, zhe passage of 
the Sun, the transition of the Sun from one sign of the zodiac into 
another sign. Although the solstices and the equinoxes are 


1. squeg:—The third or the latter portion of the day, the two first 
being galog and qegi-g, occupying a period of three yes. 

2. gei—two qais, or 48 minutes. 

3. seai—aatea Aasaa aara (Un. 3, 14. 148), The 8th 
days of the dark halves of the months of Margasirshs, Pausha, M&gba, and 
Falguna. 

4, Grihya Sūtras II. 4. 1, 

5, gaa: — RIA adalat aga. The fifth of the Rtus or seasons of the year, 
covering the months ot ai7ig and gq, 

6. farfarti—aratiza water Raar: The sixth and the last of the Rtus of 
the year covering the months of qiq and piena. 

7. ag:— Lit. growth, prosperity, are occasions for rejoicing, such as the 
birth of a son, an addition to the family strength, 

8. sygq—The turning points of the Sun from the extreme south and 
the extreme north. The two solstices viz. the winter solstice or aaorga called the 
tropic of Capricorn, and the Summer solstice called the tropic of Oancer. 

9, gar—a delicious meal made up of sesamum, rice and pulse, and used 
with butter and spices. Marathi Khichadi, Hindi Khichri. 


10. The signs of Aries and Libra of the zodiac. 


11. £.¢. both indicative of the transition of tie Sun from one sign 
into another. 


Yajnavalkya Mitakshari— Yogas. 4 
Verses 217-218. : 
established as included in the general term Sankraniéz, still, their 
separate mention is for the sake of demonstrating greater merit. 


Vyatipata, a special kind of Yoga. Gajachchhaya is 
defined as follows :-— 


“ When the moon is in the asterism presided? over by the 
Pitrs and at the same time the Swan? is in the asterism of Hasta‘, 
and that tithi> happens to be the thirteenth day, it is known 
as Grajachchhaya; some say? it means the elephant’s shadow”. 


But that is not taken here, as the latter is in regard to’ time. 


1. aiqt—Conjunction, The conjunction of the Moon with one of the 27 
constellations through which it revolves, such as sqdiqia, Aià &e. These are 
Ass: Mugs Sapa: MARA i AA: graa yt: gqeeada = 0 
mA agad aqa gioar a aA satiny adiary aia: ATF: 1 
eg: AT: Ba TH ae sya N 
The sqdtqrq has been thus described: 
rT Pateigiamestaaease | yaa Waa a: 8 Tay N 


2. itqqgaet i. e. the aar,*the tenth in the group of 27, and containing 
five stara. 


3. ğa: t.e. the Sun. 


4, ær ie. the ga aga. 

5. qrar A: :—The thirteenth of the second half, and sacred to the God 
Yama. This is also called 4qeqdl, THAOKN. 

6. wslaq—viz. the Author of the Smrtichandrika, see page 341 1). 


7. (See Balambhatti p. 3911.10). Inits literal sense, it means the 
eastern quarter mifi Rk where the shadow of the Bufas fall. In this sense, 
the passage would have reference to a place, while Yajfiavalkyasmrti has 
been referring to the times for performance, and therefore Viji&nesvara says 
that it is the technical qiftaiiga, sense which aloneis admissible here, and 
not the literal sense under which the other terms gata, Butera Ke. 
would come. 


Here by reference to the mizga, Fema and ng (8-274) the Author 
treats sIstseTat in its literal sense admitting the terms gareiar and gRAITIT as 
synonymous. At the end, however, he also explains the term nasar taking it 
as a technical qiftwite expression. This passage is helpful as indicative of the 
dates of the Author of the Mitaékshar& and of the Smrti-Ohandrika, 


be 
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Verse 217. 


Grahanam, eclipse, the affliction! of the Sun and the Moon. 
When, moreover, the performer feels a desire for a S'râddha,? 
srâddham prati ruchih, even then also. The word cha, ‘also’ 
in the text includes the Yuga and like other days. These are, 
gsrAddhakalah, the times for (the performance of) a s'ráddha. 
Though by the next: “ One should not eat during the eclipse of the 
Sun or Moon”, there is a prohibition against the taking of food, 
still the fault is of the person who eats; as for the giver, there is 
prosperity. (217-218). 


Viramitrodaya. 

Now stating the duty of performance of S’rdddha_ with its 
details and together with the processes, beginning with the text’ 
‘‘Amfvasyd4, Ashtaks etc.’’, and ending with the text® ‘‘Pleased are the 
ancestors of men’’, the Author mentions first the times for the 
performance ofa S'rdddha : 


Yajiiavalkya Verse 217-218. 


Amåvåsyå, the fifteenth day of the dark half; all equally; ashtakd, 
the eighth day of the dark halves of the months of Pausha, Mâgha, 
Falguna, and Asvina. t. Vrdhhih, ‘prosperity’, such as the birth of a son &c., 


1. gqnt: —Oalamity. This has a tolerence: ba: the belief that at the eclipse 
time the two demons Rahu and Ketu threaten the Sun and the Moon with 
absorption. Adéhu was the son of Viprachitti and Simhiké, and so is often 
referred to as Saimhikeya, after his mother. While the nectar after it was 
obtained from the churning of the ocean was being distributed among the 
gods, Rhu surreptitiously attempted to partake of it along with the gods 
among whom he had pushed himself in disguise. The Sun and the Moon 
exposed the fraud, and ay a result Vishtu severed his head from the trunk 
by means of his Sudarsana Chakra; but as ho had tasted some quantity of the nectar, 
the head became immortal and is supposedin vengeance to threaten the Sun and 
the Moon with annihilation at each eclipse. In astronomy they are the 
Sth and the 9th planets, RaAu the head and Ketu the body. 

2, t,¢. Whenever one feels a desire for the performance of the 
$réddha, that is ever a good time for it. See Smrtichandrika p. 342 1l. 30-81. 

3. ynifgnyaq:.—These days have been detailed in Yama, Devala, 
Vighnupurdna, Narada Purdya, Matsya and other Purāņas and cited in the 
Smrtichandrika at 343 ll. 1-24 &c. mrang g A gÂ TATE witegerey | 
AAT MST AF SOIT IA qaqa aman &o, Vishnupurdna ITT. 14, 12-14. 

4. ggeuga:—The giver secures the merit. 

5. Verse 217. 

6. Verse 270. 


Yåjüavalkya Viramitrodaya— Time for a a'rdddha. 453 


Verses 217—218. 


Krshnapakshah, ‘ the dark fortnight’ of all months; when possible, the 
entire, when uot possible, beginning with the fifth day, as far as the 
tenth day ; and even when that is not possible, any day whatsoever of the 
dark fortnight ; ayanadwayam, ‘the two solstices’ ¿.e., the summer 
solstice and the winter solstice, the two sankrdnti days; drawyam, 
‘materials’, such as the meat of a goat &c; Brdhmanasampattth, * wealth 
of Brahmanas ’ ¿.e. the acquisition of Brdhmanas whose presence purifies 
the company; vishuvat, the transit of the Sun into the Aries and the 
Libra; the transition of the Sun from one sign of the zodiac into another 
is vishuwat. Although the two solstices also indicate transition, still 
its separate mention is with the object of propounding additional 
fruit ; vyatipdto, a particular yoga, enumerated in the list commencing 
with vishkambha and the rest following; others explain it as the 
equinox of the Sun and the Moon. Gajachchhdyd, ‘* The combination of 
‘maghd’ and the thirteenth is designated as the shadow of an elephant, 
Kuñjarackchhâyå ; it occurs when the Moon is in the Maghd, as also 
when the Sun is inthe Hasta constellation’’, the period thus defined ; 
Chandrastryayorgrahanam, < the eclipse of the Moon and the Sun’, the 
attack of the Rdhu; ésrdddhamprati ruchith, ‘a desire for the perform- 
ance of the srdddha’, i.e., the wish for asrdddha. By the use of the word 
cha ‘also’, are added the Agrahkdyani', S'rdwani and the like others 
not mentioned here. In this manner also in the case of vrddhi and 
like other words it should ke seen that these are used as indicative 
of the time. By the use of the word eva, ‘also’, mutual combination 
is excluded. Therefore, on each occasion such as on the amdvdsyd and 
like other days, the time for a srdéddha is deduced. (217-218). 


Exclusive of the Daily S'râddha, the Author states the necessary 
accession of wealth of Brihmanas for the four kinds of S’radddhas, 
to be herefter described 

Yajriavalkya, Verse 219. 

Foremost in all the Vedas, accomplished in Vedic 
study, the Knower of Brahma, youthful, who Knows the 
meaning of the Vedas, an accomplished scholar of the 
jyeshthasdma, of the Trimadhu, of the Trisuparana. (219). 

Mitakshara:—Sarveshu, vedeshu in ail the Vedas i.e. 
in the Rgveda and the rest, even’ though attention be diverted, 


1, The full moon day of the month of Mérgasirgha. 

2. Here there is a mistake in the print in 1. 17 on p. 63. For 
Hay HAFAN read az-quyepqgi. Balambhatta explains, fàsa aE: 
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capable of undisturbed study and that, foremost, agryah; srotriyah, 
accomplished by vedic study; one who knows the Brahman, to be 
described’ later on, is a knower of Brahma; yuva, youthful, i.e. 
middle-aged. This is the attribute common for all. He who knows 
the meaning of the mantras’ and the Brdhmanas is vedarthavit, the 
knower of the meaning of the Vedas; Jyeshthasam4 etc. an accom- 
plished scholar of the jyeshthasdma i.e. particular portion of the 
SAmaveda, one who has taken the vow of its study, and studies it with 
the observance of that vow is a Jyeshthasama; /rimadhu isa 
portion’ of the Ag-Veda as well as a vow for it; one who has taken 
its vow, and studies it with the observance of that vow, isa Trimadhu; 
Trisuparna is a portion’ of the Rk and Yajur Vedas; one who has 
taken a vow, and studies it with the observance of that vow, is a 
Trisuparnikah. 


These Brahmanas are the wealth of S’rdddha as stated’ later 
On ; thus is the connection with the performance. (219). 


Yajiiavalkya, Verse 220. 


The sister’s son, the officiating priest, the son-in-law, 
a sacrificer, the father-in-law, the maternal uncle, one who 
is an accomplished scholar in the ¢rindchiketa, the daghter’s 
son, pupil, a relation, and the bândhavas. (220). 


Mitakshara —Swasriyah, sister’s son; ritwij, the oficiat- 
ing priest, as has been described’ above; jÂmÂtÂ, son-in-law, daughter’, 
husband ; Trindchiketah, a portion of the Yajur Veda. He who 
has takei its vow, and studies it with the observance of that vow, 
is a Trifiachiketa. The rest are well-known. These, moreover, 
are to be understood (to be chosen) in case when the aforementioned 


eimen ne nr a A AN LY CLITA TC A A RL RR 


l. s.¢. in the third Book particularly in Ohapter IV afaqayecory | 
seo verses 111-208. 

2. The Vedas consist of the Samhitds and the Bréhmanas, which 
together make up the Vedas. 

3. Rg. Veda I. 90 6-8. 

4. Rg. Veda X., 114. 3-5, Yajurveda, Er R EERE 

5. Verse 221. 

6. See above Verse 35 p. 127. 
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Verse 221. 


persons, viz., the foremost, the S’rotriyas, &c., are not available. 
“This is the first choice to be adopted in offering sacrifices to the gods, 
and the secondary choice mentioned always now by the wise and 
the rest has not been condemned” so stating, the sisters son and 
the rest having been mentioned by Manu.! (220). 


Yajriavalkya, Verse 221. 


Those devoted to the rites, those devoted to austerities, 
the Pajichaigni the celebates, and also 
* Page 64 those devoted to their father and mother— 
| are the Brahmanas the wealth of a S’rad- 
dha. (221). 


Mitaikshara—Karmanishthah, devoted to the rites, ie., 
vigilant in the performance of the ordained rites ; taponishtha, 
devoted to austerities, i.e., habituated to the performance of austerities. 
One who has maintained the two fires, viz., the sabhya and the 
Avasathya, and also the three fires is Pajichagni, one who has 
consecrated and maintained the five fires, and also one who has 
studied the panchagni lore.’ 


The Brahmachari,! the celebate student, i.e., the temporary 
and the perpetual; pitrmatrparah, devoted to their father and 
mother, i. €., always doing honour to them. 

The word cha ‘and’ includes “ those’ devoted to knowledge,” 
&c., and the like. 


Brahmanah, not Kshatriyas and others. 
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15 


20 


1. Oh. III 147. . 

2. qait.—The five fires viz. the Sabhya, Avasathya, and the three fires 
Gérhaspatya, Dakghindgni, and Ahawanéya. One who has maintained the five 
fires in his house is a Pafichégni. 

3. The expression q=nix Pafichégui is also used in reference to the 
five mystic fires in the body. One who is acquainted with the doctrine of these 
fires is a G=apjHiwanearay. 

4. Beo above, the two kinds of Students celebates noted at pp, 140-141, 
above viz. Age and grgeioj— Perpetual and one contemplating a family life, 

5, See Manu Oh. III. Verse 184&¢, 
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Verses 219-21. 


| Srâddhasampadah!, wealth of a S'raddha, i.e., at the 
S'ráddhas they are the cause of undiminishable wealth as the 
resulting fruit. (221), 


Viramitrodaya. 

While mentioning the Bréhmanas for a Srdddha, the Author 

explains the wealth of Brdhmanas 
Yajnavalkya, Verses 219-221. 

Sarveshu, ‘in all’, i.e., the Rk, and the other vedeshu, ‘in the 
Vedas’; agrydh, ‘foremost’, i. e., who have studied without a fault? ; 
s'rotriyah, has been defined? before; Brahmavit, ‘knowing the Brahma’, 
i.e., one who has the knowledge of the spirit of self; yuvå, ‘ youthful’, 
#.€., not too young, nor too old ; Vedasya, ‘of the Vedas’, i.e., consisting 
of she mantras and Brahmanis, arthavit, ‘one knowing the meaning’; 
Jyehthasdmd —jyeshthasdma is a particular portion of the Sima Veda, 
by having that, a man is jyeshthasdmd ; trimadhuh, ‘one who studies the 
portion of the Ré veda known as madhu; Trisuparnah, is a portion of the 
Rk and Yajur Vedas; one who studies it. (219). 

Swasriyo, ‘sister’s son’; rtwik, ‘ officiating priest’ as described 
before* 3 jdmdtd, ‘son-in-law,’ the daughter’s husband; ydjyah, ‘fit to 
be served at a sacrifice’, i.e., one whose sacrifice may be accomplished 
by the acceptance of the office of the officiating priest; Trindchiketah 
is a portion of the Veda of the sacrificial’ lore; one studying it 
is trindchiketah; sambhandhino, ‘relatives’ such as the mother’s 
father, and the like; Jddndhavdh, ‘cognates’, such as the mother’s 
sister’s son, and the like others. (220) 

Karmanishthah, ‘devoted to performances ’, z.¢e., intently devoted 
to the performance of the ordinary and the special duties ; taponishthah, 
‘devoted to austerities ’, z.¢., habitually observing the Chdndrdyana® and 
the like; Pafichdgnih, ‘one with five fires ’, ¿.e., one who has consecrated 
the five fires, viz., the Sabkya, Avasathya, Ahavaniya, Gdrhapatya and 
Dakshina; pitrmdtrpardh, * devoted to the father and the mother’, że., 


1. agåqī—ýqą means literally accumulation, wealth. It is therefore 
used to denote the means by which any object is achieved or accomplished. 
The meaning is that Bré4hmanas of this kind add to the value of the 
S‘raddha, and secure for it the desired result. 

2. seaiea—without any mistake or lapse. 

3. See verses 54, 55 pp, 154 and 155. 

4. Verse 35 above. 

5. ite. The Yajurveda. 

6. Sec Verses 324, 325 Pr&yaschittadhyaya, where this penance is 
described in its original type and with the varieties also, 
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Verse 222. 


dutiful towards the father, as well as dutiful towards the mother; by 
the use of the word cha, ‘as also’, those solely devoted to knowledge 
also. Br&hmanas only and not the Kshatriyas and the rest. S’rdddha- 


Sampat, ‘at the S’raddha,’ the wealth, ¿.e., undiminished satisfaction of 
the manes; the cause of that. (219-221). 


The Author now mentions those to be avoided! 
Yijiiavalkya, Verse 222. 

The diseased, one with a deficient? or overgrown 
limb, the one-eyed, similarly the son of a re-married woman, 
also one who has violated? the vow of celibacy, the son‘ of 
an adultress, the son of a widow, a man with deformed 
nails, and one with black teeth. (222). 

Mitakshara,—Rogi, the diseased, ie., one afflicted with a 
virulent type of disease. One who has a smaller or an excessive limb, 
hinatiriktangah, cne with a dificient or overgrown limb; one who 
sees with only one eye is a Kana, the one-eyed. By this also are 
excluded the blind, the deaf, the castrated>, the bald-headed, one 
afflicted with a skin disease, and the rest. The Punarbhi has 
already been described; one born from her is Paunarbhava, the son 
ofa re-married woman. Avakirni, one who has violated the v.w of 
chastity., i. e. one while underta vow of celibacy has swerved from 


celibacy. Kunda and Golaka, son of an aduliress, and the son 
of a widow. 
1, Ses manu Oh. ILI. 150-182 where a long list of avoidable 
Brahmanas is given. Note also the following from Balambhatti:— 
(P. 497. 1], 22-26, 398), qanig asec asarar a Manage AFERTA: GÁTA Tar 
aq mragivatsenag mea adega 1 ae Baas cra 
Agma eT AUG aAa Aai aig F SA cl mataoqenaaqigs regda 
asala Raa Aaa: amha rA aria: gad gaga: 1 aa aay 
aAa Sanaa Ra AR RA ga wer i AAA goraraqy RIRI Sg: | 
SET RITNA (oe. ee agaia At ag wa aa gs: sqweasy ady 
Sar GN | 

2. glaraftsg:—One whose limbs are short, or who is wanting in a 
limb, and also he who has an overgrown limb. 

3. As the Mitâksharâ explains, one who while yet a student has 
indulged in a sexual lapse. 


4, $e. the son born of a woman who, while her husband is living, has 
intercourse with another. 


5. There isa mistake in the print here at p, 64), 10. For TEAR 
read AFIAT. 
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1“ Upon the wives of others are born two (kinds of) sons viz. 
Runda and Golaka; (one whois begotten) while the husband is 
living is known as Kunda, while one who is begotten after the 
husband’s death isa Golaka. ” 


Kunakhi, one with deformed nails, one whose nails are 
crooked. S’yavadantakah, one with black testh, i. e., one naturally 
with black teeth. This has connection with the clause ‘these are 
forbidden for a Srdddha,’ as will be? stated hereafter. (222). 


Yajniavalkya, Verse 223. 


A teacher for a fee, a eunuch, the maiden-reviler, 
one accused of an offence, the betrayer of a friend, the 
calumniator, Soma-vendor, and a Parivindaka (223). 


Mitakshara —One who teaches by taking a salary is a 
bhrtakadhyapakah, a teacher for a fee, also one who learns? by 
paying a fee; Klibah, eunuch, the hermaphrodite; with real or non- 
existing faults one who slanders a maiden is kanyadishi, 
a maiden-reviler; whether truly or falsely one who is accused of 
brâhmicide or a like offence isan abhisasta, one accused of an 
offence; mitradhruk, the betrayer of a friend, one who 
commits treachery towardsa friend; one who is addicted to declare 
the faults of others is a pisuna, a calumniator; Soma-vikrayi, the 
Soma-seller, is one who at a sacrifice sells Soma; parivindaka, the 
parivettd, while the elder brother has not yet married or kindled the 
sacred fire, if a younger brother marries or kindles the sacred fire, 
he is called a parivetts ; while the elder brother is called partvitti. 
As says Manu‘: “One who contracts the marital union or the 
consecration of the sacrifice when his elder brother exists, that one 
is called the parivetta, while the elder a parivitti.” 


eee 


a a ee en 


1. Manu Oh, ITI. 174. 

2. Verse 224 p. 459. 

3. There ie a mistake in the point at p. 641.7, for argiia read arse. 
4. Qb. IIT. 117. 
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Verse 284. 


Similarly the giver, and the sacrificing priest; thus’: “The 
parivelti, the parivetta ; and the woman with whom such marriage 
is contracted, all these go to hell, the giver, and the sacrificer the 
fifth.” * (223). 


Yajiavalkya, Verse 224. 

One who forsakes his mother, father or the pre- 
ceptor, one who eats the food given by the son of an infidel, 
the husband of one who had belonged to another, the thief, 
and the evil-doers, are forbidden. (224). 

Mitakshara :—Without any reason, one who forsakes his 
mother, father, or preceptor is one who forsakes his mother, father, or 
the preceptor, matapitr-gurutyagi. Similarly the forsaker of a 
wife or of a son also. 


“Aged parents, a chaste wife, and an infant son, even by com- 
mitting hundred avoidable acts, must be maintained; such has been 
declared by Manu” having been equally pointed out.’ 

He who eats (as’nati) the food given by a Kunda is calied 

a kundasi, one who eats the food given by the 

* Page 65. son of an adulteress. This also applies to (one who 

eats the food given by) a Golaka, because of 

the ree :— He who eats the food given by those two is called 
kundas’t. ’ 


The infidel is one who has no icone his son is ¿he son of an 
infidel, vrshalatmajah'; paraptrva, one who hid belonged to 
another, i. e.a re-married woman; her husband, patih, is the husband 
of ons who had belonged to another. One who appropriates a thing 
not given to him is a thief, stenah; Karmadushtah, evi-doer, 
those who act against the (precepts of the) S’dtras. By the use of 


erence 


1. Oh. III, 172. 

2. giqaiseqsagai:-——The younger brother, the elder brother, the woman, 
one who gives away the bride, and the sacrificing priest, at the Fire— 
the fifth, all these five. 

3. By Manu. This verse is given in some editions as a variant to 
Verse 11 of chap, XI, Elsewhere it is cited as a text of Brhaspati. 

4. aa: has been defined by Paragara  thus:——a(tepriqftwer: 
wearers: 1 Ag a Asrian TF Bren: ar: TTT q. uR È ey. 
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Verses 822—224. 


the word cha, and, are included the cheat, the Devalaka, and the like 
others. ‘Chese are ninditãh, forbidden i. e. prohibited for a S’rdddha. 


Although by the text’ “the foremost of all in the Vedas &c.,’ 
and others, merely by declaring the Brabmanas worthy at a S’rdddha, 
the unworthiness of those others than these is established, yet the text 
prohibiting certain persons such as ‘the diseased &c.’ is with a view 
to make it permissive, when Brâhmanas of the type, are not available, 
to admit others excepting those who are excluded. (224). 


Viramitrodaya. 


The Author mentions those who do not deserve to be the proper 
recipients at a S’rdddha 


Yajiavalkya, Verses 222-224. 


Rogi, ‘dissased’, one suffering from a virulent type of disease ; 
one whose limb is short or excessive; one of such a typo; Kanah, ‘ one- 
eyed’, with a deformed eye, thus he is on a common basis with the blind; 
paunarbhavah, ‘the son ofa re-married woman’, the son ofa twice- 
married woman ; by the use of the word éatid, ‘also’, are included the 
mahishika’ and the like; avakirini, ‘one who has violated the vow of 
celibacy’; Kunda-Golaka, as described by Manu? thus: ‘t On the wives 
of others are bayvotten two kinds of sons, viz., Kunda and Golaka; while 
when the husband is living one bezotten is called kunda, one begotten 
when he is dead is called golaka’’; kunakhi, ‘with deformed nails’, 
i.g., with contracted nails’, sydvadantakah, ‘one with black teeth’, 
i.e., one whose teeth are by nature black. (222), 


Bhrtakddhydpakah, ‘a teacher for a fee’, č.e., one who accepts 
a salary aod then teaches; 4lisah, ‘a eunuch’, i.c., as has been described 
by Devala thus: ‘‘ S'kandhakah, a eunuch so rendered by windiness, the 
Pandu, a eunuch, the hermaphrodite, aud the #ilaka, thus sixfold have 
the varieties of eunuchs been described’’. Kanydddshi, ‘the maiden- 
reviler’, i.¢., by declaring a fault or by sexual intercourse, one who 


1. Verse 219 above page. 

2. aifeite:—(l) The paramour of an anchaste woman. See AGlikd 
Puréna milga art a a enen@arftof t at ZEN BMT 4: a X MRTE: ga: n 
or, (2) one who lives by the prostitution of his wife. afedregeaa adi arina 
wag sama a: a È mE: ga: n Apte. 

3. Oh, III. 174. 
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Verses 228-224. 


reviles a maiden; abhisastakah, ‘one accused of an offence’; by 
reason of an accusation of brah nicide and the like, one who has become 
a suspoc.; mitradhruk, ‘the betrayer of a friend’, @.e., who acts 
treacherously towards a friend. Pisunah, ‘the calumniator’, ¿.e., who 
by habit declares the faults of others; Somavikrayi?, ‘the Soma-vendor ’, 
i.c., the vendor of thea Soma creeper. Parivindakah, as described in: 
« Parivettd, is one who basing younger, while the eldest has not married, 
marries a wife.” (223). 

Without there being any reason allowed by the S dstzas, one who 
abandons, mother, father, or the preceptor. Kundddsi, as described 
by Devala, viz.—‘‘ By sixty-four palas is a prastha; a kunda is four 
prasthas; a Brdhmana of this measure of diet is called a kunddst by 
the wise ’’, as also in connection with the context of kunda and Golaka; 
and described by Devala thus: ‘Of these two, one who eats the food, 
is called the Aurddsi.”’ Vrshalah, ‘an infidel’, ¢.e., an apostate, his son. 
Paraparvé, ‘one belonging to another,’ i.e, the re-married, her 
husband, 7.¢., who marries her. Stenzh, ‘athief’, ¢.e,, one habituated 
to thieving. Karmadashtah, ‘the evil—doers ’, those who are habitually 
engaged in traugactions such as trade &c. which are prohibited. By the 
use of the word cha, ‘and’, are included the cheat, the Deoalaka, and 
like others mentioned in other Smrtis. (224). 


ORE 


Having thus described the times for the S’rdddha and also 
the Bráhmanņas, the Author now describes the ceremony of the 
Parvana S'raddha 


Yajfiavalkya, Verse 225. 

One should invite on the day before, the Brahmanas, 
himself self-possessed, and pure. They also should be 
self-restrained in regard to mind and the movements of 
Speech and body. (225). 

Mitakshara—The Brihmnas mentioned above (with the 

words) “Be pleased to agree to devote a 

The ceremony of moment’ tə the S’rdddha” purvedyur- 
Parvana S'râddha. nimantrayeta, one should invite on the day 
before, and by earnest solicitations he should 


make them accept the invitation. 
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1. ao:—Moment, leisuroe—Aa RA maana: aT: N AR g y 


A request to anotber to assign undisturbed a period of time for a particular 
purpose e. g. for the Srdddha. Hence, anq has come in ordinary use to be 
regarded as an invitatioa given and accepted. ‘aor: qaleaasit ear aar AM ScatEa:’ 
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Or on the day following’ as ordained by Manu’? thus :— 


“ On the day before, or on the day when the S’rdddha rite 
is performed, one should invite with due respect, at least three 
Bràhmaņas such as have been mentioned.” 


Atmavan, self-possessed i, e. free from grief, excitement, &c. 
and thus he is not exposed to any fault ; or ‘self-possessed’ 7. e. one 
who has controlled his senses. S’uchih, pure, also self-restrained. 
Tairapl, by them also, i.e. by the invited Brahmanas should be 
manovakkayawyaparaih, in regard to the movements of the 
mind, speech and body, Samyataih, self-restrained. (225). 


Viramitrodaya. 


Now the Author states a part of the S’rdddha, viz., the 
invitation 


Yajiiavalkya, Verse 225 (1). 


Atmandn, ‘ self-possessed,’ i.e., whose mind has not been over- 
powered by anger, &c.; s’uchih, ‘pure’, free from impurity ; 
Brdhmandn, ‘the Brdhmanas’, viz., those possessing the qualification for 
being fit recipients at a S'rdddha; purvedyuh, ‘the day before’, i.e., the 
day before that of :the s’réddha, in short, at the night of the previous 
day; nimantrayeta, ‘should invite’, ¢.e., should engage for the 
s'rdddha. In the absence of an invitation on the previous day, however, 
on the s'‘rdddha day even, the invitation (may be given); vide this text of 
Devala: “To-morrow I intend to perform’, having thus determined, the 
giver should invite the Br&hmanas; without meal and once having 
eaten, after all the persons in the house having had their food; if that 
be not possible, either the other day, one should invite those 
Brahmanas’’; ‘ other day,’ i.e., in the morning, or at a time immediately 
before the s’rdddha. 


The Author states a rule for the performer of the &’rdddha, as 


30 also for the Br&hmana invited for the s'raddha. 


1. sqty:, the other day as opposed to g¥fq:, the day before; therefore the 
day of the performance of the ¢réddha. 


2, Oh. III, 187. 


YG@jnavatkya ] Mitikshara— Kinds of S'rdddhas, 463 


Verses 225-226. 


Yajfiavalkya, Verse 225 (2), 

In mind, speech, and also in bodily aetion, restraint, such, 6.g., 
not performing the dchamana forbidden at a s’rdddha; thus qualified, 
the Brihmanas. By the use of the word cha ‘and’, by the performer 
of the s'rdddha also, restraint should be kept. By the use of the word 
api ‘also’, in deeds, including five, the inclusion of the movements of 
the eye and the rest (of the organs). (225). 


Yajfiavalkya, Verse 226. 


In the afternoon having duly honoured with welcome 
those (Brahmanas) after they had arrived; with the sacred 
ring in his hand, after they have sipped water, one should 
make them sit down on seats. (226). 


Mitakshara :—Aparanhe, in the afternoon, as has already 
been defined; tên, those, invited Brdhmanas having called and 
with welcome words having honoured them, having had their feet 
washed, and having made them sip water, im the appointed seats 
asaneshu, pavitrapanih, with the sacred ring in his hand, those with 
the sacred rings on their handa, he should cause to be seated. Although 
it has been generally stated ‘in the afternoon’, still having commenced 
during the Kutapa! and finished during the following five 
muhurtas’ is a better course, vide the following text®:— 


“Of a day‘, the muhurtas are well-known to be fifteen always. 
There, that which is the eighth muhurta that period is known as the 
Kutapa. Since at mid-day the Sun always becomes dim, therefore 
that yields an endless reward, and commencement at that time is of 
special importance. After the Kutapa muhurta the four muhurtas 


l. gaq:—is the eight: period of the day when divided into fiften 
periods, and considered to be the proper time for a S'réddha. $ y4 or eed ala 
JIR 1 RIIE qh JANIA arent a wes: HAT TIT: Gat ZAANTA N MMAT:. 
Other meanings of the word are given in the text of the Mitakshar&. See also 
similar meanings given in the qaraaqy on aag II. 7-31, 

2. ugd:—A fraction of a day, being „th of the night and the day, 
and equal to 48 minutes, or two qis. Ag fAgragiura:. Amara I. IV. 12. 

3. Matsya Purina. Oh. XXII. 84-88, 

4. d,o. of 12 hours; as opposed to day and night STRUT of 24 hours, 
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Verse 227. 
which follow the period of these five muhurtas is considered to be 
the proper time for the performance exequial offerings.” 


So also another meaning, forthe term ‘Kutapa’ useful for a 
s'raddha has been stated thus :— 


“The noon, the (made) vessel of rhinoceros’ horn, and the Nepal 


blanket, the silver, the Kus’a grass, the sesamum, the cows, and the dau- 


ghter’s son is said to be the eighth. Sin’, they call Kuésita, since these 
eight cause trouble to it; these are well-known as Kutapa (Sin-killers).”’ 


Yajfiavalkya, Verse 227. 


An even number in the Daiv according to ability, 
and so in the Pitrya, an uneven number; in a strewn, pure 
place, sloping towards the south likewise. (227). 


Mitakshara:—Daive in a Daiva S‘rdddha, i.e. one on 
auspicious occasions; yugman, even, i. e. equal 

* Page 66. number, of Brâhmaņas, one should seat. in 
what manner ? yathâsakti, according to ability, 

i. e. not exceeding capacity. There, for the vis'vedeva seats, two each, 
for the three’ commencing with the mother and the rest, two for 
each, or two for the three. Similarly for the father and the others, 
two for each, or two for all the three. In a similar way for the 


1. This text is rather obscure, its force mainly depending upon the 
words in the origival sanekrt and their shades of meanings: § means qig or 
sin (pga). These eight cause ar (or qm) to it, therefore they are 
known as $793. 

2. @4 4. e. intended for the gqs, as distinguished from faqs. It should 
be remembered that after the sapindikarana, the departed is placed among the 
Pitys in the Pitrloka. The last person in the trio invoked by the deveased 
during his lifetime is promoted to the Devas in the Devaloka. At a Srdddha 
the first to be worshipped are the Devas or members of the Devaloka, and 
for these an even number is recommended. Different Visvedevas are wor- 
shipped at different Sréddhus according to the variety of the Srdddha as stated 
by S’ankha thus: 


game mage: df BARS 1 aiga gaa era a usta N 


gani AT i agga 1 VATS pagai aia stag u See Bélam- 
bhatta p. 508. Note that the Vaisvadevika is subsidiary (aim) to the Pasttrika 
which is the principal (qua). 


3.—iG>q $. e. the a4 or trio honored among the Pitre. 


Ydajnavalkya MitaksharA— Even and uneven number. 465 


Verses 226-227. 


maternal grandfather and the rest, or even for all the three groups 
the Vais’vadeva may be separate or common.’ 

Pitriye, in the pitrya, i.e. in the Parvana S`râddha, ayugman, 
uneven, i. e. not equal, one should seat, this clause is understood. 


This moreover, paristrte, in a strewn, i.e. every where covered ; 
suchau, pure, and being smeared with cow dung &c., and 
daks‘hinaprawane, sloping towards the South, i. e. sloping 
downwards in the southern direction, dese, in a place, must be 
performed, (227). 
Viramitrodaya. 


The Author states the procedure immediately preceding the 

performaace of the Sradha 
Yajiavalkya, Verses 226, 227. 

Apardnhe, ‘iu the afteraoon ’, of the day divided into five parts, 
iu the fourth period, iu the interval covering three muhurtas, also in a 
place which is ‘ pure’ s’uchau, i. e. not defiled by an impurity? ; parito, 
‘around’, encircled by a cloth or the like; dakshindpravane ‘sloping 
towards the south’, tending towards the south to be inclined downwards. 
By the use of the word ¢athd ¢ and similarly °, well cleaned by means of 
the besmearing of cowdung and the like. Asaneshu ‘in the seats’, 
which were intended for seating the Brdhmanas,such as the blanket, the 
ascetic’s seat; Pavitram, already described before, and also the Kusa grass 
are in the hand of whom, such a one, the performer of the S'rdddha; Tan, 
‘those’, agatdn, who had arrived, Brdhmanas, dchdntdn, ‘having made 
them sip water’, i.e. who had performed the sipping of water,—this 
moreover is byimplication inclusive of both &c., swdgatena ‘with welcome 
words’ ¿. e. by inquiring about them with welcome, samabhyarchya, 
‘having honoured’, i.e. having shown them respect, wpavesayet, ‘should 
cause them to be seated.’ 


Brdhmanas, the Author specifies the number. Datve, ‘for the 
Gods’, ¿.e., for the s’rdddha intended for all the Gods, Yathds'akti, 
‘according to ability ’, pairs of two, four and onwards; pitrye, ‘for the 
manes’, 7.é., for the S’rdddha intended for the deceased, according to 


1. aqean—e#eygor $. e. not by actually allotting seats, but simply by a 
mental invocation. When there is only one Brahmana, he represents both 
the Devas and the Pitrs as a common medium for the worship. 

2. syeq—is an impurity as opposed to eq, sacred; something which 
can be used at a sacrifice (yy). The word aùeq is generally used for 
ordure, an excretion, or blood, 
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ability, uneven, 7.¢., one, three, and more in odd numbers. By the 
use of the word ¢u following immediately after the word dchdnidn, those 
who have not performed the sipping are excluded. The word eva, 
‘only ’, follows the clause ‘ yugmdn’ (in pairs). By the use of the word 
tathd, ‘also’, in the expression ayugmdn (not even), its sequence is 
added to. This rule, moreover, holds when it is possible. When, however, 
it is not possible, another alternative has been stated clearly in the verse 
following. By the use of the word cha ‘and’, ‘t Or one should feed one 
Brdhmana who is capable of purifying the whole company? ; having 
offered the naivedya for the Daiva, afterwards should ba offered to 
him,” this alternative stated by S’ankha about one Brdhmana is added 
to, The word Apardrha, is indicative of the time prior to each 
s‘rdddha as respectively appointed. (226-227). 


It has been stated that ‘uneven should be for a Pitr (s’raddha); 
for an occasion when at a Parvana s’rdddha as part of it for the 
Vais’vadeva even an odd number occurs, the Author begins this 


Yajiavalkya, Verse 228. 


Two for the Daiva (facing) the east, three for the 
Pitriya (facing) the north, or one only for each. For the line 
of the maternal grandfather also in the same way, or for the 
Visvedeva may be common. (228). 


Mitakshara :—Dwau daiveti, zwo for the Daiva gc. i.e, 
in the Daiva or Vis've’deva two BrAhmanas facing the east should 
be seated. Lest it may be thought that ‘for the Pitr or manes 
uneven is an invariable number the Author states a special 
rule, trayah pitrye etc, three far the Pitriya; pitrye, for the 
Pitryas i.e. at the places for the father and the rest; traya 
udafimukhah, three should be facing the north. 


The author mentions an alternative rule ekaikameva va, 
or one only for each. For the Vaisvadeva and for the Pitriya also 
one may seat one each. When it is possible, the optional rule should 
be observed. 


1. gei—is a seat for a yogi, or an ascetic, 

2. G(eqTaa:——t. e. who on account of his learning, character and 
conduct has atquired high religious merit which has the capacity for purifying 
the whole company. 


erse 228. 


Yajhavalkya ] Mitakshari—for Maternal grand father. 467 


Matamahanamapyevam, for the line of the maternal grand- 
father also in the same way, i.e. at the S'râddha the invitation &c. two in 
the Daiva facing the east, three in the Pitriya facing the North or 
one only for each &c., this option should be observed in the same 
way as in the 8’1addha for the paternal ancestors, 


In the S’rdddha for the paternal ancestors, and in the S’raddha 
for the maternal ancestors, the Vis vedeva worship may be performed 
separately or inclusively!. 


‘The word tantra denotes inclusion.’’ 


When, however, two Bréhmanas only are available, then in 
Vais’vadeva worship a vessel may be assigned, while for the other two 
one Brabmana each may be appointed, as says Vasiastha:’. 


“If one feeds a single Brihmana at a S’rédddha how can the 
oblation to the gods (Daiva) be made there? One should take out a 
portion of the entire food prepared for the principal s’rdddha ina 
vessel, and having placed it in the abode of God, thereafter he should 
proceed with the S’rdddha. He may either offer that food in the 
fire or give it (as alms) toa celibate student.” (228). 


Viramitrodaya. 


While further expounding what has alrealy been said’ viz. 
“« For the Daiva even &ec.’’ in the light of the text*. ‘‘ Oae should not 
attempt an expansion, ’? the Author mentions options for a still smaller 
number also 


Yajnavalkya, Verse 228 


Daive, ‘for the Vaisvadeva Sraddha’, for that one, one should 
appoint dwau ‘two’, pråk ‘inthe Hast,’ i. e. facing the east. Pitrye 
‘forthe paternal’ i.e. at the S'rdddha for the father, i.e. the three 
paternal ancestors, one for each, aud thus all together three Brahmanas. 
Udak, ‘inthe north’ i.e. facing the North should be appointed. Or 
for one i. e. for the Daiva one, and for the threa paternal ancestors viz. 
the father and the rest, also one. Mdtdmahdndm, ‘of the maternal 


ão, 

Ob. VIII. 30-31. 
Verse 227 above. 
Manu Oh, III. 125. 
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ancestors’ i. e, of the three ancestors with the maternal grand-father 
and the rest, for the S'râddha for the three; for the Daiva of that, thus 
two; and there one for each one, thus three, or for their Visvedeva 
S'rdddha one, and for these all together one. This is the meaning. 


Tantram wå, ‘or by a common offering, i. e. the invitation for the 
Brdhmans in convection with the Vais’vadeva may be in common. For 
the S'rdddha intended for the three, viz. the father and the rest, one alone; 
thus for the Visvedeva S'rdddha one Brahmans only, for the S’raddha for 
the three commencing with father, one, also for the S’rdddha for the three 
maternal ancestors beginning with the maternal grand-father and the 
rest, one only. This, as what bas already been stated, should be 
understood in this alternative also. 


Here Asvalayana': ‘One only fcr each one °”. The meaning is 
that for each S’rdddha one Rrdhmana for each. 


Here these are the alternatives :--(1) In connection with the 
S’raddha for the father and the rest, at the Vis'vedeva S'rdddha two, as also 
in connection with the maternal grand-father and the rest, fora Vis’y deva 
S'rdddha, two; for the father and the rest, one each, so also for the three 
beginning with the maternal grand-father and the rest, one for each, 
thus ten Bréhmanas. (2) When this is not possible, for each s’rdddha 
one each, thus eight Brdhmanas, as stated by A’s’valayana. (3) When 
this is not possible, in connection with the father and the rest, for the 
Vis’vedeva s’rdddha, one, in connection with the maternal grand-father 
and the rest, forthe Vis’vedeva s'rdddha one, for the s'rådiha for the three 
beginning with the father and tha rest, one, and also for the srdddha 
for the three beginning with the maternal grandfather and the rest, 
one, thus four Brahmsnis. (4) Even when this also is impossible, for 
the two Vis'vedeva s'rdddhas one, and for the two s’rddhas viz. for the 
paternal ancestors (and the maternal ancestors), one for each, thus three 
Bréhmanis. (5) When, however, these four alternatives are impossible, 
for the $rdddha for the six ancestors one Bráhmana, aud for the Daiva no 
Brahmana. Thisis the meaning of the word api, ‘even’. As says 
S’ankhah: ‘Or, one may even feed one Brahmans who can purify the 
company with his presence; having offered the natvedya for the gods, 
afterwards it should be made over to him.” ‘Having offered the- 
Naivedya’ i.e. having offered food with a mental decision. In this 


eal 


1. Gr: Sutra IV. 7-2. 
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Verses 228-229. 


alternative in regard to the food set apart for the Vis’ vedevas—‘* One! 
may throw the food into the fire, or may give it toa celibate student. ” 
thus, there is this rule of appropriation under a text. Here the word wd, 
‘or’, has been used to indicate indifferenoe, thus even throwing into 
the water is also approved. 

Thus by indicating incapacity forthe Visvedava S'rdddha, when 
even one Brdhmana who is a proper recipient cannot be found, even for the 
Pitr S'rdddha there may he incompetency, aud by a parity of reasoning, 
the text of Likhita may also have a general force under the maxim of 
universal application. Otherwise, it should be remembered that there 
would be the possibility of the fault? of an invisibility of result. 

In the expression ‘or even one’, the word eva, ‘even’, in 
conformity with the text, ‘one should not attempt expansion’, if an 
apprehension as to the fault of expansion be felt, this excludes that. If 
there is no fear of any objection to expansion, then, however, even an 
excess of the Brdhmanas would be within the rule. For each one, two, 
or also three for each one, under the rule? of A’s'valayana. ‘In an 
increase lies the accession of the resulting fruits. ”’ 

Here by stating that “the Vaisvadevika may be in common, ’ the 
oneness of the S’rdddha for the Pitrs &c. is clearly dedacible; for it should 
be remembered that when there are separate performances, the rule 
of commonness would not be possible. (228). 


Yajriavalkya, Verse 229. 


Having given a hand-wash, and for sitting, the 
Kusas also, one should invoke with their permission 
obtained, with the Rk visvedevdsah. 229. 


Mitakshara :—After this, for the purpose of the vais’vadeva 
worship, after giving water into the hand of the Brihmanazs, and giving 
them K us‘asseats too, doubled and joined together with their corners 
bent and in a place facing the south, he should ask the Brahmanas’ 


1. Vasistha. Ob. VIII. 31. 

2. aggğan®: The general rule is that as far as possible zupys 
should be resorted to and ajzerys should be avoided. 

3. Somewhat of the rule ‘the more the merrier’, The greater the 
number of Brihmanas, the more exalted the resalt. 

4. R. V. II. VIII. 9. & IV. VIII, 13. The full R% is as follows:— 


R qarasa qUMA tT Ll eaaighttiga u 
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permission by saying ‘I will invoke the Visvedevas.’ ‘Do invoke: ’ 
thus permitted, he should then invoke them (gods) by the Rk 
beginning with “Vis’vedevasa agata &c.” and with the S’marta hymn 
beginning with’ Agachchhantu mahãbhâgâ &c.”—“May the illustrious 
come” (the Vis’vedevas together with the Paitrkas &c.). 

This should be done with the sacred thread on the breast, or on 
the left shoulder. Because of the special text’: “Then having done 
apasavya circumambulating the Pitrs by the Left.” (229). 


Viramitrodaya. 

After the seating (of the Brahmanas) as stated before’ the Author 
states the part next in order in the performance of the S’rdddha, ending 
with the text*: ‘The night together with the Brdéhmanas.’’ 

Yajnavalkya Verse 229. 

Pddaprakshdlanam’ ‘foot-wash’ as stated in the text of Devala 
viz. “Then, to those who had returned after bathing, after standing up 
near them with folded hands, water for the feet, as also water for the 
sipping, one should offer in respective order. ”, having offered the 
foot-wash to a respectable Brahmana, he should offer to the Brahmana 
vishtardrtham, ‘for his seat’, i. e. as a cover over the seat such as the 
brsi® &c. intended for his being seated at the S'rdddha; by the word 
api, ‘also’ is indicated that ‘ having offered ’, datvd, ise, spread the Kusa 
grass for the feet. The plural number in ‘ kuśán ’ has the idea of these 
being for a seat ; as says Devala :—‘‘ Those, moreover, of the Brahmanas 
who have been invited for the Visvedeva, for these, seats containing 
darbhas doubled and turned towards the east, and for those for the 
Pitrs, turned towards the south with their ends to the south of a 
darha and sprinkled with the sesamum water. Some, however, explain 
as ‘one should scatter up the Kusa grass as seats for the Viseedevas 
and Pitrs. In their opinion also, the Gdyatri japa and such other 
acts are included as preliminary procedure to that. 

Anujfidto, ‘ with (their) permission’ i.e. by the Visvedeva 
Br&hmana when asked. ‘Shall I invoke the Vis’edevas?’ and permitted 


1, The full gra is 

amesa AMM TAQ: Aa Aor ARA: wy aa wags 
Verse 282. 
Verse 226 
Verse 249 
Viramitrodaya reads in qiaqaiaa for qnaa in the Mitéksharéa, 
qZ&i—is a seat for a yogi, 


oom 


Ydajnavalkya 
Verses 280-281 ] 


by him with the words ‘ yes, do invoke ’, with the Rk, Visvedevdsa dgata, 


“Oh Visvedasas do please come &c.’? he should invoke the 
Visvedevas. So also Katydyana: ‘‘After having scattered the 
darbhas over the seats, with the question ‘ shall I invoke the Visvedas ?’ 
and the permission with the words ‘do invoke’, he should invoke with 
the hymn ‘Oh Vis’vedas do please come’, and spread &c.’’ Here, the 
procedure stated somewhere in some other Smrtis, although not 
mentioned here, should be understood to be followed under the 
rule iu the maxim! of the Sarvasdkhddhikarana. It should be under- 
stool that the Author of the work has not however noted it here 
on account of the fact that the procedural details of the S'rdddha are 
universally too well known. (229) 


, Yajnavalkya, Verses 230-231 (1). 

Having strewn with barley and in a vessel contain- 
ing the pavitrata, with the mantra’ S'anno devi having poured 
water, with the mantra Yavositi, barley grains also, (230). 

With the mantra Ya divyá &c., in their hands one 
should pour down arghya. (231) (1). 

Mitakshara:—Then, for the Vis’vedevas, on the ground 
near the Brahmana yavairanvavakirya, having strewn barley, 
by circumambulating by the right, thereafter, bha&jane, 
in a vessel, of metal &e. containing pavitras, Sapavitrake, i. e. 
with a pair of Kus’a blades, thrown in with the recitation 
of the Rk. S’annodevirabhistaye &c, poured water, and 
similarly with the mantra “yavosi dhdnyarajo vå &c” yavan, 
barley grains, then having thrown in perfumes and flowers, thereafter 


Mitakshar’i.—The Arghya. 471 


10 


20 


25 


in the hands of the Brâhmaņas covered with pavitra* of the arghya’ 


Ne A Tt TREN RG MR EL I 


1. See Jaimini II. IV. 8-32, 
2. R. No. VII. & VI. 5. The full mantra is as under— 
ati gofie Sa aqa Aa | ANa TU 
3. The full mantra is as under— 
aarsfa megu ar are ayaa: | Folge: gina AIRA: waz n 

4. qq or qfaqaq is prepared of a pair of darbha grass put together 
twisted and turned toward the ends into a knot. The body is either left 
straight asin aei qfast faa, or is turned and formed into a ring to be 
worn at the performance, as in qfgayqifar:. 

5. The vessel in which the arghya is prepared and kept for being 
offered to the Devas and the Pitre. 
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1 au 


vessel, and reciting the mantras “yd divyd apah payasd” &c., and 
with the words ‘Vis’vedeva idam vo arghyam’ he should pour arghya 
water. [ 230-231 (1) ]. 


* Pace 67. Yajriavalkya, Verses (231) (2), (232). 


Having given water, perfumes, flower-garlands, and 
the offer of incense along with the lamp; (231) (2). 

So also the gift of a covering garment and water for 
washing the hand, then having done apasavya, circumam- 
bulating the Pitrs by the left. (292). 

Mitaksharaé —Now, karasaucharthamudakam dat- 
twa, having given water for washing the hands, one should in their 
proper order offer perfumes and flowers, incense and a lamp; tatha- 
achchhadanadanam cha, so also the gift of a covering garment. 

In regard to the perfumes, &c., the special rule mentioned in 
other Smrtis may be observed :— 

‘Sandal, saffron, camphor, agaru, or Padmaka wood, for oint- 
ment” have been stated by Vishnu.’ 

As to flowers, “ For a S’raddha the flowers of Jati, Mallika, 
white Yathika are praised, all flowers growing in water and champaka 
flower ”, have been mentioned. 

(Flowers) to be avoided also: “ Those having nasty odours, 
or no odour at all, or those that grow on the road side; and all 
flowers that have blood-red colour, should be discarded.” 

Not those grown on thorny plants. [ven though grown on 
non-thorny plants, that which is white and sweet-smelling should be 
given, not red; even of the non-red, the saffron flower and the one 
growing in water should be given. 

Regarding incense, a special rule has been stated by Vishnu‘ 


1. Taittiriya Br. II, VII. 15. 


A ; . ° a l ne i : A 4 ! 
qı FSA HT: qaa AAT: qi AaRaA sa eMart arat a galge aMSN TAA: 


2, Ob. LXXIX. II. 
3. stat, aF VafaaTt are all varieties of jasmine. 
4, Ob, LXXIX, 9-10, In the (qeojeni® tho reading is sfiast for 11043 | 


Yajnavalkya Mit&iksharA— Facing South and East. 473 


Verses 281-282 


‘One must not give limbs of animals for incense. One 
should give bellium mixed with clarified butter, honey and sandal, 
aloe or wood, deodar, sarala and the like.” 


For the lamp a special rule has been mentioned by 
S’ankha :— 

“With clarified butter the lamp should be given, or again with 
sesamum oil; lamp prepared with fat or marrow, one should carefully 
avoid.” The covering garment also “ white, new, not worn out, and 
with both ends intact ”, should be given”. All this ceremonial, part 
of the Vais’vadeva worship, one should perform facing the north; 
aud part for the Pitriya, one should perform facing the south. As 
says Veiddha Satatapa :—" With his face towards the North, to 
the Gods, and for the Pitrs, facing the South. In Parvana S’rdddha 
all ceremonies must be preceded by those for the Gods, according to 
rules.” (231, 232) 


Viramitrodaya. 


Then, after the invocation, having strewn with barley the ground 
intended for the Devasrdddha, and after having poured milk and water 
with the recitation of the £A *Sanno devi &c’., in the pot known as the 


arghya vessel containing the pavitraka and having the pavitra referred 
to betore, with the yajus ‘ Yavosi &c.,’ one should scatter barley. By the 
use of the word ¢athd, ‘also similarly,’ he should pour in sandal 
paste, and flowers,, in accordance with the text of the Brahmapurana 
viz., ‘“ With arghyas, perfumes, and flowers, these should be worshipped 
with attention °? Having poured another water on the hands of the 
Bréhmanas with the hymn ‘Yå divy dpah payasd d'c.’ the arghya prepared 
of milk as stated before vinikshipet, one should discharge, ¢. e. should 
offer; that has been said by Katyayana: ‘*To each oue, he offers 
the arghya upon the banis having the pav:tra on with the hymn, ‘y4 divyd 
dpah’ and with the words ‘this is the argya for you. ” 


Gandheti, ‘perfume &.’, the context is that the five things 
with the perfume and the rest, one should throw. Instead of dhipam 
wastram, where the reading is Adpaddnam, it should be supplemented 
by the words ‘ should be made.’ Sadipakam, ‘together with the lamp’ 
is adjectival of ‘ perfumes and flowers’. ` 


Here, moreover, on account of the text of Katyayana: ‘and the 
offer of perfumes, flowers, and also clothes”, and from the text: ‘‘clothes 
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afterwards, perfumes first ’’, the mention of clothes should be understood 
to be afterwards. This, moreover, is indicative as part of the performacce 
after the offering of cooked food. Hoer» although the period has been 
stated by Katyayana and others to be after the main act, still here, 
that period is after the particular portion has a reference to the 
performance of the Sapindana, and thus there is no contradiction. 
“ The Sapindikarana S'rdddha should be offered preceded by that for 
the ‘ Gods,” thus S‘atatapa having stated with a view to point out 
the period as following the special part ia accordance with the Maxim! 
of‘ the general and special.’ In the Vaijawapa Grhya moreover 
even clearly has been stated to be after the special part in a Sapind?- 
karana S'rdddha, (230, 231, 232 (1). 


Yajriavalkya, Verse 233. 


Having given doubled kusa blades, with the RK 
us‘antastwa’, having ivoked the Pitrs, with their permission 
he should then repeat Aydntu nah. (233). 


Mitakshara—tTato, then, i.e., after the Vais’vadeva part (of 
the S’riddha) having placed the sacred thread apasavya, on the side 
other than the right, 7.e., wearing it in the manner called prdchindvita.’ 


Here by saying ‘then’ the author here indicates the 
sequence’ of the (several) parts of the ceremony. 


For the three ancestors, viz, the father ani the rest, an 
uneven number of kus'a biades, double-folded and cireumambulating 
inversely to the right and having given, dattwa, these for their 
seats preceded by (libation of) water, he should again pour water, 
vide the text of As’valayana’: “Having given water, having 


_—— eee e 


1. wglatapiaeqiq—A general rule or process is stated which is called 
ngA, the deviations from it are called (qafa. 

2. R. V., VII VI. 22. The full Rk is as follows— 

sjaa eT yA: wading | STITT ATERAT | 

3. AAA, afar and zqfqi—See above page 116 11: 10-15; also 
pp. 118-115. 

4. 0s7a9q—The serial order in sequence of the parts of the Sraddha 
ceremony, viz, the worship of the (qazqa, of the Pitrs &c.. we is a portion, 
agang the sequence in order. 

5. Grhya Sûtras IV. VII, 5-7, 


Ydjnavalkya ] Mitâksharå —Invocation of the Pitra 475 


Verses 288-285 


given double-folded darbha blades for a seat and having again 
given water ”. 

Moreover, this giving of water, in the beginning, and in the 
end, both at the Vais vadeva and the Pitriya portion, is to be understood 
as ordaining the observance at each part of the performance. 


“Now, shall I invoke the father, grandfather and great grand- 
father ?” thus having asked permission of the Brahmanas and “do 
invoke”, thus being permitted by them, with the Rk. “Us’antastva 
nidhimahi &c,’’ one should invoke the father and the rest and with 
the mantra’ “ Ayantu nah Pitarah, &c.” he should honour them 
standing by them. (233). 


Yajnavalkya, 232(2)-233. 

Tato ‘thereafter’, i.e., after the worship of the Devas, apasavyam 
having put the sacred thread to the left 7. e., prdchindvitam, the Kusa 
grass in pairs and turned twice round, one should offer č. e. give as 
seats for the pitrs in an inverse ambulatory manner by the left turn, and 
after asking permission ofthe Pitr Brdhmana, ‘may linvoke the Pitrs’, 
and being permitted by him with the words ‘yes, do invoke’, the 
performer of the Srdddha with the Rk Usantasted nidhimahi etc., 
should invoke the Pitvs; and Tatah, ‘thereafter’, z.e. after the scattering 
of the sesamum, in remembrance of what is in the mind, one should 
repeat the mantra Ayantu nah pitarah ete.’, (232(2)-233). 


Yajriavalkya, Verses 234-235. 


With the mantra ‘apahata’ having scattered 
sesamum all round, acts to be performed with barley should 
be performed with sesamum; one should perform’ the arghya 
&c. as before. (234). 


Having given the arghya and having collected 
their drippings in a vessel in accordance with the ordained 
rule , with the mantra Pitrbhyah Sthadnamasi he turns the 
vessel downwards. (235). 


1. The fall text is anaqeg a4: Rar Seas afea: aNg: 
2, The Mitdhghard reads ‘puge giaa’, while the Viramitrodaya 
reading is qenqeaile qaaa. 
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Mitakshara:—Yawartha, acts to be performed with barley, 
i. e. performances which could be accomplished by the use of barley, 
such as the scattering down and the like, with sesamum, tilaih, should 
be performed. ‘lhen he should repeat as before viz. the putting up 
of the arghyc vessel and ending with covering it. In regard to that 
this is the special’ rule. 


“The sesamums should be scattered around the Brihmanas from 

the left side beginning with the mantra’ “Apahatd rakshdnsi &c.,” and 

in three vessels of silver &c., within which are thrown karchas*made of 

uneven number of Kus’a-blades with the mantra 

* Page 63. “ S‘annodevi &c.” he should pour water with the 

mantra’ “Tilosi Soma devatyah, &c.”, one should 

throw sesamum, flowers, and sandal, and placing the arghya vessels 

before the Brhhmanas with the words “Svadha Arghyah’, and repeating 

the mantra “Yà divya,’ &c.” at the end, one should pour the arghya 

water into the hands of the Brihmanas saying*:—‘ Father ! this 

arghya is for you; Grandfather! this arghya is for you; Great- 
grandfather ! this arghya is for you.” 


Under the text,’ one for each, or for both, in the alternative 
course also, three vessels should be placed. (234) 

Having thus given the arghya, tesham arghyanam 
samsravan, of those aryhyas the drippings, i.e., the aryhya waters 
that have dropped from the hands of the Brahmanas, should be 
collected in the vessel for Virs, and having placed on the ground 
a kusa pillar’ with the ends towards the south with the mantra,’ 


1: fa3tq:—Special, distinguishing it from the rule stated before. 

2. The full mantra is as follows:—aqgqr nau wa ARa: “Scattered 
away be the Asuras and the Rukshas, the enemies of the gods’, 

8, gay—of the Darbha grass. A sort of a sprinkling rod prepared 
by tying together blades of Kuša grass and fastening them at the end with a 
knot to hold other substances such as the Tulasi, maka, &c. 

4. AA Magaea ae alia: vga: aa Gagging Moras eat aa: | 
see A’svalayana Gr, Satra IV, VII. 8. 

5, qı Rq arq: see note above on p. 

6. (Gat: ge A seq evar’ | Gams —se A mi ea’ Ke, 

7. Bee Verse 228 above p. 

8. aHareteq.—as the pedastal seat. 

9. You are the resting place for the manes. 


Ydynavalkya Viramitrodaya—Daiva s'rdddha. 4 
Verses 284-235. 


“Pitrbhyah sth4namasi”, he should hold over it that vessel, nyubjam, 
turned downwards, and he should place over it the arghya vessel and 
the pavitras. Thereafter one should offer perfumes, flowers, incense, 
lights, commencing with the formulas “Father, this perfume is for you. 
Father, this flower is for you, ete.” (234-239), 


Viramitrodaya. 


Dative, ‘for the Daiva Sraddha’, those acts which are 
accomplished with barley, should be performed with sesamums. 
Arghyddi tu purvavat, ‘ the arghyas etc, however, as before,’ ¢.¢, after 
the manner of the devasrdddha, one should offer. By the use of the 
word ddi, ‘ and like others,’ are included even those things to be offered 
at the: latter end, such as perfumes etc. If the reading be Kurydt, 
‘should perform’, the meaning of arghyddi, ‘arghya etc.’ is to be taken as 
commencing with the offer of the arghya and ending with ‘the covering.’ 
By the use of the word ¿u ‘however’, is this distinguished {rom the 
mantra * Yavositi’ etc.. Katyayana having prescribed a different mantra 
for a Pitrya Srdddha viz. ‘Tilositi’ with this direction, ‘he shall offer 
tilas’. (234). 


+ Viramitrodaya. 


The Author mentions a special rule of procedure in regard to the 
arghya forthe Pitys 
Yajfiavalkya, Verse 235. 


Teshim,* to those’, i.e., to the Pitrs, arghyam datwd, ‘ having 
offered the arghya, sansravdn, ‘the drippings’, ¿. e. the residual waters 
from the argya, therefore also from the vessels of the two grard-parents, 
patre, ‘in the vessel’, ¢.¢., in the vessel for the Pitrs, vidhdnatah, 
‘in accordance with the ordained rules’, inthe order of the commence- 
meat, Krtwd, ‘ having collected’ i. e., poured with the mantra ‘‘pitrbhyah 
sthdnamasi, ‘you are the seat for the Pitrs’, pitrpdtram, ‘the vessel for the 
pttrs’ one turns down i. e., one should turn downwords, nyudjam. This 
is the meaning. Similarly, also in the reading Prchchhati, ‘asks’, 
should be understood as being in the potential mood. By the use of the 
word adhah, ‘downwards,’ it is established, over the vessel for the 
father, the vessel for the grandfather, and over it, the vessel for the great- 
grandfather, is to he turned down. Ino the Brahmapuraua: ‘ Having 
placed in the Pity vessel, thereafter turned downwards, one should place 
it towards the North”. Yama: ‘‘ First the vessel for the father, on it 
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one should place that for the grandfather, and thereon having placed 
the one for the great-grandfather, one should not lift up, nor should 
one repeat’’ (235). 


Yajriavalkya, Verses 236-37. 


One desirous of offering in the fire', having taken up 
food flowing with ghee, asks,’ and on being permitted 
with the words ‘ Do offer’, after having offered an oblation 
into the fire as in Pitr-yajfia, (236), 


The residue from the oblations, however, he should 
with attention place into vessels procured according to 
means, particularly in those of silver. (237). 


Mit&kshara :—Thereafter, desirous of offering in the fire, 
Agnau Karishyan, having taken up food, annamidaya, ghrta- 
plutam, flowing, i. e, annointed with ghee, one should ask the 
Bribmanas, “Iwill offer in the fire”. The use of the word ghee 
is with a view to exclude pulses, vegetables, pot=herbs, &c. 


Then being permitted by them with the words “do offer,” 
placing the sacred thread on the right shoulder, and after properly 
preparing’ the fire and taking up the food with the ladle, one should 
make oblations into the fire in accordance with proper sacrificial 
procedure for oblations with the words: ‘ Somaya pitrmate swadhd 
namah; Agnaye Kavyawahanaya swadhd namah”. 


< To soma with the Pitrs, this food with my respects. To 
Agni the Kavyavahana, this food with respects ”. 


1, wmetor—is a special portion of a Srdddha performance. A Sréddha 
may be, and is often performed, in two ways, either with Pindadéna, or 
without it, in which case it is called Brahmarpana. When the Sriddha is 
offered with the accompaniment of the Pindadéna, the fire is worshipped, 
This fire is called meqarga, as distinguished from eeqqiga the fire 
invoked at tbe daily sacrifices of the householder. In this weqaigs fire, the 
oblations are offered thus: Gara RIAA ea aq:, AAT Hea war an: &e. This 
is called the año. 

2. fe. asks the permission of the Br&hmanas, as in the case of the 
Visvedeva worship. 

8. STAM —seattaaATANAA—emblazing the fire by adding 
fuel. B&lam, p, 596 1. 27. 


Ydjnavalkya Miti ksharå — Agnaukarana. 479 
Verses 286-287. 
Thus having offered oblations,’ according to the ritual of the 
Pinda pitryxjfta, and having thrown the mekshana,’ one should place 
the hutas’esha, residue from the oblations, in vessels for the father 
&e. procured according to means, yathalabhopapanneshu, 
avoiding earthen vessels, but particularly in silver ones; but not 5 
in the Vais’vadeva vessels, with attention, sam@hitah, with the 
mind not diverted anywhere else. 


Here, although it has been stated generally ‘in the fire’, still in 
the case of one who has consecrated the fire and has established all the 
five completely, the aupdsana’ fire being non-existent, in regard to the 10 
Parvana S'raddha which is part of the Pindapitryajna ‘sacrifice of 
oblatiops to the maneg, for which the Dakshina fire is prescribed, 
and that fire being available, the oblation should be offered in the 
Daks'hina fire, this being a case of an exception to the rule* ‘a 
Smarta performance in the nuptial fire’. As also says Markandeya: 15 
“One who has consecrated the fire may, however, offer oblations into the 
Dakshina Fire with care ; while one who has not kept the sacred fire 
should offer in the Aupdsana Fire; or in the absence of fire, to the 
twice-born, or in water.” 


Where, however, fire is only half’ consecrated, in that case as 20 
the aupdsana fire is available, whether one who has consecrated the 
fire dhitdgnih, or even one who has not, andhitdgnih, the 
agnaukarana oblation is in the aupasana fire only, 


So also in the three rites of anvashtakd, &c., and owing to the 
extended application of the ceremonial observances of the Pinda 25 


1. These are the oblations offered to the fire in the agnaukarana. 
SwGhG and Swadh are described as the two wives of Agni, the Fire God; 
Swadhé being invoked at the srdddha, and Swaéhd at other ceremonies. 

2. Ņşaqor—Blades of Kusa grass used for encircling the fingers at the 
time of offering the oblation. 

3. siqaaia:—also called yan, or the householder’s fire, kindled 
at the wedding and kept permanently. qidom# also called ayeqrgraqaa is the 
southern fire, the sacred fire placed southwards, one of the three fires. 

4, Bee above verse 97 p, 267. 

5. stataiaqa—as explained by Laugakshi cited by Balambhatta 
thus, “srafart egi Maea qap: aali aqitergia: igma” u gA 
ga AJA a aag: | aaia aR: To AA BHA g u gA, 
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pitryajña, in the four rites such as the Kamya and the rest, the homa 
is to be made only on the hand of the Brdhmanas, as says the revered 
Grhya Kara: 


“The Anvashiakya, the Pérvedyu, every month, and the 
Parvana S'raddha, the Kamya, the Abhyudaya, the S’raddha on the 
Ashtami, and the eighth is the Ekoddishta S’raddha. In the first four 
of these, for those who have maintained the fire, the oblation is 
ordained to be in the Fire ; and it should be in the hands of the Pitrya 
Brdbmana in the latter four.” 


The meaning of this :— 


“On the eighth days of the four latter fortnights of the 
Hemanta and the S’is‘ira are Ashtakas celebrated.” ' Thus have 
the ashtakas been ordained. 


There, what is performed on the ninth day, is called 
Anvashtakya; that which is performed on the seventh day, is 
Purvedyu, on the preceding day; Every month, in the dark fort- 
night, on the fifth or any other following day, that which has been 
ordained under an extended application of the Anvashtkya, and on the 
amdwasya day that which is ordained after the pinda pitryajfia is 
Parvanam. In connection with a desire for the heaven, that which 
is ordained to be performed in krłtikâ and the like other constellations 
is Kamya; as also that which is ordained to be performed on 
occassions of prosperity, abhyudayeshu, such as e. g., the birth of a 
son, &c., or the consecration of a tank, a pleasure garden, or the image 
of a Deity. On the Ashtami, the same as has been ordained as 
Ashtakd. Bkoddishta, here by the word Zkoddishta, sapindikarana is 
indicated, as in the performance of that, Ekoddishta also occurs. Not 
merely of the Pdrvana, asin the Ekoddishta by itself that is absent. 


Or, according to the opinion of Grhya BhashyakAra it 
may mean even direct Ekoddishta, as in the direct Ekoddishta 
also occurs the offering of oblation on the hand, it is ehoddishta itself. 


Of these eight, in the first four, in the case of one who has 
maintained the Fire, the oblation is to be in the Fire. In the latter four, 


1. A/Svaléyana Gr. Satra II. 4-1. See p. 450 above, 


Ydjnavalkya Viramitrodaya.— Offerings on the hand, 481 


Verses 286-287. 


the homa is offered on the hand of the Pitrya Brahmana. Of a person 
who has not maintained the sacred fire, under the 
* Page 69. rule that for a twice-born whose father is dead the 
Parvana is nitya, of such a one also the oblation is 

on the hand alone. Vide the text :— 


“The twice-born whose father being dead, and who does 
not offer S’‘raddha every month on the waning of the moon, that 
one becomes liable for a Prayas‘chitta. ” 


Similarly in Kamya, Abhyudayika, Ashtakd and Ekkoddishta, 
on hand also, for “In the absence of the fire, on the hand of the 
Brahmana even, one may offer ” as has been stated by Manu’. 


DE that which is offered on the hand, separate eating is 
prohibited. As says the revered author of Grhya Sûtras :—“ Food 
offered on the palm of the hand, the unwise eat separately ; the 
manes are not satisfied thereby, and they do not get the remaining 
food. That (therefore) which has been offered on the hand, as also 
that which is otherwise presented, all that should be eaten by making 
it into one, no separation is allowed.” (236, 237). 


"Viramitrodaya. 

Ghrtaplutam, ‘flowing with ghee’i.e. besmeared with ghee; 
annam dddya ‘ having taken the food ’ i.e. taken out of the food prepared 
for the Sr&idha; «I will perform in the fire’’, thus he asks the Brdhmana 
for the Pitr. Then, ‘Do perform’, thus being permitted by the 
Brahmana, pity yajfiacat, ‘as in pilryajia, i.e. as inthe pindapttryajna, 
agnau hutwa, after having offered an oblation, ‘into the fire,’ hutagesham 
annam, ‘the food remaining as the residue from the oblation,’ bidjaneshu, 
‘in the vessels,’ samdhitah, ‘ with attention,’ ¿.e. with unperturbed mind, 
pradadydt, ‘one should place’, ¿. e. cne should pour. 


The Author discriminates the vessels, yatheti, ‘according &e.’ 
Yathdlabham, ‘procured according to means’, upapanneshu, ‘available’ i.e. 
procured, viseshatah, ‘particularly,’ where a high resulting fruit 
is desired, especially raupyeshu, ‘in those of silver,’ i. e. in those made 
of silver. 


Agnau, ‘in the fire,’ this isin regard to where it is with fire 
with a wish to encircle the food. For one without fire, however, the 
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482 Mitaksharl— The offering of the food. Ydajnavalkya 
f Verse 288. 


oblation is in the palm of the Brahmana’s hand, vide the text. ‘In 

the absence of the Wire, however, in the palm of the hand of the 

Brahmans or even in the water.” By the use of the word, tu, ‘however’ 

in the reading értageshu and going with it even in the absence of Fire 
5 the oblation in the vessel has been separately noted. (236-237). 


Yajnavalkya, Verse 238. 


Having placed the food, and with the manira ‘The 
earth is the vessel’ having consecrated it, with the Rk 


‘Idam Vishnuh &c.’ one should in the food cause the thumb 
10 of the Brahmana to enter. (238). 
Mitakshara:—Annam, food, consisting of boiled rice, 
broth, milk pudding, clarified butter &c., dattwâ, 
The offering of having placed, in the plates with the mantra 
the food. Prthiwi' te patram, ‘zhe earth is thy vessel’, 
15 patrabhimantranam krtwa, having conse- 
crated the plates. With the Rk. Idam Vishnur’ vichakrame, 
all this Vishnu strode, anne ‘dwijangushtham niwesayet, &c. 
in the food one should cause the thumb of the Brahmana to enter. In so 
doing, in the Vais’ vadeva portion with the sacred thread on his left 
20 shonlaet (yajfiopavite), with the mantra “O Visnu guard the havya’;” 
as to the food in the pitrya portion, he should place the sacred thread 
on his right shoulder, prâchinãviti, with the mantra “O Visnu protect the 
kavya food.” Since in the Smrti of Manu has been stated ‘ʻO Visnu, 
protect thou the havya and kavya’ should one repeat only. 


ran 


1. The fall texts gigas à ast Quat aaea ARA eter saat at- 
Aaaa monaaaaraiaqste ANS: sagen. 

2. The Rk is gq fìs Aaah Bar gy Loe ager IRTI HRT %-R-Y 

3. Havya ‘and Kavya—both mean oblations. Havya is used in reference 
to oblations offered on all occasions other than of a Srdddha, at which the 
oblations offered are called Kavya. Oorresponding to these also, the fire 
which is supposed to be the medium for conveying these offerings is designated 
and invoked as geqargq7—the carrier of the Aavyas on all ordinary occasions, 
while at a Sraddha he is invoked as weqaiga the transmitter of the kavya 
offerings. 


Verse 389. 


YGjnavilkya ] MitaksharA—Food for the Devas. 483 


Viramitrodaya. 

Annam, ‘food’, even by adding to the residue from the oblation 
so as to make it adequate for the satisfaction of a man, datwå ‘having 
placed’, in the plates and encircling it, with the mantra, prthiwi 
te pdtram, ‘the earth is thy vessel’, pdtrasya, ‘of the plate’ ¿i.e , of the 
food plate, abhimantranam krtwå, ‘after having performed the consecra- 
tion ’, in the circumscribed food; of the twice-born, ¿.e., of the BrAhmany 
invited for the S'rdddha, the thumb with the rk, idam vishnur, ‘ this 
the Vishnu, etc.’ nivesayet, ‘one should causa to eater.’ 

Hereafter, the distribution of food will be stated in another 
connection under the text.' ‘* Food agreeable and sacrificial’ ite 
non-mention here, and its mention in connection with the encircling 
of the food desirable for the Braéhmanas only is with a view to brevity 
of com position, 


Yajfiavalkya, Verse 239. 

With the Vyahrtis the Gayatri, and the three Rks 
Madhuvdid, &c., having silently recited,‘as you please’ 
so should be addressed, and they also should eat with 
speech controlled. (239), 

Mitakshara :—Thereafter, “to all the’ Devas this food which 
has been encircled and also is being presented let it be to their satis- 
faction,” thus with barley-water, having to the Daiva Brdhmana 
announced and similarly ‘to the father,’ ‘of such a gotra’ and ‘of sucha 
name’, this food which has been encircled and which is being presented 
let it be to his satisfaction, with the sesamum water having announced 
to the Brihmana at the father’s seat, and similarly, to the grandfather, 
and the great grandfather also, having announced, and afterwards 
having given the aposana water with the Gayatri, together with the 
Vydhrtis already mentioned’ before and the three.” Rks beginning with 
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1. See further on Verse 240. 
2. AA:N Jq: ggi RA Rmi waa: engr. Thus is the focd 
offered indicated to the Br&hmanas at the Visvedeva seats. 


3. See Verse 23 above p. 88. 
4. The three Rks occur both in the Rgveda (1-6-18) as well as in the 
Yajurveda; these are:— 


(0) ag ara HATA ag aa Parra: aA: UAT: | 
(R) Ag TATAA nganana: lag dg 7: RaT | 
(3) nga qaafidygasaa gå: | nefni qqa A: | 


AQ4 Mitakshar’.— Abhis' ravays. [ Vaji anaitoa 
Madhuvàtâ &c., and repeating thrice “ Madhu’, “Madhu”, “Madhu”, 
one should then address the words yatha sukham jushadhvam, be 
plesed to eat at your pleasure, vide this text of Paraskara and others. 
“After repeating the sankalpa and to the Fitrs and the Devas, the Savitri 
and the recital containing the Madhu Rks having communicated the 
food at the srAddha, and offered the apos’ana, and the request to eat 
(at pleasure) thereafter the meals similarly, the Gdyaérs three times or 
once, one should repeat together with the vydhriis ; so also the three 
Rks beginning with Mdhuvdtd and three times the word Madhu. 


Bhunjiranstepi, vagyatah they also should eat with speech 
controlled, those Brahmanas also ‘with speech-controlled i. e. in silence, 
should eat. (239). 


Viramitrodaya. 


Together with the three vydhrtis, the sdvitri Rk; madhu wåtå, &e., 
the three rks, having repeated, ‘at your pleasure, may you eat’, thus 
addressing the Braéhmanas, the performer of the S’rdddia should repeat. 
Those Braéhmanas also cdgyatd, ‘ controlled in speech ’, ¢.e., in silence, 
bhunjiran, ‘should eat’. By the use of the word api, ‘also’, are 
included the avoidance of laughter and the like. Since Devala has 
stated : ‘‘ While yet laughing, one who eats, that one does not carry 
satisfaction tothe Pitrs.”? (239). 


Yajfiavalkya, Verse 240. 


Food which is agreeable and sacrificial, one should 
offer without anger, and without haste, to the satisfaction, 
however; all the while silently, one should recite sacred 
texts, and also the former prayer (240), 

Mitakshara.—Annam, food, of five sorts viz. consisting 
of that which may be consumed, eaten, licked, sucked and drunk ; 
ishtam, agreeable, that which to the Brahmana, or to the deceased, or 
to the host is agreeable ; havishyam, sacrificial, fit to be offered as 
an oblation at a S'râddha, viz. ‘‘ Paddy rice, fine rice, barley, wheat, 


26. Savitr Rk is the same as the Gayatri, see page 8 above. 
27. geatat-—Food which can be used by hermits. 


Vajiavalkya Mitakshari— Acceptable and unacceptable food. 
Verse 240. ] : 


kidney-bean, black*bean, hermit’s food, ‘Adlas’dka', mahds‘alka’, 
cardamom, dry ginger, black pepper, assafetida, raw sugar, refined 
sugar, camphor, rock-salt, lake salt, jack-fruit, cocoa-nut, plantain, 


plums, preparations of cow’s milk, such as milk, curds, clarified butter, , 


milk-pudding, honey, and meat &c., and the like” well known in 
Another smrti, are to be understood. 

By the use of the word sacrificial’ are excluded things which 
are improper and prohibited in other smrtis such as, 
Kodrava* grain, Masura grain, gram, kulittha®, Puldka‘, nispdva’, 
râjamâshá, the white pumpkin, egg-fruit’, apodaki'®, bamboo-shoot, 
long pepper, the vachd, satapushpa, ushara salt, bida salt, and the 
milk of, wild buffalo or of chamari antelope, also the preparations 
of such milk, such as curd, clarified butter, or pudding of their milk.” 

Akrodhanaih, without anger; even where there may be 
occasion for anger; atvarah, without haste, without excitement; 
atrpteh, to the satisfaction, i.e. one should give. This is the 
connection. 

By the use of the word tu, ‘however’, is indicated that one 

should so give food that something may remain as 

Page 70 * a residué, as the residue is the share of the 
servant class’. “They declare the fragments 

which have fallen on the ground at a Sraddha to the manes, to be the 
share of dutiful, honest servants.” 


ee en a a NT a 


1. æmnr—the pot-herb, ocimum sanctum. Known in Hindi as arar. 
Its qualities are described by Vagbhata as follows:— 
ST Haws A Gat waterway | daa Aga sea MARERA 1 
2. aegep:—a fish with a prominent film—a kind of prawn or 
sea—crab. 


3. efasq—i. o. pure food which can be used at a sacrifice, Seo 
Balambhatti p. 523 and the following pages; these have been detailed 
everywhere; see Manu III, 292 p, Vishnu. 
piza—Paspalum scrobiculatum, eaten by the poor. 
efaey—Known in Marathi as gfay or gam; dolichas biflorus. 
qare—empty or shrivelled grain. 
facqrg—a kind of pulse. 
usaiqg—A kind of bean 
qiqir also known as qais: 

ATgei—a pot-herb—aqag Js JENI: 
Manu Ob, III. 246. 


ONTA 
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486 Mitakshar’.— The Trpts. [ Ydjnavalkya 
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So also âtrpteh pavitrani, to the satisfaction sacred texts, 
such as the Purushasûkta and Pavamani hymns, and the like; japtva, 
after reciting, and having known that they have been satisfied, the 
aforestated japa silent prayer i.e. ‘together with the vydhrtis’ 
thus mentioned, one should repeat. (240). 

Viramitrodaya, Yajnavalkya, Verse 240 (1). 

Ishtam, ‘agreeable’ to one self, and to the Bréhmana; that too 
havishya, ‘sacrificial’ only, ¢.e., only that which is proper for a 
S’rdddha; akrodhanah, $ without anger’ and without haste also, so being, 
to the Brahmanas, dadyét, ‘one should give, &.’. By the use of the word 
cha, ‘also’, are included articles for seasoning, &c. 240 (1). 


Yajravalkya, Verse 241. 


Taking up the food (one should ask) “are you 
satisfied” ? and as regards the remainder, having in the 
Same manner received their permission, he should scatter 
that food on the ground, and should give water once at a 
time to each. (241). 

Mitakshara :—After that, in entirety annam &daya, 
taking up the food, and trptah sthah, are you satisfied ? thus having 
asked, and “we are satisfied,” thus having been addressed by them 
and again asking “there is some remaining, what is to be done 
with it 2”, and after getting the reply “ Eat along with the relatives”, 
and after accepting it, that food, in front of the Brahmana in the seat 
for the Pitrs, near the leavings on the ground covered with blades of 
darbhas with the ends turned towards the south, and with water 
containing sesamum, with the Rk Ye Agnidagdha, those, who 
were burnt by fire &c., throwing it down, he should again scatter 
sesamum water. 

After that on the palms of the Brihmanas for gandusha 
sipping, Sakrt sakrt, once to each, apo dadyat, he should give 
water, (241), 


Yajriavalkya, Verse 242. 
Having taken up the entire food along with 


sesamum, and facing the South, near the leavings, one 
should offer pindas, even as in the Pitr-yajfia. (242). . 


Yajiavalkya Mitakshard.—The Vilira. 
Verses 240 (2)-248. ] ' 

Mitakshara:—By an extended application of the ritual 

laid down for Pinda Pitr-Yujña, where the 

The Piņda- charu cooking exists cooked, with the remainder 

pradana of the charu from the agnau karana, Sarvam 

annam upada ya, having tken up the entire food, 

gannidhau, near the fire, pindan dadyat, one should offer pindas. 

In the absense of that, annam, the food, prepared for the Brahmanas, 

sarvam upadaya, taking up the entire, satilam, along with 

sesamum, i. e., mixed with sesamum, dakshinadmukhah, facing the 

South, uchchhishta-sannidhau, near the leavings, in the manner of 

Pinda- Pitr-Yajia pindan dadyat, one should offer pindas. (242). 
Viramitrodaya. Yajnavalkya, Verses 240 (2)-243. 


487 


10 


Atrpteh, * to the satisfaction ’, z,e., until the satisfaction of the 
Brihmanas; pûrva japam, ‘the aforestated japa’, consisting of the 
vydhrti, gdyatri, and the Rk. madhu vdtd, &c., stated to be repeated; 15 
pavitrdni, «sacred texts’, such as the Purusha Sidkta and the like 
others ; by the use of the word ¢athd, ‘and also’, the Rakskhoghnyd! and 
the like others, having repeated ; ‘taking up the food’, annamdddya, 
remaining from the S’rdddha, bhimau vikiret, ‘one should scatter on 
the ground’, with the recitation of the mantra? agnidagdhd, one should 20 
throw. Thereafter sakri sakrt ‘once to each’, with tho words ‘ this is 


for you, the apos’una’, he should give water. 


1. zeliqaavms—such as the 10 Rks commening with. 
SUSI: fait a geal nigua ni gia— 
Rk Veda III, 4-23 = 4-1-4, so called from tatg: its Rshi, 
A. qiaqidtamr—Rk Veda VII. 2-18 and qftise., Commencing with 
Afs za &c, These recitals are called ayfysyqoys which either the performer 
himself should recite, or cause these to be recited through others. For the details 
of the aaaor selections for the several Vedas see s1gqq@ pages 50-52, also 
p. 65 ll. 22-25. 


2. aHqrai—Lither the yajus sapa Aah &c. or a mantra like 
the following:— 
SHAAN: HS WA Asaga: HS AT g Tar Aoa aan arg get AA n 
The two ies are also offered as follows. 
The part near the Visvedeva Brahmana’s plate with this mantra 
Brabmana’s plate thus. 


aaa Tal qaaa Aan geal AT AFA uv 
The second near the pitr 


~S— AON 


aaa a ene ae GSAT seat na Aes anga F ui 


488 Mit&kshara— Abhis'ravana, [ Ydjnavalkya 


10 


20 


29 


30 


35 


Verse 248. 


Then ‘are you satisfied’, i.e., by asking, as is understood ; of 
course ‘we are satisfied’, thus answered by them, s’esham, the 
residue °’, z.¢., of the food cooked for that s’rdddha, anumdnya, * having 
received their permission ’, z.e., after the question by the performer of 
the s’rdddha, ‘what should I do with the food which has remained ?’, 
and the answer ‘ along with the relatives, enjoy ’, thus having obtained 
the permission, sarvam, ‘the entire’, č. e., all varieties of all kinds, 
together with the condiments, &c., annam, ‘food’, satilam, ‘along 
with sesamums’, updddya, ‘taking up’, and making it into the 
form of a pinda, uchchhishta sanntdhau, ‘near the leavings’, of the 
Bréhmana, after the manner of the pitryajña, pinddn, ‘tbe pindas’, 
dakshindbhimukhah, ‘facing towards the south’, one ‘should give’ 
pradadydt, 


By the use of the word fu, ‘however’, the japa after the reply of 
satisfaction, has been distinguished. In the expression ‘ S’esham cha’, 
the word cha, ‘ and also’, is inclusive of the seasoning articles. The 
word eva, ‘only’, accompanying the word ‘anumdnya’, having the 
permission, is with a view to provide prominently the necessity of 
permission. By the use of the word cha, ‘and’ a second time, is added the 
question ‘I shall now prepare the pinda.’ And from the capacity of the 
question, the answer also may be understood. Ia the expression 
dadydt cha, ‘should give algo’, the use of the word cha adds by inclusion 
the sipping of the water after the scattering of the food. Hence also in 
regard to the dchamana, sipping of water, there is an absence of a 
direction for facing towards the south, and again with a view to reach 
that ‘facing towards the south ’ has been stated. That, moreover, is to 
accompany the expression apo dadydt, ‘one should give water’, and 
everywhere, (240-243). 


Yajfiavalkya, Verse 243, 


For the maternal grandfathers also similarly should 
one give. Then he should give water for the dchamana, then 
he should cause to be recited the benedictory recitals, and 
also the Akshayyodaka—243. 


Mitakshara:—Matamahdnamapi, for the maternal 
grandfathers also, beginning with the invocation 

The Giving of the of the Vis’vedevas and ending with the offering 
Akshayya water. of the pindas, the acts, evameva, similarly also, 
he should perform. Thereafter to the Brahmanas 


Verse 248 


Ydjnavalkya ] Mitikshari—Svasts vdchyam. 489 


achamanam dadyat, one should give water for sipping. Swasti 
vachyam tatah kuryat, then one should cause to be recited the 
benedictory recital, i.e., may you be pleased to pronounce benediction.” 
Thus he should cause the Braéhmanas to recite the Syasti-formula. 


When by them also ‘benediction’ has been pronounced, 
‘Please say that this may be undiminishable’ with these words one 
should pour water. By them also should be declared “ Let this be 
undiminishanle”’. 


Viramitrodaya 

The order of performance of the S’rdddha for the father, etc., the 

Author‘extends to the three S’rdddhas for the grandfather and the rest 
Yajiiavalkya, Verse 243 (1). 

By the plural number indicative of the first, are included the 
three. By the use of the word api, ‘also’, in the dbhyudayika S'rdddha 
are included the three maternal ancestors, Tatah, ‘thereafter’, ¿.e., after 
the offering of the pindas, tothe Brahmanas invited for the S'rdddha, 
dchamaniyam dadydt, ‘ oue should give water for sipping ’, vide the text, 
“ Perfumes aod the like, one should throw iu silence, and thereafter one 
should cause the twice-born to do the sipping.” 

Yajnavalkya, Verse 243 (2). 

Tato, thereafter, č.e., after the sipping of the water by the 
Bréhmanas; the word swasti, should be got pronounced, ĉe., is to be 
pronounced through the Br&ahmanas, where this is done, that is swasti 
vdchyam, ‘ benedictory recital’, ¿.e., a benedictory pronouncement. This 
benedictory pronouncement, however, is an additional under the view 
of Yajfiavalkya, since it has not been written by Katy iyana and others. 
Akshayyodakam, thus; “On this day this food, drink, and the rest offered 
today for such and such a one of such a gotra, of such a name let it be 
undiminishable’”’ by these and the like pronouncements, one should offer 
water mixed with sesamum, clarified butter and honey to the six 
beginning with the father and the rest. That io which is undiminigsh- 
able water, thus the act of giving water iu this manner, is the meaning 
of the expression akshkayyodaka. The word cha, ‘and’ has the sense of 
wå, ‘or’; the word eva, ‘also’ has the sense of distinguishing it from 
the swasticodchana. Thus, the conclusion is that either preceded by the 
pronouncement of the swasti, or also not proceeded by that, one should 
perform the akshkayyodaka dana. (243). 
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Verses 244-2465, 


Yajfiavalkya, Verse 244. 


Then having given the dashing according to 
capacity, one should bring about the pronouncement of 
Swadhd; ‘do pronounce’ being thus permitted, he should say 
‘please pronounce swadhd for the concerned’. (244). 


Mitakshara :—Afterwards, according to capacity daKshi- 
nim dattwa, having given dakshing such as gold, silver, and after 
saying, “ May I cause now swadhd to be recited ?” and by those 
BrAhmanas being permitted with the words “ Yes, do cause it to be 
pronounced”, prakrtebhyah, for the concerned, such as the father and 
the rest, and the maternal grandfather and the rest, ‘may you pronounce 
the swadha ’, thus should he cause the swadhd to be recited. (244), 


Yajniavalkya, Verse 245. 


They should say ‘Let Swadha be’, and after thus had 
been pronounced, he should sprinkle water on the ground. 
He should then say “May the Visvedevas be satisfied. ” 
And this having been pronounced by the Brahmanas 
should pronounce thus: (245). 


Mitakshara:—Those Brihmanas also, §briiyuh, should Say 

“let swadhd be.” After thus had been 

Page 71 x pr.uonnced, uktwa, by them, thereafter, with the 

Kamandalu, he should sprinkle water on the 

ground. After that, he should say “May the Vis’vedevas be satisfied.” 

The Brabmanas should respond “ Be satisfied, the Yis'vedevas. ” 

Thus having been pronounced, zhis, idam, ie., to be stated hereafter, 
japet, he should pronounce. (244). 

Yijiavalkya, Verses 244, 245 (1). 

Thereafter according to one’s capacity, having given Dakshind 
in gold or silver, tothe Daiva and Pitr Brdhmanis, one should bring 
up the pronouncement of Swadhd. ‘Shall I cause sewadhd to be pro- 
nounced ?? Thus he should address tae Bréhmanas. Then ‘Do cause 
to be pronounced’, being thus permitted, he should request the 
Brdhmanas thus: ‘ Be pleased to pronounce the swadhå ‘for the 
concerned ’, pratrlebhyah, i. e. forthe father, grand-father, great grand- 
father, mother’s father, mother’s father’s father, and mother’s father’s 


Ydjnavalkya ] Mitakshard.—The Prayer. 49] 


Verses 245-246. 


father’s father.’? And when thus requested the Brdhmanas should 
pronounce ‘May swadhd@ be’. (244). 

Bhimau ‘on the ground’, i. e. on the pindas closely placed on the 
ground and covered with the usa blules together with the pavitra 
with the mantra ‘drjam vahanti, &c.’, one ‘should sprinkle water’, jalam 
sifichet, i.e., in the form of a continuous water-line in the southern 
direction, one should pour. As has been said in the Chhandogyopa- 
nishat : “The pindas covered with the pavitra, one should sprinkle with 
water after turning up the vessels °. Here, the giving of the Dakshind 
before the pronouncament of the swadhå is another alternative coursa 
since Katyayana and others have stated in an inverse order. 245 (1). 


Yajniavalkya, Verse 246, 


Liberal-donors may, among us, increase, and the 
vedas, and the progeny also. And faith, may it not forsake 
us; plenty to bestow, may we have. (246). 


Mitakshara :—Datiro, liberal donors, of gold and the like, 
no, among us ze. in our family, abhivardhantam, may increase, 
many also may they be; Vedascha, vedas also may increase, by means 

of learsing, teaching and constant application for 

Request to the knowing their meaning; santatisch, the progeny 

Brâhmanas. also, through sons, grandsons &c. in a line of 

continued succession; sraddha cha, and faith 

also, regard for ancestral rites, NO, us, ma vyagamat, may not 

forsake, may not depart from us. Deyam ch, to bestow, suchas gold &e. 

bahu, plenty, unlimited in quantity, may be with us. Iti, zhus i. e. he 
should pronounce this; this is the meaning. (246.) 


Viramitrodaya, Yajiavalkya, Verses 245 (2)-246. 
Visvedevdh priyantdm, ‘May the viśvedevas, be pleased’; he 


should speak loudly ; thus is the connection, By the use of the word 
cha, ‘aud’, the performance preceding this, 7.¢, the lifting of the 
pindas is added. Thereafter, when by the s'råâddha Brihmnas has 
been declared ‘may they be pleased’, gne should utter the formula 
*Dåtáro &c.’ By the use of the word cha, ‘also’, the pronouncement of the 
performer of the s'rdddha, viz., ‘may our family increase’ is developed 


by the responsive words of the Br&éhmanas ‘ may it increase’. The word 
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Verse 247. 


t¢t7,1 ‘ thus’, is not indicative of conclusion, but has the sense of 
commencement. In this way, ‘‘ Food also, with us may be in 
abundance; guests also may we obtain; persons begying of us, may 
also be; and may we also not beg of any one. These may fructify 
as true benedictions’ to this end,? the pronouncement becomes 
established. 245 (2)-246. 


Yajriavalkya, Verse 247, 


Having said thus, and having spoken pleasant 
words, after saluting, one should send them away. With the 
Rk ‘Wiije waje’ &c. pleased, commencing with the father, 


one should bid them good by (247). 


Mitakshara—Iti, thus, having muttered silently, the above- 
mentioned prayer, mantra, and uktwa cha priya vachah, having 
spoken pleasant words, like this “Blessed have we become by our 
house being consecrated with the dust of your feet, and by your 
not minding taking the trouble of eating this humble repast of 
pot-herbs, &c.; we have been much obliged by you, and the like”; 
pranipatya, after having s.duted, and after circamambulating and 
bowing to them, visarjayet, he should send them away;—How 
should he send them away? So the author says, waje waje, 
bata vijino na, “Deep-skilled in Law, enternal, O VAjins, help us, 
&c.” reciting this Rk’. 


1. s.e. at the cnd of verse 246. 

2, This isthe complement of the full prayer, only the first portion of 
which is given as Verse 246, and the following is also added to 3arqat &c. 
recited in the Viramitrodaya viz. 

ag: oat gå Fat aa AA galt a ggg aur asa Mar ant Gamer: n 
and then qaql—aeat NNS: Beg | 
3. Rk. Veda VII. 38,-8.=V. IV. 5. The full Rk is as follows :— 


a Sra HMA STA TAG aA SAAATSRART: \ TRU: qa mga gatara Ana: i 
Which has been thus translated by Griffith, (VII. 88-8), e Deep skilled in Law, 
eternal, deathless. Singers, O V&jins, help us in each fray for booty. 
Drink of this meath, be satisfied, be joyful:—Then go on paths which Gods 
are wont to travel,” 


Vajravalkya Mitakshara—Visarjanum 493 


Verses 2417-248 


Pitrpiirvam, commencing with the father, he should dismiss 
the Manes and the rest with the great grandfather, and ending 
with the Vis’védevas, with the touch’ of the darbha blades in his 
hands, saying “Rise up, O Manes”; pritah, pleased i. e, delighted in 
mind, visarjanam, the farewell, one should perform (247). 


Viramitrodaya. 

iti, ‘thus’, z.e., libaral donors, &c., aforastated, priydscha, ‘ also 
plaasant ’, so as togive pleasure tothe Brahmanas, wåchah, ‘ speech ’; 
uktvd, ‘having spoken’; pranipatya, after saluting the Brdhmanas 
pleased by the acceptance of the dakshind with the mantra ‘ Vaje vaje 
vata, &c.’, visarjayet, ‘one should send them away’, że., bid them 
farewell for going to their own places. 

To the general rule that Deva performances shall have priority, 
the Author mgntions by way of au exception, pitrparvamiti, ‘com- 
mencing with the father Sc.’ The meaning is that the sending away 
should be made commencing with the Pity Brahmana. Vor pritdn, at 
some places, the reading is pritah. (247). 


Yajidvalkya, Verse 248. 


In which the drippings, before, in the arghyapdtra, 
were collected, that Pitr-pdira, after having turned up, 
he should send away the Brahmanas. (248). 

Mitakshara —Yasminnarghyapatre, in which the arghya- 
patra, pirvam, before, towards the end of the giving of the arghya, 
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lò 


20 


te sansravah, those drippings, i.e. the drippings of E arghya water 


l. ffastaq—Bidding farewoll—The visarjana is to be in the inverse 
order of that followed at the offering of the pindas. Thus, the great grand- 
father who was the last to be placed should be the first to be removed, and this, 
it will be noticed, is convenient also. This procedure is followed after the 
middle pinda is lifted up with the qsqafqueigiz;. Secondly for the Pitrs, the root, 
while for the Devas, the ends of the darbAas should be held, touching them 
respectively with the other ends. Zastly—-to the general rule (scamt,) that in all 
performances those for the Devas should have priority, this is an exception, Here, 
the Pstrs come first, and even among them, the last is to have priority in Raña, 
and the Devas to be the last. 


2. gaearcay—sey touching, 
13 
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from the hands of the Brahmanas, nivesitah, were collected, i.e. placed, 
tat pitrpatram, that Piirpátra, which was so long nyubja', turned 
downwards, uttanam, having turned up, ìe. with its face upwards, 
krtwa, having made, vipran visarjayet, Brabmanas, he should 
dismiss. 

This moreover should be observed after the recital of the 
benedictory prayer, and before the uttering of the Rk Vaje-vaje &e. 


since the termination’ Kyivd has been used in the expression krlwa 
visarjayet ‘ after having done, he should send away’ (248). 


Viramitroday a. 


The perfcrmance after the turning up of the arghya vessel has 
already been mentioned ; the Author states it particularly 


Yajnavalkya, Verse 248 

Yasmin, ‘in which’, arghyapdtre, ‘in the arghya vessel’; te, ‘those’, 
proceeding from which sañsravâh, ‘drippings’ in the form of the remain- 
ing water, purvam ‘before’, nives'itah, ‘placed’, i.e. held; that pitrpdtram, 
‘the pitr vessel’ before turned down, uttdnam krtod, ‘after having turned 
up’, viprdn, ‘the Brahmanas’, visarjayet, ‘one should send away’. This 
is the meaning. 

By the turning up of the pity vessel, in due course, the grand- 
father’s and great grandfather’s vessel, by the extended application 
under the text’ ‘for the maternal fathers also similarly’, the turning up 


of the maternal grandfather’s and the rest is obvious, and has not been 
mentioned in detailed particulars by the Author. (248). 


Yajiiavalkya, Verse 249. 

Then having circumambulated, and followed them, 
one may eat what was consumed by the Pirs. And should 
also remain a brakmachéri that night, however, along with 
the Brahmanas. (249). 


Mitakshara:—Thereafter up to the boundary, anuvrajya, 
having followed, the Brébmanas, and by them being permitted with 


ær aea ree mt o a 


~~ 


1. See Verse 235 above, 
2. The gerandial termination meaning ‘having done’ &c. 
3, See Verse 243 above. 


Ydjnavalkya ] Mitakehard— General abstinence. 495 


Verse 249. 


the words ‘now please rest’, after circumambulating them when 
returning home, pitrsevitam, what was taken by the Pitrs, and 
had remained as residue from the s’rdddha, along with the ishfas, 
relations, bhunjita, one may eat. 


This is only an optional rule, a’ niyama' and not a 
Parisankhyad. With regard to meat food ‘according to inclination’ 
as has already been mentioned’ before, viz. “by the desire of the 
Bréhmana”. 


On the day on which the S’rdddha was performed, during 
the night of that day, along with the Brâhmaņas who had taken 
the meals the performer should remain a Brahmachiri. By the use 
of the word tu, however, he should also remain without a second 
meal, vide the text:— 


“ Brushing the teeth, (chewing the) betel leaves, bathing by 
rubbing oil on the body, not eating, sexual intercourse, medicines, 
and eating another food, these seven acts the performer of the 
S’riddha should avoid. 


“ Taking a second meal, undertaking a journey, carrying a 
load, study, conjugal intercourse, giving alms, accepting gifts, 
oblations, one eating at a S’rdddha, should avoid these eight ”. (249) 


Viramitrodaya, Yajiavalkya, Verse 249 (1). 


While circumambulating the Bréhmanas whom ‘he had bidden fare- 
well, iu a manner that it may lead round tothe South, and ‘following 
after’ them, anuvrajya, pitrsevitam, ‘what was consumed by the pitrs,’ ise. 
food remainiog as residue from the s‘rdddha, bhuitjita, ‘one may eat’, 


Here a special rule in the Matsya Purana’: ‘‘By the outside, one 
should go round towards the south, for eight steps one should follow 
after, together with the group of cognates, and accom panied by the son and 
the wife’’. Here, moreover, on the ekddas’t day and the like, even 
without eating, by merely smelling, the purpose of the S'åstra is served”. 
So it has been said, by a reference to a S'ruti text cited in the Kaladarsa 
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l. For Niyama, the optional rule, and Parisaùkhyâ, the restrictive 
rule, see above page 212 note 3. 


2. Bee above Verse 179. 
$. Oh, XVIII. Verse 60. 
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Verse 250. 


viz. “On the eddas'i and like days, the food at a pitrya ceremony should 
be smelt ; that is never consumed ; can uever be consumed.” 249 (1). 


Yajiavalkya Verse 249 (2). 
Tim rajanim, ‘that night,’ i e. covering that day and night; 


. brahmachdri, ‘celibate’, ‘‘ Remembrance, talking about, sporting, 


observing, talking in secret, moving together, eating together, and the 
com pletion of the (sexual) act itself, this is the eightfold sexual inter- 
course, which the learned declare’’, abstaining from the eight-fold sexual 
acts as aforestated, one should be go, along with the S'råddhi Bréhmanas. 
This is the meaning ; in short, the S’rdddhiya Br&ihmanas also should 
remain Brahmachéris. By the use of the word ¢u, ‘however’, even an 
approach with the meastruated wife also is excluded. Thus necessarily 
in the absence of nights proper for an approach after the menses, tbat 
certainly should not be done by the performer of the S'’rdddka, as well as 
by the S’rdddhi Brahmanas. The usage of the S'ishtas is also the same, 
and so no search after other method has been made. This is the 
point. 249(2). 


* Page 72 Thus having described the Pirvana Sràddha, 
now the Author describes the Vrddhi S’raddha' 


Yajiavalkya, Verse 250. 


Thus to the right with his movement, in the Vrddhi 

the Nandimukha Pirs one should worship, 

Vrddhi Sra- and should be mixed with curd and 

ddha. Karkandhu the pindas, (and) with barley 
the rites. (250.) 


Mitakshaira:—Vrddhau, in the Vrddhi, i.e. in the 
S’riddha on the occasion of the birth of a son or the like occasion, 
evam, zhus, in the manner described above, pitrn yajeta, one should 
worship the Pitrs, i.e. do honour to them. 


There the Author mentions a special rule of procedure 
pradakshinadvrtkah, with his movement to the right, from left to 
right is the movement, i.e., the method of performing the ritual 
of whom, such a one is one whose movement is to the right. 
In short, oue proceeding towards the South. 


1, Same as the Abhyudayika mentioned and degoribed above. See p. 1, 
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Verse 260. 


The word Nandimukhan is adjectival of the Pitrs. And 
therefore in regard to the invocation and other acts “I shall invoke 
the NAandimukha Pitrs, the Nandimukha Grandfather, &c., should be 
the formula to be used. 


How should he worship? So the Author proceeds: 
dadhikarkandhu misran, should worship them by offering pindas 
mized with curd and Karkandhu i.e. badart or plum fruit, with 
curds and with the pindas the bada7i fruits. The pindas so mixed 
should be offered as oblations; thus it is connected. All the rites 
which are performed with sesamum, yavaih kartavyah, should be 
done with barley. 

Here, moreover, the number of Brahmanas has been as 
mentioned! before, viz. in “Even in the vis'vadeva according 
to capacity”. 

Here, the mentioning of the movement (from left) to right is 
with a view to point out the special ceremonies set out in other Smrtis. 
As says A’s’valayana :—“ Now in the Abhyudayika (S‘raddha 
there should be) an even-number of Brahmanas, the Darbha blades 
without roots, face towards the east, the sacred thread should be hung 
on the left shoulder (yajfopaviti)’, the perambulation should be from 
left to the right, with barley the purpose of sesamum, the offering 
of perfumes and the rest twice? for each, and one should give 
straight untwisted darbha blades for a seat.’’ 


“O Barley, Soma is thy deity; at the Gosava sacrifice 
thou hast been created by the gods. By the ancients thou hast been 
offered. Through the pushti oblation render happy the Ndndi-mukha 
Pitrs and these worlds and be propitious to us, Svâhà.” With this 
mantra the strewing of the barley should be done. 

“ O Vis'vedevas, this arghya is for you.. O Nandi-mukha 
fathers, this arghya is for you.” Thus the arghya should be offered 
according to the sex of the ancestors. 

On the hand the homa should be offered thus :—“ To Agni, the 
Kavyavdhana svàhá ; to Soma, the Pitrmat sváhà. ” 
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1. Verse 227. 
2. See note 1, on p. 500. 
3. R: fe: In the Pier §réddha it is thrice each time. 


498 Mitaksherd— The Pindas de. Yájňavalkya 
; Verse 250. 


In the place of the three Rks viz. “Madhu Vita rtayate &e.’ the 
five Rks commencing with Updsmai! gdyata &c., one should cause 
them to hear these containing the madhu. And the sixth Rk’ 
“ Akshannamimadanta. ” 


5 After the Brahmanas have performed the 4chamana after 
eating, having smeared with cow-dung, and having spread the darbha 
blades with their top-ends towards the East, upon these he should offer 
to each ancestor two Pindas made of the remnant of the food eaten 
by the Brabmanas mixed with curd and? ghee.” and so on. 


10 Although “ The pirs one should worship ” has been stated 
in general terms, still all the three S’raddhas and the order also may 
be asceatained from other Smrtis, as says SAtatapa :— 


“ The mothers’ S’rdddha should be the first; of the father’s 
thereafter, and then of the maternal grandfathers’ three s’raddhas have 
15 been declared, thus in a Vrddhi S’raddha,” (250.) 


Viramitrodaya. 


As the basic for all S'7dddha, having mentioned the Pdrvana, 
as regards varients from it, viz., the Adhyudayika, Ekoddishta, and 
Sapindikai ana, the Author states special rules of procedure in these 


Yajiavalkya, Verse 250. 


20 Evam, ‘thua’, in the manner of the Pdrvana; vrddhau, upon 
the birth of a son, the marriage of a daughter, and the like occagions. 
Here, however, the special rule is this: To the right is the 
ambulatary movement of one who is the Performer. By that is the 
annulment of the ambulation of the Párvanı inversely to the right. 

25 This, moreover, is indicative by an extension of a negation of the whole 
ritual for the Pitys. By the word Ndndimukhdn has been expressed the 
godhood of the ancestors who have the special qualitative description 


1. Rk Veda VI.7.36. The Rks run thus: 

THE MIAT: TET 1 afda Eig ngar Agiis: Eii qna gay | &e. 
2, aaadlager aa agga aa aa Aaea ai N Aaa ef. 
3. gaqisq—is ghee mixed with coagulated milk, 
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Verses 260-251. 


of being Ndndimukha. Thus the formula ‘ Ndndimukha pitarah’ 
comes to be established. Dadfi, ‘curds’ is well known; Karkandhu is 
the plum fruit; mixed with these two should be made the pindas 
prepared of the material for the S’rdddka under performance. Even 
without a pinda, the modera sishtas perform an A'bhyudayika S'rdddha. 
[a tbat course, however, by reason of the text :—‘‘ The Agnaukarana, 
and the invocation, as also the wash, one should perform in the pinda- 
S'raddha ; in one without pinda, one may drop’’, agnaukarana and the 
rest stand annulled. Yavaischa, with the barley, moreover, should be 
made all performances hitherto-before prescribed with the use of 
sesamum; on account of the text of Katyiyana: ‘With barley, sesamum 
performances. ’’ 


Moreover, the word pitrs here, applies by extension to the three 
with thea mother and the rest: “The mother’s S'rdddha, however, 
shall be first; of the pitrs thereafter, and the maternal graudfather and 
the like ; thus in a Vrddhi S'raddha, three S'rdddhas are declared ”, vide 
this text of S’2titapa: The S’rdddha for the mothers as mdir S’rdddha, 
Here, moreover, other special constructions with the word svéé in the 
place of the word svadhâ should be ascertained from other Smrtis. Thus, 
even in regard tothe Ekoddishta and Sapindans which will be hereafter 
described in special forms of the Pdrvana, all these remaining, not 
mentioned hore, may be seex in other compositions. Here, however, 
these have not been detailed in particular through fear of swelling the 
bulk of the work. (250). 


The Author now describes the Ekoddishia 
Yajfiavalkya, Verse 251. 


The Ekoddishta is without the Devas, with one arghya, 
and one pavitravata; without invocation, and agnaukarana; 
and indeed with the Apasavya, (251.) 


Mitikshara:—Ekoddishtam, ekah, one uddishtah, is 
intended in which S’rdddha, that is Ekoddishtam, thus it is a name 
(indicative) of action. ‘The rest, one should perform as before’, 
thus having been stated in the concluding portion’; all the rites of 
the Parvana being applicable, (only) the peculiarities are being 
mentioned 


1. Bee Verse 254. 
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Verses 251-252. 


Devarahitam, without the Devas, i.e. without the 
Vis’ védeva (worship), ekarghya pdtram ekadarbhapavitrakam, 
with one arghya vessel, and one pavitraka, and &vahanagnau- 
karana homena cha rahitam, without invocation, and also without 
the aynaukarana oblations; apasavyavat i.¢. as having the 
sacred thread suspended by the right shoulder, 7. e. with the sacred 
thread in the form called Prachindvui.' By this the Author 
suggests that in the Abhyudayika mentioned immediately before, that 
it should be yajiiopaviti, ¢.¢., the sacred thread should be suspended 
in the ordinary manner from the left shoulder. (251). 


Yajfiavalkya, Verse 252. 


‘Upatishthatam’ in the place of akshayya; at the 
bidding of farewell abhiramyatém, one should pronounce ; 
they should reply abhiratdéh sma ha. 252. 


Mitakshara.—Moreover, what has been stated:? ‘Then he 

should pronounce the Svast and the akshayyodakam 

Page 73 x also”, there in the place of akshayya, one should 
say Upatishthatdm ‘ be pleased to stand by ’. 


Vipravisarjane, at the bidding of farewell to the Brdhmanas, 
after reciting the mantra’ “ vaje vaje”, after taking the darbha 
blade in his hand, one should say abhiramyatam, ‘be pleased.’ 
Te, they, also should say, abhirtah sma ha, ‘we are pleased indeed.’ 
The remainder as before. This is the purport. 


This moreover, should be performed at mid-day; as says 
Devala :— 

“ In the forenoon, the rites in honour of the Gods, while in the 
afternoon those in honour of the pitrs. The Lkoddishta, however, 
in the midday, and in the morning, that on account of Vrddhi.” 


“ One should eat what was partaken by the pitra” to this a 
prohibition has been stated under the special rule regarding 
Kkoddishta viz. 


1, aga gah qog aa: | wet a mimi faired toast a 
H3 3-63. See above page l. 

2. See Verse 243. 

8. See Verse 247. 


ca Dam - 
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Verses 251—252. 


“What remains at the ceremony of Navas’rdddha, what 
remains as stale food in the home, and the residue of the meals by a 
couple, one must not eat on any account.” The Navas’rddha has 
been (thus) indicated : “ On the first day, on the third day, on the 
fifth, and so on the seventh, and also on the ninth, and the eleventh, 
that which is performed, is called the Navasrdddha.” (252) 


Viramitrodaya 

One alone is the object intended in which, that is EHkoddishtam, 
‘intended „for one’, such as the S'rdddha for the Preta, the (first) 
anniversary, &c.; Daivam, the Visvedeva S'rdddha, without that; one 
only is arghya in which, such is ekdrghya, < having one arghya’; one 
Only is the pavitraka, for being placed in a vessel, in which, is 
chapavitrakam, ‘with one pavitraka’; of these two, is the Karmadhdraya 
com pound. Without dvdhana, ‘invocation’, a.d ‘agnaukarana,’ 
apasavyavat, ‘ with the apasavya’, i.e., having the ritual procedure, of 
the Pdrvana, such as the apasavya and the like. By this is excluded 
the possibility of regarding as the basis, Vrddhi S'’rdddha which has been 
mentioned just immediately before. Here, moreover, the Deva S'råddha, 
and similar rites have been prohibited under the rule of ‘the General and 
Special’ powers. Or, in its exclusion may be inferred the approval for 
including other rites of the Fiurvana S'’rdddha. Here, also, by the 
mention of one arghya itself, one pavitra being inferred, that its special 
mention is for the establishment of the pavitraka ia one vessel, isa faulty 
manner of exposition; whoa the meauing is Obtainable from the 
eXpression of the word itself, there is no scope for a rule of construction. 
Otherwise, from the very expression Ekotdishta, one arghya being 


obtainable, it would appear that the expression ‘one argya’ would be 
meaningless. 


The word i, ‘indeed ’ is used to indicate motive; the Ekoddishta 
character of the S’rdddha has for its basis the condition of one arghya, 
and one pavitraka. 

Upatishthatdm ttyddi, ‘be pleased to stand by, &c.” Here, more- 
Over, in the place of the words Akshkayyam astu, ‘may there be 
undiminishedness ’, in the clause for the offering of the Akshayyodaka 
water, One should pronounce the words upatishihatdm. Inthe matter 
of bidding farewell tothe Bra&hmanas, instead of the mantra ‘vdje vdje’, 
one should pronounce the words abhiramyatdm. The word Te, ‘they’, is 
in regard to the Brdhmanas invited for the S’rdddha. The word ha, is an 
expletive used to fill up the line. ‘‘The words tu, hi, cha, sma, ha, 
and was are used to fill upa lino °’ so in the Amara Kosa. (251-252). 
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The Author describes the sapind:karana 
Ydjiiavalkya, Verses 253-264. 


Containing perfumes, water, and sesamum, one 
should prepare four vessels for the arghyas; in the Pitr vessels 
should pour the Preta vessel, with the two mantras 
beginning with ‘ye sama&na’; the rest, one should perform 
according as before. This sapindikarana and Ekoddishtam 
(is) for a woman also. (253-254). 


Mitakshara :—Gandhodakatilairyuktam, containing 
perfumes, water, and sesamum, patrachatushtayam, four vessels, 
for the purpose of the preparation of arghya, in accordance with 
the procedure aforestated, kuryadt one should prepare. By 
mentioning four vessels containing sesamum, four Brahmanas for the 
group of pitrs have been indicated. At the Vais’vadeva seats 
should be two ( Brahmanas ) as already fixed. 


Here the water in the Preta vessel, leaving a little behind, 
dividing in three parts, one should pour into the Pijr vessels with 
the two mantras beginning with “ Ye saman&h samanasah ” &c., 


S’esham, zhe rest, beginning with the invocation of the 
Vis’vedevas and ending with the farewell to the Braéhmanas, 
purvavat, according as before i.e. according to the rites of the 
P&arvana S’raddha, âcharet, one should perform. 


With the water remaining in the arghya vessel for the 
Preta, after giving arghya water in the hand of the Br&hmana at the 
Preta seat, the remaining ceremony one may finish like the Hkoddishta. 
With regard to the remaining three Pstr Bréhmanas, same as 
in the Parvana (S’raddha). 


Etat sapindikaranam, ¿his sapindikarana, and the previ- 
ously mentioned ekoddishta also, striya api, for a woman also, i. e. 
for the mother also, as stated theretofore, should be performed. 


By laying this down, it comes to be stated that at the 
Parvana, the mother’s s'râddha should be separately performed. 


'1. See Verse 249. `- j 


Ydajnavalkya Mitakshar’a.—The Prela, what does it mean? 
Verses 258-254. ° 


Here, some say that the word Preta in the verse, has a 
reference to the great grandfather’ of the father. 
An objection. For the reason that he is included in the 
three’ ancestors, and therefore in the period 
after the Sapindikarana ceremony occurs the cessation 
of the offering of Pindas &c., such inclusion of the recently 
deceased is not reasonable, as by so doing there would be thereaftar 
a cessation of the offering of the Pinda and water to him (i. e. after 
the Sapindikarana.). Therefore Yama has said:—‘He who 
appoints a recently deceased person for a separate Pinda, for whom 
the Sapindikarana ceremony has been performed, thereby commits a 
breach of the law, and becomes liable as a patricide.” 


The* word Preta is properly applied to the fourth ancestor 
also because it is made up of the two words Pra, prakarshena, meaning 
‘completely,’ and itak, meaning ‘passed away.’ He who has passed 
away completely is a Preta. Therefore it may apply even as to the fourth 
(ancestor) also. Moreover, the word Preta is employed in this sense 


1. The Author states a position taken according to one view, viz. 
that the word Preta need not be ennfined in its application to the father only. 
It may extend in its application to the highest ancestor, viz, the four, 
inclusive of the deceased. It should be remembered that the Sapindikarana 
ceremony meana joining the deceased to the line of his immediate aucestors, 
and thus placing him among them. See for a detailed description of this, 
Gharpure’s Vyawahara Mayukha (English translation ), note on pages 83 
and 84. The other side suggests that the word Preta refers to the last of the 
line of Pitrs invoked by the deceased during his life-time. 


2. Before one’s father dies, the father used to offer Pindas &e., to 
his three ancestors. But after the death of the father, on the completion of 
the Sapindikarana ceremony, the fourth ancestor or the great-great-grand father 
of the son ceases to receive any Pindas and therefore, the water in the 
fourth pot which represented him is called the Preta pot, and henceforth this 
fourth ancestor will not receive any separate oblation but through his three 
successors. This is the meaning of the symbolism of mixing his water with the 
water of the three other pots. It is often seen exhibited in the Pinzdas. The 
preta påtra cannot mean the pot representing the immediately or recently 
deceased person. For, if it were so, then mixing the water of the pot of 
the recently deceased person with three other waters would indicate that the 
recently deceased person had merged into the three higher ancestors. 

3. Wa—one who has been removed completely at 4 long distange 


Fm peo +ga. 
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Verses 258-254. 


in passages like the following :—Pretehhyah eva nipriniydt &c., 
“one should offer tothe deceased only.” Constructions like this are 
seen (where the word Preta is employed to designate any deceased 


person). 


Further: “The Sapindikarana S’rdddha should be performed by 
first performing the Deva S’raddha; one should feed the Pitrs therein 
and thenceforward he should not be referred to as the Preta” in this 
text, there appears to be a prohibition for a S’rdddha, &e., in regard 
to a Preta after the completion of the Sapindikarana ceremony ; and 
this cannot be applied to a person recently dead, for in his case the 
S’raddha is enjoined on the amàvàsyā and other days. 


Moreover, the text,’ “The Sapinda relationship ceases with 
the seventh ancestor” can hold only on the assumption that the 
fourth ancestor is considered as merged in his three successors ; viz., 
that the pervasion of the fourth ancestor extends in the three 
Pindas, of the fifth ancestor to the two lindas, and of the sixth 
ancestor to one Pinda, the seventh is excluded’, 


Moreover, the expression Pitrpàtra ‘father’s vessel’, meaning 
thereby that the father is the principal, can hold only in this 
alternative, and not otherwise, as the great-grandfather would be the 
principal, the word Pitr is taken in its primary sense meaning 
father and therefore the water of the Preta patra or in the pot of the 
fourth ancestor is poured into the pots beginning with that of the 
father. 


Therefore, the position that in the vessels for the ancestors, 
the vessel of the ‘recently deceased Preta should be poured is 
not proper. i 


Here the object of linking together the pindas is not 
that thereafter at all times there should bea 

The Answer cessation of the offering of Pindas &c., but the 
object is that by the cessation of the ccndition 


1. of Manu Oh. V. 80. 
2. anà faaqa—i. e. the sapindahood ceases after the seventh. 


‘Yajravalkya ] Mit&kshari.— The Answer. 
SVerses 258-2654. 
of a Preta there should accrue to the deceased the position of a Pitr. 
The condition of a Preta is a condition of 
Page 74 * suffering extreme pain caused by hunger and 
thiret. As says Markandeya:—“ The sojourn 
of men in the region of the Pretas is reputed to be for one year; 
there hunger and thirst are felt every day, O son of Bhrgu. ” 


The condition of obtaining Pitrhood is getting into 
connection with the Vasus' and the other S’rdddha Devatas. 
By the performance of the Sapindikarana with the previously 
described ekoddishta, it is inferred that there is the 
cessation of Pretahood and the attainment of Pitrhood, vide the 
following and similar other texts. “He, to whom are not given 
these sixteen Preta S’rdddhas, his pretahood remains firmly fixed 
even though hundreds of (other) S’réddhas are given for him.” So 
also: “One should make four Pindas, and the first he should merge 
in these; and thenceforward the Preta attains a state on a par with 
the Pitrs. ”. 


Even as regards the text,’ viz.: “ He who, for a Preta, for 
whom Sapind: has been performed ”, that text prohibits the offering 
of pindas by the Ekoddişhta ceremony, and it is with the Pârvana 
rite that the offering of the pindas can be inferred. 


Again in the text, viz, Punah Pretam na nirdis'et, ‘and 
thenceforward one should not refer to him as Preta, that also means 
that thenceforward one should not use the word Preta in con- 
nection with him, but on the other hand the word piér only; this is 
what is meant. 


Moreover, the word Preta must not be confined to its 
etymological meaning indicating a person who has passed away for 
good—pra-ita- since the condition of suffering of particular pain is by 
current usage indicated by the word Preta. 


1, The three orders of the Sriddha devatas are yg, ez, and MRA, 
the ancestor first in the order having the agat, the one next the gev, and 
the last, the mREIET. 

2. Of Yama, abovo set out; see p. 503 1. 9. 
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Again (as to the fact that) the word Preta is employed to denote 
a deceased person in general, there also, such a person is called Preta, 
because he has experienced that condition of pretahood previously.’ 


As regards the objection based on the text ‘ that Sapinda- 
hood ceases in the seventh,” we reply that that text does not 
conflict, for the first pinda pervades up to the fifth ancestors, and the 
third pinda pervades up to the sixth, and there is cessation in the 
seventh. 

Moreover capacity to offer Pinda does not (alone) constitute 
Sapinda relationship. Such a definition is open to the objection 
of non-pervasion. On the other hand, it has already been mentioned 
before that it is by the possession of the particles of one body, 
i. e. corporeal body. 


The word Pitr also, by reason of the cessation of the condition 
of Pretahood, is used as indicative of those who have reached the 
status of S’raddha Devatas. Therefore, in the expression Pitrpdtreshu 
there is no incongruity. 


Therefore that the water in the pot representing a person 
recently deceased, and his Pinda also, is to be 
Conclusion. mixed with the waters of the Pitrs and with 
their Piņndas also representing his three ancestors 

has been established. 


The revered Acharya, however, sets out’ the other view. 
Moreover this Sapindikarana of the deceased father is to be understood 


25 (only) when the three ancestors, i. e. the grandfather and the rest, 


1. Although he has now gone beyond that and attained the Pitrhood, 

2. sqeqeqatqa—This is rather ambiguous. If Vijfidnesvara suggests 
by this that Vis’vartipa himself accepted the position, he is not correct. 
A reference to Visvarupa’s text at, p. 123 of his book (uow available in the 
Trivendrum Series) shows beyond doubt that Vis’variipa, not only does not 
accept the position, but even refutes it by positions on the same lines as are 
set out by Vizñaneśvara. Thus he says, “Ranga a G7 agaang saraua, cago: 
Ra gia a gaga a, add a na RaRa Ra 1 aq gat gh, arana I 
“Rosi mam: faat Ra: na ARA EE a a agna NTA: 
a aia seer ge, agga gt “a: Mat” gnana | e a Rang: 
ma eH TA, VIM Ang AAN IAZA NITAN: A g TTN SETA 
gw gaT Ra maag: ws: 1”? 


Ydjnavalkya Mitaksharda— Another question, and Reply. 
Verses 258-264 
are dead. When the father has died, but the grandfather or the 
great-grandfather is alive, there is indeed’ no Sapindikarana of the 
deceased father. Because of the following text :—‘‘ Of those who 
have died out of their order, there is to be performed no Sapindi- 
karana. 

As to the text of Manu’? viz. “One however, whose father is 
dead, while the grandfather is living, such a one, after pronouncing his 
father’s name, should mention (that of) his great grandfather.” That 
also is for the purpose of restricting the use of the word Pitr and 

not for the purpose of propounding the offering of 
A question two Pindas. How? What of this text’: 


“When however the father is alive, one should indeed offer 
Pindas to the preceding ones only; So also 
when one’s father is dead and the grandfather 

The Answer is alive.” That text also is to be construed with 
the words “ He also should offer Pindas to the 
higher ones only, ”; such is to be the construction. 


Indeed, even in the two alternatives, how should one offer 

the exequial oblations? So the answer is: 

Another question. “That one, after pronouncing the name of the 
father, should pronounce (that of) the great- 

grandfather”, in this text by taking the first (¢.¢., father) and the 
last (great-grandfather) the general form should be “to the father, 
the grandfather, and great-grandfather, and not, at any time, 
with the first place for the grandfather or the great-grandfather, or 
the last place for the great-great-grandfather, or his father.” 


1. Here Vijnanes’vara appears to be quite definite, viz.—that where 
a junior in the line of direct ascent has died before any of the two seniors 
next to him in the ascent, his sapindikarana is held over until the line is 
cleared by the death of the intervening ancestor or ancestors. This, however 
is not accepted by other writers, nor isthe rule followed up by practice; See ; 
Nirnaya Sindhu, III Part II pp. 673-674. 

2. Oh. III. 221. 3. Manu Oh. ITI. 220. 


4., Asset out above, viz. who is to be taken as the Preta, the recently 
deceased or the fourth ancestor, But the entire reasoning suffers from the fact 
that the firat alternative needs no consideration, as when the father is alive, it 
is he himself, and not his son who is entitled fo perform. On an ‘incapacity of 
the father, the son my perform but only as his deputy and not in his own right. 
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And hence since the words father, &c., are expressed 
relatively, it follows, when the father is alive, the form should be : 
“To the father, grandfather and the great-grandfather of the father ”, 
where the grandfather is alive, “ to the father, grandfather and the 
great-grandfather of the grandfather!.”’ 


And, therefore, in the Pindapitryajia the words’ 
“ S’undhantdm pitarah”, etc., of the mantras cannot be altered? for 
adaptation. 

Although there is the text of Visnu:* 


“ He whose father is dead must first of all offer a Pinda to 
his father, after that, two Pindas to the two ancestors higher than his 
grandfather.” 


The meaning of this is, that while the grandfather is alive, and 
the father is dead, then having offered one Pinda to the father, accord- 
ing to the ritual of Hkoddish{a, he who was the grandfather of the 
father beginning with him to the two higher ancestors one should give 
two Pindas. The grandfather, however 2. e., one’s own great-grands 
father is always entitled to receive his offering of Pinda. The meaning 
is, to the great-grandfather and to the higher ancestors above from 
him, one should give. The rule at the employment of proper words in 
the form, however, should be as has already been mentioned before.’ 


a oe ae ee 9 a sane 


1. In other words, the form should be, begin with Pitr and end with 
Prapitémaha thus, ‘ Pitr, Pit&maha—Prapitamahanam &e. 

2. A’Svaléyana Srauta Sūtra II. 6. 14, A’pastamba ss. 7-13. 

8. g:—See Jaimini IX, II. 1-2 and II. 1:34. The rule of 
construction, under which the intention of command which is most agreeable to 
convenience, reason, justice, and legal principles should in all doubtful cases 
be presumed. 

4, Ob. LXXV.4. The preceding sitras in this chapter make the 
positions quite clear aft sfiaft a: arg gaia a t Gar pra At sala 1 
(2) RaR Gare a shalt Tet Gare: (2) RaR Mary often a Maa aa paa (2). 

5. dù e. Father, grandfather, great-grandfather, of course, of the 
grandfather, who was recently deceased and whose sapindikarana is under 
consideration, s.e. seafrainges GqaaAeniiaragiarg. It should be noted that 
these two texts of Manu and Visnu do not teach the Sapindikarana ofa 
person who has died out of his order; but it only teaches that bis SrAddha is 
to be performed by the Ekkodishta rite, This is the case also in other instances of 
particular kinds of deaths as mentioned later on. 


Yajnavalkya Mitakshari—Offering Pindas to the Mother. 
Verses 253-254. i 

Similarly also of those killed by a cow or by a Brahmana 
an absence of the Sapindikarana must be understood. As says 
Katyayana :— 

“ When however a father is killed by a Br&hmana and the 
like, or has been degraded, or has become an ascetic, or has died in 
an inverted! order, then he (the son) should offer (Pindas) to those 
persons to whom he (the father) used to offer.” 

Of the father who is killed by a cow or by a Brabmana, when 

an occasion’ arises for performing the Sapindi- 
* Page 75 karana, then passing him over, only the Parvand 
S’riddha of the grandfather and the rest has been 

ordained, and thus an absence of the Sapindikarna is to be inferred. 

So also in Another Smrti :— 


“Those men whose issues have been cut off, for them there 
is no Sapinda, Nor for these should be performed the sixteen 


Ekoddishta S'raddhas’ ” 


As regards the offering of Pinda, &c. to the mother, there 

is a doubt as regards the gotra to be used, with 

For the mother. the husbana’s or her father’s gotra should it be 

offered, as for both (alternatives `, texts are seen, 

For: “From her own gotva@ a woman is removed, after the 

marriage at the completion of the seventh step. With the gotra of 

her lord should be performed her ceremonies of the Pinda and 
water.” This and the like, are in support of the husband’s gotra. 

“Abandoning the father’s gotra, no ceremony should one 

perform with the grotra of the husband. In birth certainly, as also in 

death, for women, is the family of the father”, This and similar 

texts support the father’s gotra. 


1. d.e. has predeseased his higher ancestors. 

2. There is another reading viz. afqéiecnday, which prima facie is 
tempting, but does not fit in with what follows, 

3. But asa matter of usage, good men now-a-days perform Sapindi- 
karana of such persons though opposed to the texts of Manu and Visnii. 
Otherwise such deceased persons would always remain in the painful state of 
purgatory or Preta-Loka. In fact Brahma Purana endorses this modern 
innovation ; so also is the dictum of the Skanda Purana, Sumantu and of 
Hemadri and Madanaparijata. See Bilambhatti, page 592, lines 3-18. 
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Thus, when a doubt has arisen, in the case of the marriages 
being in the A’sura or the other (unapproved) forms, as also in the 
case of an ‘appointed daughter’, it should be with the father’s gotra, 
as in those cases special texts exist, and also as the gift (of a 
daughter in marriage) has not been completed!. 


In the cases of the marriages which are performed according 
to the Brâhma and the other approved forms, in such cases according 
to the maxim? of Vrihiyava (rice and barley), as well as the maxim 
of Brihadrathantarasama, there is only an option. 


In these cases also “By that road by which his fathers have 
travelled, and by which the grandfathers have walked, by that road of 
the good men should he go, for by so walking he incurs no guilt.”, by 
this text? according to the family usage and in consonance with it 
is to be the decision ; since in cases other than these, these texts 
have no application. 

Where, however, undar the texts, there is no adjustment, nor is 
there any usage, in such a case, following the text! “one’s own 
satisfaction alone indeed”, one is at liberty to follow his own inclina- 
tion for a decision. Asin the case of the text’ “Eighth from the 
conception, or in the Eighth year.” 


Sapindikarana of In the S’apindikarana of the mother also 
the Mother. quite conflicting texts are seen. Thus: ‘With the 
grandmother and the rest, the Sapindikarana has been ordained.’ 


Similarly: “The husband also, the Sapindtkarana of the wife, 
should perform along with his mothers and the rest,” thus has 
been declared by Paithinasi. 

“OF the wife dying without a son, the husband should 
perform her Sapindikarana. With her mother-in-law and the 
rest alone should be her Sapindikarana.’’ 


1, Note that the gift of a daughter in marrige is the only case of a 
gift, where the last words ‘4 qq’ are not used. There is still a connection left 
between her and the father. 

2. Airaid, qexwataagqa—See Jaimini IX. II. 46-49. Where the 
result is the same, and no particular object appears in stressing one thing, 
any of a type may be chosen. The rule of vikalpa applies. Where the 
ordinances are of equal force qoaiaieg FHT | 

3. Of Manu Ch. IV. 178. 4. Manu II. 6. 


5. See above Verse 14 page p. 44. 


Yajnavalkya Mitakshari— The Author's conclusion. 
Verses 253-264. | * 


Yama has declared this Sapindikaraņna with the husband.— 


“With the one, viz, with the husband (alone) should be 
performed the Sapindikarana of a woman; because even though 
dead, she had become one with him with the accompaniment of the 
mantras, offering of oblations, and (performance of) vows. ” 


By Usanas however the Sapindikarana with the maternal 
grandfather has been declared thus :— 


“ As of their father with their grandfather, on the completion 
of full one year, in the same manner, of the mother with the 
maternal grandfather, they should perform the Sapindikarana.” 


Similarly: “The father with the grandfather should be united, 
on the completion of full one year, by the sons; so of the mother 
with the maternal grandfather in the same manner, so has said the 
adorable Siva.” 


Thus among these texts of so many types; when the wife has 

died without any son, then the husband should 

The Author's con- perform her Sapindikarana with his own motber 

clusion. only. But if she has followed the deceased father 

on the funeral pyre, then the son should perform 

the Sapinditarana of his mother with his father only. A son born 

from a woman married by the rites of A’sura, &c. as well as a 

Putrikâ-son (should perform the Sapindikaraņna of his mother), 

with his maternal grandfather only (i.e. with her father). One 

born to a woman married by Brahma or the like from, may perform the 

Sapindikarana of his mother with his father, or with his maternal 
grandfather, or with his paternal grandmother, at his option. 


But here also if there is a fixed family usage, then he must do 
so according to that usage alone. If the family usage also be 
uncertain, then under the rule “ according to his own satisfaction”, 
he may do as he likes. 


There, moreover, by whichever way, the sapindikarana of the 
mother has been established, where on the Anvashiaka and the like 
occasions, the mother’s s'ráddha has been ordained to be performed 
separately, such as in the text: l 
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“In the Anvashtakds, as also in the Vrddhz, at Gaya, or on the 
day of death, the mother’s S’rdddha one should perform separately ; 
in other cases along with the husband.” 

there, the Pàrvana S’rdddha is to be performed (by 
associating with the mother) along with the paternal grandmother, &c. 
only; in other cases, “along with the husband”, because in the 
sapindi of the husband she is entitled to her share of it. Where her 
Sapindikarana has taken place with the maternal grandfather, 
there, as she is entitled to a share along with him, it should be 
done along with him only. As says S’atatapa :— The deceased 
gets unity of form on the performance of the Sapinvikarana with 
her husband and the fathers; consequently she becomes entitled to 
share (in the oblations) to them.” 

In such a case, where, with the maternal grandfather the 
Sapindikarana of the mother has been performed, the maternal 
grandfather’s s‘rdddha, like the father’s s’rdddha, is nitya certainly. 
But where the the Sapindikarana of the mother has taken place with 
her husband, or with the paternal grandmother, there the S’raddha of 
the maternal grandfather is not nitya. If done there is prosperity ; 
if not done, no objection. Thisis the conclusion, (253, 254). 


Viramitrodaya. 
Yajfiavalkya, Verses 253-254. 


Pdtrachutushtayam, ‘four vessels’; gundhodukutilairyuktam, 
‘containing perfumes, water, mixed with sesamum’; arghydrtham, ‘for the 
purpose of the arghya’; one should prepare in a sapindikarana. There, of 
the four vessels, of those forthe Pitrs with whom the sapindikarana 
of the Preta is intended, in those vessels while dripping, the dripping in 
the Preta vessel with the three Rks “ye samdndh samanasa ete.” 
prasechayet, ‘one should gprinkle’7. e, join. With the object of 
securing the sprinkling of the drippings from the Preta vessel in 
particular, by the use of the word preta vessel, by implication, the 
dropping has been indicated. By the use of the word pra, ‘out’, an 
element in addition to that found in the ordinarily ordained arghya, 
as also a special stress on the portion of the water has been expressed. 
Vide the text ‘With the two rks ‘ ye samdnd fc.’ one should divide the 
first in three parts ” thus having stated ia conaection with pinda. 
‘This also is the procedure in connection with the proceeding for 
arghya vessels ’’, 
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Verses 264-255. 


S‘esham, “the remaining ’, uncontradictory and comprehended 
also, rite, parvavat ‘as before’ é. e. like the Pårrana S’rdddha, dcharet, 
‘one should perform ’. 


It may be said that by the text ‘ four vessels, etc °’, the inference 
is that it is intended for more than one, and thus the sapindifarana 
srdddha would be allied to the Paéravea Srdddha', and in such a case, the 
absence of the performance by a woman, as also the absence of its 
performance in connection with a woman, would come to be inferred ; to 
obviate such a doubt, the Author mentions its Ekoddishta character. 
Etatsapindi- Karanam, ‘ this §rdddha in which there occurs the joining 
together of the Pindas, in the form of offering oblations of cooked food 
intending the same for the deceased, of this nature the EHkoddishtam, 
‘intended for one’, is of the woman ‘striyah ’, is part of the bundle of 
woman’s rights. By the use of the word api ‘even’, is intended to 
state, even dy the woman, (253-254). 


Yajriavalkya, Verse 255. 


(One) whose Sapindikarana may take place before the 
expiry of a year, for him even, food with a water-pot, one 
should give for one year, to the twice-born. (255). 


Mitakshara:—Samvatsaradarvak Sapindikaranam 
yasya krtam, before the expiry of full one 

* Page 80 year whose Sapindikarana has taken place, tasya, 
for him, intending for him, every day or at 

least once every month as far as the end of the year, according to 


1, For a correct understanding of the long discussion in the 
Mitakshara and in this passage in the Viramitrodaya, it is necessary to 
visualise the several aspects of the Hkoddishts, viz., (1) Primarily, it means the 
s'rdddha which is offered with one pinda only, each of the 16 Srôddhas culminating 
at the end of the year in the Abdika, or death anniversary, when the Sapindi. 
karana is properly timed to be performed. (2) Secondly, in cases, as is almost 
the general custom now, where the Sapindtkarana takes place on the 11th or the 
12th day. Insuch a case also the 16 Srdddhds are performed at their proper 
periods ; and although, as a result of the Sapindikarana three pindas are offered, 
it is essentially Hkoddishta, (3) The third is the performance of the death 
anniversary S’réddha annually. Here although in form it is Pdrvana, in essence 
it is q@iiqe, (4) The real Parvana is what is performed after the Sapindikarana, 
on occasions other than the death anniversary of the person such as the cata, 
ewig, and in the Pitr-pakgha. 
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one’s ability, annam, food, together with a pitcher (full) of water 
toa Brahmana, dadyat, one should give. 


By saying “before the expiry of the year” itis shown by 
implication that Sapindikarana may take place either on the 
completion of a year, or before that. As says A’s'valayana' “Now 
the Sapindikarana at the end of the year or on the twelfth day”. 


Kâtyâyana also has said—“ Then on the completion of the 
year, Sapindikarana takes place, or when three fortnights have elapsed; 
or even before, if an auspicious event occurs”. 


(1) On the twelfth day, (2) after three fortnights, (3) when 
some auspicious event has occurred, (4) or when the year has elapsed ; 
thus four cases have been pointed out. 


There, on the twelfth day, the Sapindikarana of the father 
should be done by son, one who has maintained the Fire; as without 
Sapindikarana the Pindapitr-Yajfia cannot be accomplished. Vide 
the following text’ :— 


“When the performer has maintained the Fire, or the deceased 
had kept the Fire, then on the twelfth day the Sapindikarana of the 
father should be done.” 


But a person who is without the Fire, may perform after 


three fortnights, or on the occurrence of an auspicious event, 
or when the year has elapsed, 


ecr 


Here arises a doubt :—W hen before the eid of the year there 

takes place the Sapindikarana, then should the 

A doubt. Sapindikarana be performed after having finished 

the sixteen Srdddhas or whether, after the 

performance of Sapindifarana those should be performed at their 

proper period ? This is the doubt because for both alternatives, 
texts are seen. Thus :— 


“Without having offered the sixteen S’rdddhas, never should 
the Sapindat@ be performed; after having finished the sixteen 
S’raddhas, the Sapindikarana should be performed.” The sixteen 


Sréddhas moreover are:—“ On the twelfth day, after three fortnights, 


1. Grhya Paris‘ishta IIT. 
2. 4,6. geafae, AMR. 


Ydjnaralkya Mitikshardi—Sapindikarana and siateen S'raddhas. 
Verse 255. ] i 

on the sixth month, every month, and at the end of the year. 

These are the sixteen S'râddhas declared by the wise.” 


Moreover, ‘‘ Of one even whose Sapindikarana may take 
place before the expiry of a year, the monthly (S’raddha), and also the 
water pitcher should be offered to him also during the year.” 


Here, that after performing the Sapinditarana these sixteen 
S'raddhas (or any of the remaining of them) should be performed at 
their proper time, is the first course, because as their proper time 
had not arrived, there would be no authority (for its performance) 
before. And although there is a text saying “after finishing the 
sixteen S’r4ddhas, the Sapindikarana may be done even before the 
expiry of the year, still that is a course for (one in) adversity. 
When however under this rule of adversity before the Sapindikarana 
he performs the Preta S’rdddhas, then he should perform them 
according to the Lkoddishta rite. 


When however following the first course, one performs at the 
proper time only, then in whichever way one performs the annual 
S’rdddha, either as Paérvana or as Ekoddishta ina similar manner 
may he do the monthly S'râddhas. Vide the following text: 


“ Before the Sapindikarana when one performs the sixteen 
S‘raddhas by the method of the Ekoddishta he should perform them all. 
But when he performs the sixteen S'raddhas after Sapigdikarana 
then again, according as he performs the usual annual S’raddha, so he 
should do all these. ” 


This Sapindikarana, moreover along with the Freta S’raddha, 
even where there are brothers who are divided in estate, it is enough 
that it is performed by one only. It need not be done by all. 
Because of the following Smrti :— 


“ The nava-s raddha, the sapinda-srdddha, and even sixteen 
s‘raddhas as well, should be performed by one person only, (even) 
when they are divided in estate.” 


This Sapindikarana moreover along with the Preta-s’rdddha 
must necessarily be performed by the sons of those who were not 
SannyAsins, as the object isa release from the state of Preta-hood, 


515 


10 


15 


20 


25 


30 


516 Mitakshara—Rules for Sannydsins ctc. [ Ydjnavalkyu 


10 


15 


20 


25 


Verso 255. 


For the Sannydsins, however, it must not be performed. As says 
Usana :— 

“The Ekoddishta, one should never perform for the Yatis. When 
the eleventh day (of their death) arrives, the Parvana is ordained. 
The Sapindikarna for them should not be done by their sons and the 
rest ; by their very taking up of the three-fold’ staff the condition of 
Pretashood is never produced.” 


IÉ on account of the son not being near, the rite of cremation 
has been performed by some Sagotra or the like, then by that person 
even the Preta rites up to the end of ten days should be performed 
according to the following authority :— 


“Whether a Sagotra or an Asagotra, whether a female ora 
male, whoever offers on the first day, that one should complete it for 
the ten days”. 

For the S'ûdras also this should be performed, but without the 
(recitation of) mantras, on the twelfth day. Vide Visnu *;-- 


“In the same manner Supindikarana ‘without the recitation of 
the mantras’ for the S’fidras also, on the twelfth day.” 


After the Sapindikarana all the annual and the Påârvaņa 
S’rdddhas and the rest should be done by the son alone as an 
obligatory duty, while for others, not obligatory. (255). 


Viramitrodaya. 

The Author mentions the S’rdddha intended for the Preta in the 

form of the gift of food together with a jar of water 
Yajfiavalkya, Verse 255. 

Owing to the reason of an auspicious occasion or the like 
samvatsarddarvdk, before the completion of the year, ¿.e. in the period 
intervening between day of death and a year, one whose sapindana 
S‘rdddka happens to be performed, for that Preta, sodakumbham, 
‘together with a water-jar’, annam, ‘ food,’ samvatsaram, ‘for one year ,’ 
dwije, ‘ to the twice-born °, dadydt, ‘ one should give .’ By the use of the 
word apt ‘also’, that much more when the Sapindikarana has not 
been performed, one should give, becomes established. In the Chapter 


1, The fagz of the Sannyasi. 
2.- Oh. XXL. 20. 


Verse 256, 
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on the Preta S'råddha, Paraskara has mentioned the donation of a jar, 
full of water, and there may arise a wrong impression that by the 
performance of the Sapindi, the condition of Preta-hood having ceased, 
this S’rdddha, therefore, need not be done. To obviate such wrong 
impressions this text has been stated. In the text of Péraskara, 
however, the word Preta has been used in regard to the deceased alons. 
This isthe import. (255). 


The author now mentions the times for the Ekoddishta 
Yajnavalkya, Verse 256. 


So also onthe day of death, however, should be 
performed every month, for the year, and similarly every 
year; the first on the eleventh day (256). 


Mitakshara:—Mrtehani pratimasam, on the day of death, 

every month, up to the end “of the year.’ 

*Page 77. the Ekoddishta should be performed. After the 

Sapindikarana pratisamvatsarameva, every 

year only, and Ekoddishia only, (and not Parvana) should be performed; 

Adyam, the first, Ekoddishta which is the basic for all subséquent ones 
(should be performed), ekadasehani, on the eleventh day. 


If the day of death be not known, then either on the day he 
hears of it, or on the amdvdsyd day; vide the followingSmrti: “If the 
day of the death be not known, then on the amavisya or on the day 
on which he hears the news.” By amdvdsyd is meant the amdvdsyd 
of the month in which the deceased had started on the journey. Vide 
the following Smrti: 


“The Ekoddishta offering should be given on the day of (the 
starting of) the journey out, or on the day of the waning of the moon 
of that month.”’ 

Mrtehani, on the day of death, Regarding this Jatukarnya 
has laid down the following special rule in regard to one who had 
maintained the sacred fire (Ahitagni) :— 

“ The S'ráddha which is to be performed after three fortnights 
should be performed on the day of death only. But the one before, 
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Verse 256. 


should be got performed from the day of the cremation of the 
twice-born who had kept the sacred fire.” 


Here the ceremonies for the deceased ( Preta ) which are to 
be done before the period of three fortnights, are to be done, in the 
case of a person keeping the sacred fire, commencing with the day 
of the cremation. But the Sraddha (which is to be done) after the 
period of three fortnights should be done on the day of death only. 


But in the case of a person who had not kept the sacred 
fire, all should be done on the day of death only. 


Adyamekidasehani etc., the first on the eleventh day. As 
regards this, some say that this is illustrative of âs'aucha because 
under text: ‘‘By one who is pure, all ceremonies should be performed” 
ceremonial purity is a necessary condition ( precedent to the 
performance of all rites), and because : “ Now then on the day after 
the as‘aucha is over”, and thus by premising in general for all the 
varnas Vishnu! has laid down the precept for the performance of the 


Ekoddishta. 


But this is incorrect, as it is opposed to the text of Paithinasi 
viz: “That S’rdddha which is to be done on the eleventh day has been 
ordained generally. The periods of impurity for the four varnas are 
different for each one;” and is also opposed to the text of S’ankha 
viz:—“The first (@dya) S'raddha, though impure, one should perform 
on the eleventh day. Of the performer (of the S’raddha), purity is 
considered to be for the time being; afterwards he again becomes 


impure.” 


The text of Vishnu introducing generally the subject of 
as aucha, is also reconcilable as applying to ten days’ impurity, 


Pratisamvatsaram chaivamiti, and similarly every year; 
by this, the Lord of Yogis has advised Lkoddishta every year on 
the anniversary of the day of the death of the deceased; so also 
Another Smrti: “Year by year must indeed be performed the 
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Yajravalkya ] Mitakshar&.—The view of the Southerners. 
Verse 256. ` 

beneficial rite to the mother and the father; without the Daiva he 

may feast a Brâhmana and offer one pinda only.” 


Yama also has said:—‘‘Subsequent to the performance 
of the Sapindikarana, every year the son should perform “separately 
the Lkoddishta on the anniversary day of death.” 


Vyasa moreover prohivits the Parvana: 


“Abanonding the “koddish/a, if a man performs the Pérvana, 
that should be considered as not performed, and he shall be deemed 
a patricide.” 


Jamadagni however ordains the Pdérvanal. 


“After having secured the sapindahood according to rites, the 
Aurasa son should perform the Darga S’rdddha of his father and 
mother on the anniversary day of death.” 


S‘itatapa also says: —“After having performed the Sapindi- 
karana, the learned performer should always perform according to the 
Pérvana rite every year, this is the rule upheld by Chhagaleya.” 


Thus in the conflict of texts the Southerners have thus stated 

the adjustment: By the Aurasa and the Kshetraja 

The Southerners sons on the anniversary day of the death of their 

father and mother, the Parvana alone should be 

performed, by the Dattaka and others the Ekoddishta. Because of 

this text of Jatukarnya:—“Every year by the Pérvan ritual alone 

the Kshetraja and the Aurasa sons should perform; the other ten kinds 
of sons should perform by the Ekoddishta.” 


That is not correct. ‘There is ao mention of the ‘day of death’; 
but on the other hand, the expression is every year. And there are 
many annual S’rdddhas besides that of the death anniversary, such as 
the Akshaya irtiyd and in the, months of Magha and Vais’4kha and 
the like others. Therefore, the adjustment regarding the performance 
of the Pdrvana and the Ekoddishta on the death anniversary day is 
not satisfactory. As regards the text of Parasara 


1, 4. ¢.in the Parvana method. 
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Verse 256. 


“For the father who has attained Devahood, the Aurasa sons 
should everywhere perform the S'râddha. And generally for men of 
diverse gotras, for a single person only on the day of the death 
anniversary.’ 


This also is not sufficiently adjustive, for its meaning is this: 
For a father who has attained Devahood, i.e. whose Sapindikarana has 
been done, always by the Aurasa son should be performed the 
tri-ancestral rite, i.e., the Parvana rite. But in regard to those of 
diverse gotras, i.e., belonging to separate gotras suchas the maternal 
uncle and like, the S’raddha which is to be performed on the day of 
the death anniversary, that must be by the Hkoddishta only. 


Morever, Paithinasi has said that:-‘‘Even after Sapindikarana, 
the Ekoddishta alone should be observed even by the Aurasa son. 
Thus Ekoddishta indeed should be performed by the Aurasa son on 
the day of the death anniversary; after Sapindikarana, for the mother 
and the father no Parvana.” 


The Northerners on the other hand, thus suggest the 
adjustment: On the Amédvdsy? or during the 
The Northerners. dark half of the month of Bhadrapada, if the 
death anniversary falls, the Parvana rite, on any 

other day the Lkoddishta only. 


‘ For him whose death occurred on the amdvdsyd or during 
the Preta fortnight, there the Pdrvana should be performed, and 
never the Ekoddishta.” 


That also the elders do not approve, because the text above 
quoted is of uncertain origin, while there are many texts of well 
ascertained origin, which declare that the arvana should be 
performed only on the anniversary day of death, and also because if 
it be confined to those persons only, who had died on the 
amdvdsy@ day, or during the Preta-paksha, there would be an unneces- 

sary curtailment of its scope; and further, the text 

* Page 78. which is of a general character would be rendered 
meaningless. There alone is a general text 

curtailed by a special text where as a result of the appreciation of the 
relationship between the general and the particular rule both rules 


Ydjnavalkya ] Mitakshar&8—A reconciliation. 521 


Verse 256. 


yield a useful meaning. As’ “In him (the hoé@) should recite seventeen 
smaidhen?’ ” this text which appears without any context’ enjoining 
seventeen wooden sticks, has its scope in the ectype” or the modified 
sacrifice only, and so, this sentence about the seventeen sticks, having 
found a scope through its relationship with the general characteristics 
of the Samidheni firesticks, it is applied to the modificed sacrifies like 
Mitravinda and the like, where it teaches new’ (apûrva) relationship 
in the subject-matter of MitrAvinda sacrifices, becomes merged (in it).° 


But here both kinds of texts, having the death-day as their 
subject, do not both find their scope under this explanation. There- 
fore, here, excluding as the alternative of the Ekoddishia, it is proper 
to regard the Parvana rite as a restrictive rule. 


Nor, moreover, would it be proper adjustment of the texts 
by treating the Lkoddishfa texts as having for their subject the death- 
day of the father and mother, and the Parvana texts as having for their 
subject the death-day of relatives other than the parents. For in both, 
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1. This is the second Adhikarana, in the sixth Pada of the Third 


Chapter of Jaimini VI. 9. It is called the afaudat gaangen Agam 
afre. See Jaimini Nyâya Mala pp. 179-180 gga F47: | 

2. ~alfayti—Wooden pieces for being thrown into the fire, See 
Aitareya Bráhmana I. 1. 

3. aag age ie. the aff text has no context to any other text or 
topic—a statement in the abstract. It is a rule which stands by itself, out 
of connection with some particular sacrifice to which it might be referred, 
so that it might be considered as a general rule “This is called the aansq 
fafy—An abstract principle, (see Dr. Thibaut’s Translation of Arthasangraha.) 

4. yea Asfi—uzta is arche-type, the model or bases; gf, the 
ectypo, or the modified forms. 

5. There is a mistake in the priat here at 1.4 on page 78. For 
agar, read faaaeqaaaud—( aeett+agd). saygtdie—New 
relationsbip, 

6. In order to understand this passage it is necessary to refer to 
Jaimini’s Purvamimamsa III. 6.9. A discussion is held in that Adhyf&ya 
regarding texts which may be applicable to a particular sacrifice, and the 
other, a general statement not connected with any context. Both of these 
treat of the same subject and both are to be used in model sacrifice. Thus two 
texts, bearing on the same subject speak of the same thing. This is a case 
of tautology. How is itto be obviated? A text which is directly conneoted 
with a context is to be used in a model sacrifice only ; and all general texts, 
not connected with any context, are to bs introduced into a modified sacrifice”, 
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the words “ father,” ‘ mother,” and “sons ” exist. Thus in: “After 
the Sapindikaraya, every year the Ekoddishta of the mother and the 
father should he performed by the sons on the day of the death 
anniversary. ” 


Similarly,: ‘* Having finished the Sapindikarana the Aurasa 
son should perform the Dars’a S’raddha on the anniversary of the 
death of his mother and father.” 


Although it has been maintained by some that on the 
death-day of mother and the father, one who has maintained the fire 
should perform; the Parvana, and the one without the fire, the 
Ekoddishta, and quote this text of Sumantu: “Year by year the 
twice-born son who has maintained the Fire, should perform the 
Parvana for his parents, while the wise who is without Fire should 
perform the Ekoddishta on the anniversary of their death.” 


Yet, that should be discarded, as it is opposed to the opinion of 
the good e. g. in the following Smrti text :— 

“Those Brahmanas’who maintain many sacred fires, and 
those also who have only one Fire, for them after the Sapindikarana 
should be the EHkoddishta, and never the Parvana. ” 


Here this is the conclusion :-— 


For the Sannydsins, on the death-day the Párvaņa alone 
should be performed by the son. Vide the following text of 
Prachetas :— 


“For a Yati there is no Ekoddishta here for he Zhas 
taken up the triple staff, and because thereis no Sapindikarana for 
him here. For him there is always the Parvana. ” 


For those who have died on the amdvdsyd or during the 
Preta-paksha' there ia the Pérvana alone. “Of one who has died on 
the amdvdsya or during the Preta-paksha &c.” this text as has 
been stated before being of a Niyama character, where the day of 
death is any other, there is an option, either the Pdrvana or the 
Ekoddishta like the maxim of “barley and rice.” But where there 
is a well ascertained family usage this option even becomes limited;’ 


1. The dark fortnight of Bhadrapada which is sacred to the Manes. 
2. Vyavasthita Vskalpa, 


Yajnavalkya Viramitrodaya—LPeriods for Masika and other S'rdddhas. 593 


Verses 256-257 


where no such option, exists, it is at his will. Thus no need of 
prolixity. (256). 


Viramitroday a. 


While pointing out the periods for the másika (monthly) and other 
srdddha$, the Author mentions the mdsika and other srdddhas 


Yajiiavalkya, Verse 256. 


Starting with the death, every month, on the date of the death, 
i€., in the fortnight of :the death, on the date of the death, s&rdddha 
should be performed. This is inferred from the context of the Chapter. 
That itself is called the másika: By the use of the word ĉu, the two six- 
monthly srdddhas are separated from the death-day srdddha: ‘* When 
six mouths are short by one day or three days, and also the year, 
then fall the six-monthly érdddhas’’ in this text! the separate periods have 
been indicated. By the use of the word ¢u a second time, after the first 
year; ‘every year’, pratisamvatsaram, i.e., year by year, by the use of 
the word cha on the day of death, are inferred. ‘‘ After this, every year, 
to the Preta, one should give food on the day on which he died”, vide the 
text of Katyayana. Evam, ‘thus’, in the aforestated Ekoddishia 
ritual. This, moreover, follows for the three also. Adyam, ‘the first’, 
i.e., the first Srdddha of the sixteen preta srdddhas ; ekddésehani, ‘on 
the eleventh day’, z.e., after the cessation of the death impurity 
in point, vide the text of Vishnu? ‘‘after the cessation of the death 
impurity °’. (256). 


With the exception of the daily Nitya srdddha the following 
rule is being stated as applicable to all the remaining S’raddhas 


Yajiiavalkya, Verse 257. 


The Pindas, however, one should give to a cow, or to a 
goat, or to the Brahmanas, or even into the fire or into water, 
one may throw. While the Brahmanas are still present, 
one should not sweep the leavings of the food of the 
twice-born. (25). 


l. of Katyfyana. soo Nirnaya Sindhu. 
2. Oh, XXI, 1. 
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Verses 257-259, 


Mitakshara:—Of the pindas or a single pinda, which have 
been offered before, this is the method of disposal. 


The method of disposal To a cow, or to a goat, or to the Bradhmana who 
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of Pindas. asks for them, Pindain dadyAt, one should give 

the Pindas; agnau, into the fire, or fathomless 
water, jale wà prakshipet, one may throw. Satsu vipreshu, while 
the Brdhmanas are still present at the place of dinner, dwijoch- 
chhishtam na marjayet, one should not Sweep, i.e. should not remove 
the leavings of the food of the twice-born. (257) 


Viramitrodaya. 


The Author states the methods of disposal of the pindas offered 

at the srdddha 
Yajnavalkya, Verse 257. 

Toa cow, to the aja, or a goat, or toa Brahmans, one should give 
the pingas, or agnau, ‘into the fire’, wå, ‘or’, jale, ‘into the water’, 
prakshipet, ‘one may throw’. By the use of the word api, ‘ even’, are 
included other modes of disposal mentioned in texts such as: ‘‘ the 
middle-most pinda, the wife eats, when desirous of having a soa”, and 
the like. By the use of the word ¢u, ‘however’, when there are 
proper recipients for the S’rdddka food, the Author distinctly 
mentions different modes of disposal. Moreover, while the S’rdddhi 
Brdhmanas are still continuing at the place of the S'råddha, 
dwijochchhishtam na mdrjayet, ‘one must not clean the leavings of food of 
the Brdbmanas,’ ¢.¢., should not carry away. (257). 


By regard to the particular kind of eatable, the Author 
mentions the particular fruit. 


Yajiiavalkya, Verses 258, 259. 


With the havishya food, verily for a month; for a 
year, however, with the milk-rice, with the fish, the meat 
of gazelles, mutton, the flesh of birds, the flesh af kids, the 
flesh of spotted deer; (258). 


The flesh of the black antelope, that of the ruru deer, 
the meat of boars, the meat of hares, respectively for a 
period progressively inscreasing by a month, are satisfied, 
when offered here, to Grandfathers, (259). 


Ydjnavalkys Mitakshar’.—Kinds of food offered ai S'rdddha. 
Verses 258-259. ] : 
Mitakshara:—Havishyam, fit for offering at a sacrifice, 
*Page 79. such as sesamum grains, rice &c., as says Manu’: 
“With sesamum grains, rice, barley, mâsha beans, water, roots, 
or. fruits, which have been given according to the prescribed rules, the 
ancestors of men are satisfied for one month.” 
This food is called Aavishy2 food. ‘‘ With this food the 
ancestors are satisfied for a month’-this 
Kinds of food sentence which is not here, should be read 
offered at S‘rdddha here together to complete the sentence. 


Payasena, with milkerice, rice boiled in cow’s milk, 
samvatsaram, for a year, vide the Smrti: “One year, however, 
with cow-milk and milk-rice.”’ 


“ With the fish” i.e. with the fish that is allowable, such as 
pathina &c., of that’, this, matsya, of the fish. harina, gazelle, 
the copper-coloured deer; ena, the black antelope, is black coloured. 
As described in the Ayurveda: “By Enais to be known the 
black antelope, while the copper colored is called harina.” of that this, 
is harinaka. 


The sheep is called wrabhra, of that, is, aurabhra, mutton. 


S’adkunam, of birds, i. e. of birds allowed to be eaten as food. 
Chhâga is a goat ; its meat is called Chhagam the flesh of kids. 


Prshat is the spotted deer. The flesh of the spotted deer is 
called parshata. Ena is the black antelope, its meat is called 
ainam, Ruru is the same as Sdmbara; the meat of it is called 
raurava. Varaha is the wild boar; its meat is called varaham. The 
meat of s'as'a or hare is called s'asam. With the meat of these 
offered to the pitrs ‘with the havishya food, for a month,’ having 
expressed thus, for a month more than that, yathikramam, 
respectively, for a period progressively increasing by a month 
are satisfied the Pitrs (258-259).° 
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1. Oh. III. 267. 

2. of Manu Oh, III. 271. 

8. a4; the word aega is formed by the affix am added to maq. Bee 
Panini IV—3. 154. 

4. Oompare Manu III. 267-271. 
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Verses 258-261, 
Viramitrodaya. 


By regard to the particular kind of things used for the S’rdddha, 
and by regard to the particular place and time, the Author states the 
period of satisfaction by means of four (verses) 


Yajiavalkya, Verses 258, 259. 


Havishyam, ‘sacrificial’, fit for a sacrificial oblation ; annam, 
‘food,’ such as sesamum, paddy, barley; by it being given—thus is the 
construction of words by an inversion of texts. In the same manner, 
farther alao. Pitdmahdh, ‘the grandfathers’, mdsam, ‘month’, è. e. for 
the interval of a month, adi, ‘from all considerations’, trpyanti, ‘are 
satisfied’, By the word pitdmaha, ‘grand-father’, is the demonatration 
of all the piiras. So also Manu,’ ‘By sesamum grains, paddy, barley, 
black-beans, roots, waters and even by fruit, being given in accordance 
with the ordinance, the pitrs of men become satisfied for a month”. 
The word wai is used to fill up the foot (ofthe stanza). By the ex- 
cellent rice and milk-pudding for a period extending over a year, the 
grand-fathers become satistied. Thus is the connection everywhere. 
By the use of the word ¢u, ‘however’, the Author discriminates a shorter 
period. By the fish and the rest, in this S’rdddha, when given, 
respectively z. e. in the order of the one next following by the addition of 
a month ¿. e. of one month each in addition to the period indicated, 
extending to that, they become satisfied. Thus, mdtsyazh, ‘with fish’ 
i. €. the flesh of the fish, fortwo months they remain satisfied, thus in 
this order it should be understood. Aurabhram, ‘of a ram’. 
S'dkunam, ‘of birds’, i. e. of birds fit to be eaten as food; Chhdgam, ‘of 
a goat’, belonging to a goat; Prshat, isa spotted deer; of that, is 
parshatam; Enah is a black antelope; of that isainam; Ruruh, a 
particular kind of deers of that is rauravam ; vdrdham, belonging to a 
wild hoar; sdsam, belonging to the hare. (258, 259). 


Yajiiavalkya, Verses 260-261. 


He who gives “The meat of rhinoceros, or of mahd-s’alka 
or honey, or the hermits’ food even, or the flesh of the red 
goat, or the mahd-s'dka, or the flesh of vdrdhrinasa, (260), 
or gives offerings while at Gaya, he causes all that to 
give endlessness to the Pitrs,s0 also on the varshd-trayo-das‘i 
especially when the moon happens to be in the asterism 
of Maghà that day. (261). 

1, Ob. III, 267. 
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Mitaksh&ra:—Moreover, Khadga, rhinoceros, the meat of 
that, maha-salka, a kind of fish; madhu, honey, collected by the bees; 
munyannam, the hermits’ food, namely, all kinds of forest produce 

-such as the nivira, &c.; loha, is a red goat, its flesh is lohamisham; 

mahdsaka, i e the kdlasdka; vardhrinasa, the white goat, 
“Drinking through three (ends), emaciated in the organs, the white old 
male goat, such a one the Yâjñikas called the wérdhrinasa, (useful) 
in s raddha rites”. Y ajnikah, sacrificer, is well known; Tripibah, because 
while drinking, his two ears and the tongue also touch the water, such 
a one; he drinks through three (organs), therefore he is called ¢rzpibah., 
Of that, i.e., of the wardhrinasa, mansam yaddadati, gaya- 
sthascha the flesh of this vdrdhrinasa, and also that which one gives 
while at Gaya, anything, even vegetables, which while at (ayd one 
gives. The force of cha, and, is to indicate that also which one offers 
at Gangadvdra, &c. “At Gangidvara, Prayiga, Naimisha, Pushkara, 
Arbuda as well as at Gay’, the Srâddha offered, attains 
imperishableness.” 


A’nantyamas’/nute, enjoys endlessness, i.e. he gets the 
merit of being the cause of cunducing to endlessness as the resulting 
fruit. The clause ‘ enjoys endlessness’ is to be connected with each. 


Similarly, on the vars’a-trayodas’‘i, i.e., the thirteenth day 
of the dark fortnight of Bhddrapada, especially when it is in conjunc 
tion with the Magha asterism, whatever, (even a trifle), that is given, 
all that conduces to endlessness ; such is the connection with the 
preceding clause. 


Here although the hermits’ food, meat, honey and the like 
have been mentioned in general for all the varnas as fit to be offered 
at a s'raddha, still the adjustment mentioned by Pulastya is worthy 
to be respected: “ The hermits’ food is said to be for the Brihmana, 
meat for the Kshatriya and the Vais’ya; and the offering of honey 
for the S'ûdra, while for all, all that is unincongruous.” 


The meaning of this is this: The hermit’s food, such as the 
nivdra, &e., mentioned above as fit for a s'rdddha, that is the principal 
offering for a Brahmana, capable of yielding the entire fruit, while all 
the (varieties of) meat mentioned above, are, for the Kshatriyas and 
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Verses 260-261 


Vais yas, the principal. And what has been mentioned above as 
Kshaudra, that is fit for the S’adra. And whatever is outside these 
three, that, if unincongruous, i.e., unprohibited, such as ‘ the våstuka! 
&e.’, or which has been ordained, such as the ‘sacrificial food, 
and kdlasaka, and the like,’ that is capable of giving the 
entirety of fruit to all the four classes. (260, 261). 


Viramitrodaya, 260, 261. 


Of a Khadga, i. e. ‘a rhinoceros’, flesh; mahdgalka, ‘with big 
films’, the rohita aud the like fish; flesh belonging to these is 
mahdsalkam ; ‘mahdsalka is a galkah’ so Medhatithi ; madhu, ‘honey’ 
is well-known ; munyannam, ‘heremit’s food’ such as the nivdra grain. 
By the use of the word cha, ‘and also’ any edible mixed with honey; vide 
the text of Yama: ‘‘Whatever is (offered) mixed with money, that is 
calculated for (yielding) anendedness.’’ Loho, z.e. ‘the red ram,’ its 
flesh, meat; mahds’dkam, kålas'âkam, particular varieties of pot herbs, 
known as ladiché, Wardhrinasasya, ‘of the wardkrinasa,’ such as has 
been descriptively defined in Nigama thus: ‘‘Drivking through three 
(ends), with emaciated organs, white male of a goat, such a one, the 
ydjnikas call the wdrdhrinasa useful in Pity rites. With a black neck, red 
veins, and white plumage—such a bird is called the wirdhrinasa, thus is 
the nigama pronouncement.’’ The flesh of such a one ; by the use of the 
word cha, the flesh of a wardhrinasa, a particular bird, secondly defined 
in Nigama. Such a thing, which one gives that, the meal of a goat 
and all that, whatever one donates when at Gayd, or whichever thing 
one gives on the 13th of the monsoon, or on the 13th of the second half 
of a month, or on the maghd constellation, all that and in particular 
in an enhanced:way, dnantyam, ‘unendedness’ 7. e. pervading overa kalpa, 
he secures, i. e. occupies ag the means of the satisfaction of the Prtrs. 
The word eva, ‘also’, moreover, is indicative of the resulting fruit 
from the flesh of a rhinoceros and the like, quite independently of each 
other, and is connected with all. By the expression ‘Gaydsthascha’, ‘and 
also, one, when at Gayd’, by the word cha equality with gayå has been 
stated, aud the expression is indicative of the inclusion of one staying at 
any holy place, where he has purified himself. By the word tathd, 
‘similarly’, are included the periods stated by Yama viz., ‘‘On that in 
the month of A’skddha, or the Kdrtika, or the Mdgha, whoever gives 
satisfaction to three or four Brhhmanas preceded by the worship of the 


J, A Kind of put-herb known os Wathuwé. Amara II 4-158, 


Yajnavalkya 
Verses 202-26 4] 


Pitrs, that is declared as securing unendedness for him.” The plural 
number in the expression Maghdsu, ‘in the Maghds’, is used by 
regard to the many stars which make up the constellation, or 
py regard to it individually. By the word cha, ‘and also’, is 
included the period of Aahu’s attack as stated by Yama thus: 
‘The S'rdddha offered at the appearance of Rdhu, is calculated (to 
last in its results) as far as the moon and stars (continue)”. (260-261). 


The Author mentions special fruits resulting from ( offerings 
on ) particular days 


Yajravalkya, Verses 262, 263, 264. 


A daughter, the husband of the daughter, and indeed, 
cattle, good sons, al3o bets, husbandry, commerce, the 
two-hoofed and one-hoofed animals, likewise. (262). 


Endowed with the Brahma lustre the sons, gold and 
silver with base metals, the superiority of 
* Page 80. birth, and, one offering the s'râddha always 
and all dcsires obtains (263) ; 
beginning from the first day, and excepting the 
fourteenth day, for those who have been killed by weapons, 
to these on that day is offered. (262-264). 


Mitakshara :—Kanyam, A daughter, possessing beauty, 
(auspicious) signs, aud character; kanya vedino, the husband of the 
daughter, i€., the son-in-law possessing intelligence, beauty and 
auspicious signs; pasavah, beasts, small beasts such as goats, &c., 
satsutah, good sons, who are well-behaved; dyûtam, bets, success 
in gambling; Krshih, agriculture, i.e., agricultural yield; vanijyam, 
commerce, i.e., profit in commerce; dwisafah, two-hoofed such 
as the cow and the like; ekasafah, one-hoofed, such as horses and 
the rest. 


Brahmavarchasvinah putrah, sons possessing Brahma- 
lustre, Brahmavarcha is the luminous energy generated by the study 
of the Vedas and its observances; those possessing that. Svarna- 
rupye gold and silver, with the exception of these. The 
metals like bronze, lead, &c., are called KupyakKa, base metals. 
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Verses 202-265. 


jati-s’‘raishthyam, superiority of birth, the excellanee of one’s 
family; sarvakamah, all the desires, what is desired is called a desire, 
such as heaven,sons, beasts, &c. These fourteen kinds of fruits, begin- 
ning with a daughter etc., one offering S’raddhas on the fourteen 
days beginning with the first day of the dark fortnight and ending 
with amdvdsya with the exception of the fourteenth day, obtains 
in the respective order’. 

Those who are killed by weapons, to them one should offer 
sriddha on the fourteenth day of the dark fortnight by the Ekoddishya 
rite, provided they have not been killed by Brdhmanas and the like 
others. As says the following Smrti text :— 


“ Eyen of the father who has been placed on a par, but who 
was killed by weapons, the Hkoddishta should be performed by the 
sons on the fourteenth day of the Mahalaya.” 


‘Placed on a par’ i.e. for whom Sapind:karana has been 
performed. 


During the Mahdlaya, on the fourteenth day of the dark 
fortnight of the month of Bhadrapada, of one killed by a weapon 
alone should the S’riddha be performed and of no other, thus is 
this stated as a restrictive rule Niyama?; and not that of a person 
killed by weapons on the fourteenth day only. And, therefore, that 
on the day of the anniversary of death or on other days, even of a 
person killed by weapon, the sraddha should be performed for him 
in due course as it occurs, and not that on fourteenth day of the dark 
fortnight of the Bhddrapada only. Thus is this rule to be 
understood. Vide this text of S’aunaka: 

“In the dark fortnight of praushthapada, as well as every 
month likewise.” (262, 263, 264). 


1 Thus of the fourteen days or tithis, the giver of s4rfddha obtains there 
fourteen rewards respectively, e. g., the performer of Sréddha on pratipad gets 
a good daughter, on dvitiys or the second day of the moon gets a good 
son-in-law, on the third day of the moon gets a large stock of small beasts like 
goats, &c. and so on. 

2. an: nfà aft—Therefore, in such a case there are two courses 
open; either on the day of death or on the fourteenth of the dark half of 
_Bhadrapada; and not on the fourteenth only. 


Yajnavalkya ] Viramitrodaya—fruiis of Kadmya S'rdddhds. 
Verses 264-265. 


Viramitrodaya 


Now the Author mentions the Kamya S’rdddhds on tke dates and 
also the resulting fruits 


$ Yajnavalkya, Verse 262, 263, 264 


Excepting ekdm, ‘one’, viz. Chaturdashim, ‘the fourteenth,’ 
Varjayitwd, ‘excluding,’ always and on all dates for each one beginning 
with the first and the rest, the S’rdddiadah, ‘one offering the S’rfddha’ 
i. e., one who performs the S'râddha, Kanyddin, ‘the daughter and the 
rest’, obtains respectively. 


Here the days should be understood as occuriug in the second half 
(of a month). Vide the text: ‘amdodsydm sarvakdmah,’ ‘on the 
amåvåsyá, all desires’. 


Kany, ‘daughter’, i.e. a child in the form of a female; 
Kanydvedino, ‘daughter’s husbands’ i.e., the sons-in-law; Pasavah, 
‘beasts’, principally the sheep etc. Sutdh, ‘sons,’ i.e. the Aurasa sons. 
In the reading ‘Pasun vai sat sutdnapi’? the meaning of the word ‘Sat’ 
is ‘law abidingness’, Dyutam, ‘bets’ i. e. success in bets. Krshi- 
wanijydpade, the words ‘Arshe’ and ‘ Wanijya’ (agriculture and commerce) 
are used in the sense of profuse profits in the undertakings; Dwisafah 
‘two-hoofed’, such as the cow and the like; Ekasafâh, ‘one-hoofed’, such 
as the horse and the like. Here, even in the compound, for each word 
are the days connected. (262). 


Brahmavarchasam, ‘Brahmavarchasa’ is the special lumination 
generated by the study of the Vedas; those possessing that, are 
Brahmavarckaswinah, ‘endowed with the Brahma lustre’; Putråh, 
‘sons’; Swarnarupye, ‘gold and silver together’; Kupyam, is ‘base metal’ 
other than gold and silver, such as lead, bronze etc.; Tatsahite, ‘together 
with that’, that is together with the base-metal. Here, where can the 
base metal be connected at the end of the day? There the mention 
together is solely by regard to their connection with the second half. 


Jiydtisraisthyam, ‘the superiority of birth’, i.2., the excellence 
of ones’ family; Saroe Kåmåh ‘all the desires’ stated here, such as the 
daughter and the rest, in all thirteen ; here, by the use of the words api 
‘even’, and fathd ‘also’, are included the various kinds of resulting fruits 
stated by several sages. These, moreover, have not been pointed out 
here through fear of prolixity. (263). 


S‘astrena tu, ‘by weapon however’. The word weapon is inclusive 
by implication of poison, and the like, that says Marichi: ‘Of those, 
who were killed by poison, weapons, beasts, serpents, by animals, or by 
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Verses 265-268. 


Brahmands, the worship shall be on the Chaturdasi day. Of the others 
it has been censured”. Here death by poison indicates by implication 
death otherwise than by disease. Since by way of brevity they have 
been dealt with in one clause, such as ‘in regard to the courge of conduct, 
in pursuance of the preceptor.’ Evam cha, ‘And Thus’ of one who has died 
of child-labour, or one who has destroyed herself after her husband, the 
S‘raidha comes to be established to be as of one who was killed by 
weapon, Tatra, ‘there’ means on the Chaturdasi day, these SrAidhas 
are offered. Here by the use of the word ‘tu’ are separated those who 
were killed not by weapon. The word wat, ‘indeed’ is by way of 
filling up the gap. Moreover, this Sr4idha for those killed by weapon 
is in the form of the Ekoddishta. Vide the text: ‘That of those killed by 
weapon should be performed by the Ekoddishia rite’. The resulting 
fruit of this stated in the Chapter on Kdmya performances should be 
seen as stated by Hiarit&: ‘For the Chaturdzsi, however, one who 
desires prosperity.” Hence, also premisiug ‘now the Kamyas’, Katyiyana 
has stated: “Of one killed by weapon, on the Chaturdasi day.” 
Ou the fourteenth of the second-half of the month of As’wina the 
S'raddha, although the Nitya also. Vide the text: ‘‘For those who had 
perished in a battle or have fallen into the water, fire or by Bhrgupatana!' 
the worship shall be on the chaturdasi day. On the amdvasyd day, 
however, when with a special desire’. (262-264). 


By regard to specific asterisms, the Author now mentions the 
specific fruit 


Yajriavalkya, Verse 265, 266, 267, 268. 


Heaven, offspring, virility, bravery, land, strength, 
a son, pre-eminance, good luck, prosperity, leadership, 
welfare, (265) unresisted authority, commerce and the 
like, also absence of disease, fame, freedom from sorrow, 
the highest end, (266) wealth, the Vedas, success in 
medical treatment, baser metals, cows, goat, and sheep, 


et a RY REN, 


1. ugqqq—The special ceremony by which one wishing to destroy 
himself may do so. Shortly stated it consists of the individual after 
performing the necessary rites prescribed to take a plunge into the deep waters 
of the Ganges or throw himself into fire; and for this, special confluences are 
generally mentioned as proper places. A look at these and the contemplation of 
the rapid flow of waters offers justification for the choice recommended. 


YG@jnavalkys Mitakshard--Fruit according to Nakshatras. 

Verses 265~268. : 
etc,, horses, long life; one who offers S’raddha according 
to rules, (267). 


on these asterisms beginning with Aritika and ending 
with Bharani shall obtain all these objects of desires respec- 
tively’, in a spirit of faith, devotion, and who has discarded 
arrogance and spite. (265-268). 


Mitakshara :—Beginning with Arttkd and ending with 
Bharani for any asterism, one who offers a s'râddha, he, respectively, 
in the order enumerated beginning with ‘heaven’ up to ‘long life’ 
obtains the objects of desires, provided he has faith and the spirit of 
devotion, and has discarded arrogance and spite. 


Astika, “ one who has faith, ” one who is a believer. 
S’raddadhanah, who has devotion, one who is endowed with 
great reverence. Vyapetamadamatsarah, 
*Page 81 who has discarded mada ‘arrogance’ te. pride; 
matsarah, ‘spite’, jealousy; free from these two; 
Svarga, heaven, a condition of intense happiness; apatyam, offspring, 
(whether male or female) withcut any specification; ojas, strength, 
exhuberince of one’s own power; Saurya, bravery, i.e. fearlessness; 
Kshetra, land, ie. having crop; balam, strength, i.e, bodily strength; 
putra, a son possessing good qualities; sraishthyam, pre-eminence 
i.e amongst kinsmen. Saubhagyam, good luck i.e. popularity 
among people; Samrddhih, prosperity of wealth ete; mukhyata, 
leadership, front position; subham, welfare in general; pravrtta- 
chakrata, wnresisted authority, i e. uncontradicted command; 
vanijyaprabhrtayah, commerce and the like such as trade, agricul- 
ture, money-lending, cow-keeping etc., arogitvam ‘absence of disease’ 
i. e. freedom from disease; yas ah, fame, distinction. Vitas’okata, 
freedom from sorrow, the absence of grief caused by the separation 
from what is desired; paramad gatih, the highest end, the 
attainment of the world of Brahman; dhanam, wealth, such as 
gold and the rest; ‘The Vedas like the Rk-veda and others ; 
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1. yarpaq—respectivly, ¢. e. the performance on the nakshtras beginning 
with krttika & ending with Magha yields respectively the results according 
to the time of the performance, t.e. one performing on Krttika obtains heaven; 
on Rohini, offspring; on Mrgasirsha, strength; and so on. 
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Verses 265-268. 


bhishaksiddhih, success in medical treatment, realisation of the fruit 
of medicines; Kuppyam, metals other than gold and silver, such 
as copper &e; gavah, cows, are well-known; ajaschavayascha 
as’vascha, so also, the goats, sheep, and horses; ayur, long life, 
longevity, (265, 266, 267, 268). 


Viramitrodaya 265-268. 
The Author mentions the Ayttzkéd and other Kdmya S'rdddhas 
Yajiavalkya, Verses 265, 266, 267, 268. 


Astikah, ‘believer’ i. e. who has accepted the authoritativeness of 
the Vedas; S'raddadhdnah, ‘devout’ i.e. who hasa firm faith in the 
certainty of results accruing in a vaidic performance; Madah, ‘arrogance’ 
i. e. pride; Matsarah, ‘Spite in the form of malice’, these two are 
excluded from whom, such a one is Vyapetamada-matsarah, one who 
has driven arrogance and spite. By the word cha is added purity. 
Thus qualified, one who Krttihddi bharanyantam S'rdddham Vidhivat, 
‘commencing with the Krttika and ending with Bharani offers S’raddha 
according to the ordinances’ i.e. in conformity to the ordinance of the 
S’astras, Samyak, ‘well’ i. e. specially characterised by the special 
features Such as proper recipients etc., prayachchhati, ‘offers i.e. gives 
i. e. in short performs; Sa, ‘he’ imân Kadmdn dpnuydt, ‘shall obtain 
the fruition of the following desires.’ Which are these ? anticipating this 
question, the Author says ‘Heaven etc.’. Ojah, ‘virility’ i. e. lustrous 
energy. Balam, ‘strength’ i. e. power. Sauryam, ‘bravery’ i. ©. 
fearlessness. S'raishthyam, ‘pre-eminence’ i. e. the prominent position 
among the kinsmen. Saubhdgyam, ‘good luck’ i. e. popularity with 
people. Samrddhih, ‘ prosperity ’, i.e. accumulation of wealth and 
the like. Mukhyatd, ‘leader-sship’ i.e. pre-eminance among the 
assemblies. S’ubham, ‘good’. Kalydnam, ‘welfare’. Pravrttachakratd, 
‘unresisted authority,’ i. e. uncontradicted command; Vdnijya-pra- 
bhratayah, ‘commerce and the like’, the resulting fruits of trade, agri- 
culture etc. Paramd gatih, ‘the highest end’ i. e. the attainment of 
the region of Brahma. Vedah, ‘the knowledge of the Vedas’, 
Bhis'aksiddhih, ‘success in medical treatment’ i.e. realization of the 
fruit of medicines. Ajdvikam, ‘the goat and sheep’. In this əx- 
pression each goes with the two nakshtras. Ajah, chhdgah’, ‘a goat. 
Avih, ‘a ram’ (sheep); the prefix fam, is indicative of its own meaning. 
A’yuh, ‘life’ longevity. The rest is well-known. The word 4 is 
for the preservation of the metre. The words ¢atkhd and cha are 
indicative, as before, of the inclusion of resulting fruits stated by other 


Ydajnavalkya Viramltrodaya—The Presiding deities at S'rdddha. 
Verses 269~270 


535 


Reshis. The word eva, in an inverse order is with a view to single out 


an unbeliever or a similar other performer. (265-268). 


“For a period progressively increasing by a month are 

satisfied, the grandfathers, when offered here” by 

An objection. this! it is shown that the ancestors obtain 

satisfaction through S’raddha; that is unreasonable; 

for men gone to heaven or hell as the result of their own 

acts, it being impossible to have satisfaction by food and drink 

&c-, offered by the sons &c.; and even if it be possible, how when 

they themselves are powerless, can they award the fruits of heaven 
&c? So the Author says 


Yajfiavalkya, Verses 269, 270. 


The Vasus, the Rudras, and the sons of Aditi. the 
Pitaras, the deities of S’raddha, give satisfaction to Pitrs 
of men when they are gratified by the sraddha offering (269). 


The ancestors of men being thus satisfied, give life, 
progeny, wealth, learning, heaven, emancipation, pleasures; 
and they confer even a kingdom when gratified, the men’s 
grandfathers (269-270). 

Mitakshara :—It is not that merely Devadatta and the 
like who become the objects of offerings at a S’rdddha performance 
are indicated by the words Pity and the rest, but they are referred 
to along with the presiding deities’ also, such as Vasu and the rest. 
As by the word Devadatta and the like not merely the physical body, 
nor the soul merely, of that perso, but the souls qualified by the 
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1. See Verse 259 above p. 524. 

2. See note No. 5 above on p. 508, and No. 2. on p. 464. Along with each 
Pity invoked by the names they bore in this world, they are each linked to the 
deities or devatas corresponding to their grade in the trio or trayi made up by 
them, e, g. supposing that the deceased father was named Krshna, and his father 
Ramachandra, and his father Nérfyana, the invocation by the performer of 
his Pitr’s together with the Pirdevatas would be like this :-— 

aeayg-aarae-aearaEtat | SONU -aTa «Tot | TE -oa-ariger- 
aegro &o. S.milarly in the vase of women thus.— 

THAT -ATAA-MAATARIAL SAO AAS -a TAT g-ga- 
qaan, Ke, a 
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6 Mit&kshara—Piir Devaias. [vores 400-270 
i erse8 269-270. 


possession of the particular body are referred to, in the same way along 
with the presiding deities are Devadatta and the rest referred to. 
And therefore, the presidine devatãs, the Vasus and the rest, being 
pleasingly satisfied (by the food and drink offered by the sons and the 
rest) bestow satisfaction upon even these, viz. Devadatta and the rest, 
and join the offerers of S’raddhas such as the son and the rest with the 
fruits. Asa mother during pregnancy by means of the food and drink 
&c. presented by another as a dohada gift with the object of nourish- 
ing the foetus in the womb when after herself eating and getting 
satisfaction herself, gives satisfaction to the child in her womb also , 
and also confers on the giver of the dohada gifts of food &c., the 
good merit of such gift, in the same way the Vasus, the Rudras, and 
the sons of Aditi, the A’dityas, are the real pitrs denoted by the terms 
“father,” “grandfather” and “great-grandfather” respectively, and not 
merely the souls of Devadatta &c.; these devas are the s'riddha 
devatas the true recipients of the offerings in the S'râddha 
ceremony, but they themselves being satisfied, satisfy in their turn the 
Pitrs of men, namely Devadatta &c., and the rest, by reason of the 
posseesion of great wisdom and power. Moreover, not only they satisfy 
the dead ancestors, merely, but also they give to the offerers of Sraddha, 
“life, progeny, wealth, learning, heaven, emancipation and pleasures. 
These ancestors of men being satisfied give kingdoms even.” The 
force of the word “cha” in the text suhhdnt cha indicates that 
other rewards also are conferred by them as mentioned in other 
scriptures. These ancestors of men, namely Vasus &c., being satisfied, 
give men all good things. 


Here enda the Chapter on S’raddhas. 


Viramitrodaya. 


Here that the father and the rest should be coutemplated in the 
form of Vasu and the rest is the main duty in aS‘rAidha. With this 
object the Author mentions the fruit resulting from it 


Yajnavalkya, Verses 269, 270. 


The sons of Aditi, the Adityds, viz. Vasu and others, the 
three, the S'rdddha devaAth, pttrs, by. means of concentration, being 
contemplated to be in the place of one’s own father and the rest, and 
being satisfied by that much; carpitdh i.e. pleased, Manushydndm, ‘of men’ 


Ydjravalkya Mit&kshari— Origin of Vindyaka. 537 
Verse 271. ] $ 

i.e. of the performer of the S'råddha, pitrn S'råddhena prinayanti, 
the pitrs pleased on account of the S’rdddha made by the performers 
give pleasure to them, by warding off the devils; ¢athd, ‘similarly’ by 
„reason of the satisfaction of Vasus and the rest, being pleased 


themselves, the grandfathers i. e. the father and the rest of the 
men performing the S'rdddha, couferon the performers of S‘r&idha 
long life and the like fruits. By the use of the word cha are added 
the fruits of the S’rAddha mentioned in other Smrtia. 


Here ends the Chapter on S'rdddha 
in the commentary upon Yajnavalkya. 


CHAPTER XI. 
*Page 82. The Rules relating to Ganapati. 


(Desirous of teaching the ceremony of S/Anti rites in the 
next chapter) The ceremonial rites which are the means of obtaining 
visible and invisible fruits have been described before, and will be 
mentioned later on also; of these, the consummation of the form 
as the means of securing the results, can be possible by an absence of 
obstruction. 

Therefore, for securing an absence of obstruction, the Author 
mentions the causative and the informative sources of obstruction 


Yajnavalkya, Verse 271. 


Viniyaka, for the purpose of bringing about 
obstacles in the performances, has been appointed at the 
headship of the ganas by Rudra and Brahma as well. (271). 


Mitakshara :—Vinayakah karmavighnasiddhyar- 
tham, Vindyaka for the purpose of bringing about obstacles in 
the performances, this verse - by knowing both sorts of causes, for 
guarding against the antecedence of obstacles, and also for the 
annihilation as well of those which have arisen, those who set about 
after examination begin work just as in the case of a disease, by 
a knowledge of both sorts of causes. 


Vinaiyaka, i e, Vighnes’wara, Lord of obstacles, in the ceremonies 


performed as means to accomplish worldly objects, vighnasidhyar- 
tham, to bring about obstruclions, to bring about destruction of the 
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Verse 272-274 


means of securing the form and the fruits; viniyojitah, has been 
appointed, has been set up, Rudreya Brahmana, by Rudra and 
Brahmd; by force of the word cha, and, by Visnu also; Ganainam, 
of the Ganas like Pushpadanta and the rest, Adhipatye, at the 
headship, and as the Lord also. (271). 


Thus having mentioned the causative source of obstruction and 
with a view to point out its informative source, the Author proceeds 


Yajriavalkya, Verses 272, 273, 274 (a). 


By him, one who is _ cbsessed by him, of him know 
the symptoms. In dreams he bathes in deep water, head- 
shaven persons also, sees; (272.) 


wearing red garments, or mounts on carnivorous 
animals, or that he is in the company of the antyajis, 
donkeys, or camels; (273) 


that although (himself) walking, still he thinks he 
is being pursued by others. (274) (1). 

Mitaikshara :—Tena i.e. by Vindyaka, upasrshtah, obses- 
sed i.e. possessed, yastasya lakshanani, he, of hi'n the symptoms i.e. 
the informative signs, ntbodhata know, O sages. The allusion to the 
sages again is with a view to the commencement of the chapter on 
Anti. 

Svapne j.e. in a dream, in the condition of dreaming 
Jalamatyarthamavagahate, he bathes in deep water, by the 
current is carried away (or sinks in it). He dreams of persons with 
shaven heads; pasyati, he sees of kashiya wasaso, red 
garments, red, blue or the like clothes and garments; krawyada, 
carnivorous animals, 1. e. flesh eating birds such as vultures &c., and 
beasts also such as tigers &c. adhirohati, mounts. Similarly 
antyajaih by the low born such as Chandilas and the like; by 
gardabhaih, by donkeys, ushtraih, by camels called Kramelaka', 
is surrounded by such. Vrajan-while walking, or going Atmanam 
paraih, he finds himself followed by others, i. e. by enemies running 


1, Bee Amara 11 9-75, g qaa. 


Vijxa valkya Mitikshari.— Actual sights. 
Verse 274-276. : 
from behind as ‘he considers himself followed’ and overpowered, 
manyate, thinks. (272, 273, 274 (1).] 


Having thus mentioned the visions in dreams, the Author 
mentions actual sights 


Yajnavalkya, Verses 274 (2), 275, 276. 


Absent-minded, unsuccessful in undertakings, is 
depressed without cause. [274 (2). ] 


When obsessed by him, does not obtain the kingdom 
(althoguh) the son of a king ; a maiden likewise, not a hus- 
band, a woman, not a child, or conception; (275). 


The A’charya’s honour, a S’rotriya, nor a pupil, educa- 
tion likewise ; the merchant does not get profit, and also 
the crop, an agriculturist. (276). 


Mitakshara :—Vimanah, absent-minded, with a distract: 

ed mind: viphalarambhah, unsuccessful in 

* Page 83 undertakings, unsuccessful are the undertakings 

of whom, such a one, so called, never anywhere 

obtains the fruit; Sansidatyanimittatah, is depressed without 

causes, without anycause becomes low in spirits, rajanandano, 

though a king’s son, though born in a royal family, and though 

possessed of learning, bravery, courage, and the like qualities &c., 

rajyam na labhate, does not obtain kingdom; kumari, 

a maiden, although possessing beauty, auspicious marks, and good 
family, &c., does not obtain a desired bhartaram, husband. 


Angana, a woman, (when) pregnant, apatyam, a child; 
(when) menstruated, garbham, conception. Although possessing learn- 
ing and a knowledge of its meaning acharyatwam, the Achdrya’s 
honour, a S’rotriya. Nor though endowed with humility 
and good conduct s‘ishyodhyayanam wâ, a pupil, education 
either, na labhate, does not get; is connected everywhere. 

Vanik, the merchant, living upon trade, though an expert 
therein, in the purchase and sale of corn &c, labham, profit; 
krshivalah, the agriculturist, tilling the soil, and, though labouring 
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40 Virmitrodayai— Dreams. Ydfnavalkya 


Verses 271-876, 


therein with industry, n&pnoti, does not obtain the fruit of 
agriculture. Thus if one who earns his livelihood by a particular 
occupation finds his undertaking fruitless in it, then it should be 
understood that he is possessed by him. [274 (2), 275, 276. ] 


Viramitrodaya. 


While describing the worship of Viniyaka and the stars and the 
rest which is part of the procedure regarding Mahdddnas which are 
expected to be fruitful by way of abating difficulties, ani as if poiuting 
out the sources of the knowletge of obstructions to the remedies 
under operation, and by reason of Vin@yaka being the origin of obstruc- 
tions, the Author mentions the causes of Vinayaka’s non-propitiation 
which is the source of difficulty 


Yajiiavalkya, Verses 271-276. 


The production of the fruit in the form of obstructions, the 
desired fruit of actions in the form of the worldly and the Vaidic 
rites, and in accomplishment of that, Gandndm, ‘of the ganas’ viz., 
of Pushpadauta and the rest, at the head, Purd ‘in the former age,’ 
by Brahma, by Rudra, and by the use of the word cha, by Vishnu also— 
the tendency is always of giving to the beings the desired or undesired 
fruitsaccording to their actions—Vindyzkah, ‘Vindyaka,i.e., the Heramba, 
Viseshena, ‘ particularly ’, i.e., with special request, v z., of those who 
do not worship Viodyaka andthe other grakas to cause undesirable 
results and for his worshippers give the desired result, thus Niyojitah, 
‘appointed ’, z.e,, ordered. Tena, ‘by him’, z.e., by Vinayaka, apritena, 
‘ when displeased ’, upasrshtah, ‘ obsessed ’, f.e., when one is possessed, 
of such a one, O sages, know the symptoms. 


Lakshandnyewdha, the Author mentions the symptoms them- 
slves thus: One obsessed by Vinayaka, swapne, ‘ina dream’, i.e., 
when he is in a state of dreaming, sees that he is immersed in deep 
waters or jale majjati, ‘sinks in the water,’ is carried away by the stream. 
(272). All visions in a dream should be understood as prepared by 
the mind. Munditashirasah, ‘with heads shaven’, kdshdya vdsasah, 
‘with red garments’, f.e., garments dyed red with barks of 
trees, otc., kravydddn, ‘carnivorous’, ¿.e., those who eat raw meat, 
such as the vultures, etcs, and tigers, etc., adhirohati, * mounts,’ 
i.c., rides. Along with the Antyajds, i. e., chandalas, and donkeys 
and camels, in one place is staying, i.e. surrounded by them, ig 
standing. (273). s 


Ydjnavalkya Viramitrodaya— When awake. 541 


Verses 271-277 (1). 


After having mentioned the symptoms in the dreams, the 
Author mentions those which occur when awake. Vrajan etc., 
although as a matter of fact going himself, he feels himself to be 
pursued by others i. e. followed after, and thus through illusion he 
considers that to be real. Some, however, describe this also as 
part of the dreams, and explain as parath, ‘by others’ i.e. enemies, 
dhdvadbhih, ‘followed in hot pursuit’ and threatened, thus he considers, 
Vimandh, ‘with a perturbed mind’ i.e. with a disturbed intellect, 
Viphaldrambhah, ‘oue whose undertaking is generally unsuccessful’, 
Without any reason whatsoever one who feels despondency in mind. 
By the use of the word cha, ‘many others’ such as being besmeared 
with oil and the like stated in their respective places, are included. (274). 

Having thus stated the symptoms, the Author mentions the 
Obstructions to the undertakings, and the results proceeding therefrom: 
tenopasrshto labhate ityâdi, ‘possessed by him one obtains etc.’ This has 
been explained before. Rdjanandanah, ‘one born ia the Royal family’ z.e., 
‘the king’s son’, although deserving the acquisition of a kingdom, does 
not get a kingdom. The expression na ladhate ‘does not get’ is connected 
everywhere upto the end of adhyayana. Kumdri, inthe words maiden 
and woman in conception, and the Upasrshktah connection should be taken 
by an ioversion of the sex. The srotriya has been described. The 
position of an Achdrya is the special capacity produced as a teacher 
of those after initiation. The rest is clear. The several Chas include, 
by addition, the occurrence of undesirable things in spite of attempts at 
avoiding the undesirable and of securing of desired objects wished for 
at the respective periods of desires. (271-276). 


Thus having described the causative ( Kâraka), and the informa- 
tive (Jñapaka ) causes, the Author mentions the rite for the abatement 
of the obstruction 

Yijiiavalkya, Verse 277 (1). 

Bathing should be made of him on an auspicious day 

according to rites—2T7 (a). 


Mitakshara :—Tasya, of him i.e. of one who is obsessed by 
Vinayaka, or of that person who though not actually obsessed, is anxi- 
ous to remove the apprehension to an approach of such obsession ; 
snapana, bathing i.e. a wash, Kartavyam, should be made, 
puyye, on an auspicious on which the stars &c. are propitious to 
oneself, anhi, on the day ie. during day time, and not at night time. 
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vidhipurvakam, according to rites, according to all the details 
of the ceremony taught in the S’astra. 277 (1). 


The author states the bath ceremony 
Yajiiavalkya, Verses 277 (2)-278. 


With the paste of white mustard and with ghee 
also, besmeared.—217 (b). 


With all the herbs and with all sweet scents the 
head besmeared likewise; to him, seated on Bhadrasana, the 
holy Brahmanas should be made to pronounce the 
auspicious Svasti.— 278. 


Mitakshara :—Gaurasarshapakalkena, with the paste 
of white mustard i.e. with the paste of the mustard called 
Siddhirtha, sajyena, with ghee, with ghee well-agitated and made 
into an emulsion, utsaditasya, besmeared, rubbed over the 
body; tatha, likewise, sarvaushadhaih, with all the herbs viz., 
with the Priyangu, Nigakesara &c., sarvagandhaischa, with 
all sweet scents, the sandal, aguru, musk &c. viliptasirasah, with the 
head besmeared, and hereafter to be described bhadrasanopavi- 
shtasya, sealed on Bhadrdsana, Awijah, the twice born Brabmanas 
who are ‘holy,’ endowed with the study of the Vedas and good man- 
ners, having handsome appearances, and over four in number should 
be made to pronounce the blessing with the request “May ye venerable 
Sirs, pronounce Svasti.” Thus should they be requested. The meaning 
is that on such an occasion he should perform the Punydha formula 
according to the method given in one’s Grhya, (277-278.) 


Yajiiavalkya, Verses 279-80. 
From the stable of horses, from the place of elephants, 
from an anthill, from a confluence (of rivers), and from a 


pond, earth as well as Rochana the perfumes, and guggula 
also, one should throw into waters, (279). 


which have been brought in four vessels of the same 


colour from a pond. On the hide of a red bull the Bhadri- 
sana shouid be placed thereafter. (280). 


Ydjnaralkya ] Mitakshari— Invocation io Vindyaka. 543 


Verses 279-280 


Mit&kshard :—Moreover, the earth brought from the stable 
of horses, the stables of elephants, the anthill, the confluence of rivers, 
and froma pond which does not dry up, thus earth of five kinds 
together with the drug Ctorochand and the gandhan, perfumes, 
such as the sandal paste, saffron, musk &c., and guggula also, resin, 
incense, one should throw into those waters; ya, those, waters which 
abrtah, were brought, ekavarnaischaturbhih, in four jars of one 
colour, white, which are without scars, are clean and free from black: 
ness, rhadat, from a pond, which is inexhaustible, sangamadva, 
or from the confluence of rivers. 

Amd thereafter, anaduhe charmani rakte, cn a bull’s hide of 
red t. e., of red colour, with the hair towards the North and the 
head towards the East, bhadram, charming to the mind, A8anam, seat, 
made of s‘riparni wood and leaves, sthapyam, should be placed. 

_ Then the above-mentioned waters in which had been mixed 
aforementioned earths and perfumes and which are contained in four 
pitchers adorned with the leaves of mangoes and other trees, 

the pitchers being surrounded with various 
* Page 84 garlands or flowers and smeared with sandal paste 
and adorned with new untorn cloth, the four 
pitchers should be placed in the four quarters, such as the East &c., 
on a platform pure and plastered, on which is painted the figure of 
Svastika with five colours and on which is placed the hide of a red 
bull with its hair bristling up tothe North and its neck pointing to 
the East, and on it should be spread another seat covered with white 
cloth. Thus this is called the Bhadrisana, or the auspicious seat. 
Ono this seat being seated the Brilmanas should be made 
to pronounce swasti. (279-280). 


Yajriavalkya, Verse 281. 


Having thousand eyes and hundred streams, and 
made pure by sages, with that (water) I sprinkle thee; may 
these sacred waters sanctify thee. (281) 

Mitakshara:—Moreover, after the Svastivichana is done, 
and after the ladies whose sons and husbands are alive, possessing 
handsome beauty and good qualities, dressed in good clothes and 
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Verses 281-288 


taking up the pitcher placed in the eastern quarter, and over which 
the auspices have been administered, with this mantra should 
sprinkle guru. Sahasraksham, having thousand eyes i. e 
having manifold power; satadharam, with hundred streams i. e. 
having many currents; rshibhih, by sages, like Manu and the rest 
that water which pavanam krtam, has been made sacred, or 
sanctified and whose sanctity is produced by sages, tena, by that water, 
twam, thee, who art vindyakopasrshtam, obsessed by Vindyaka 
with the object of removing the evil influence of Viniyaka abhi- 
s‘hinchami, I sprinkle and with pavamanisjalso. May these waters 
punantu ete. purify thee. (281.) 


Then afterwards taking hold of the second pitcher placed on 

the southern quarter, with this mantra he should sprinkle him 
Yajriavalkya, Verse 282. 

Auspicious may the King Varuna be to thee, and 
auspicious may be Strya and Brhaspati, auspicious be 
also Indra and Vayu, and may the Seven Rshis give thee 
auspiciousness. (282.) B 


Mitakshara:—Bhagam i. e. auspiciousness, te, to thee. 
may the King Varuņa, bhagam Sūryo, may the Sun give thee 
prosperity, bhagam Brhaspatih (give thee) prosperity, bhagam 
Indra, also (give thee) prosperity, and Vayu, (give thee) prosperity; 
bhagam saptarshayscha he seven sages give thee prosperity. 


Then taking hold of the third pitcher, with the following 
Mantra he should sprinkle 


Yajfiavalkya, Verse 283 


Whatever ill luck may be in thy hair, whatever 
in the parting of thy hair, and whatever in the crown of 
thy head, or in thy forehead, or in thy two ears and eyes, 
may these waters destroy them always, (283.) 

Mitakshara :—Te, of thine, kes’eshu daurbhigyam, in 
the hair ill luck or want of prosperity, simante mirdhani cha 


Yajfravalkya ] Virmitrodaya—Bath for one possessed by Vinayaka 45 
88 


Verses 277-2 


lalate karnayoraKshnos cha, or inthe parting line of thy hair, or in 
the crown of thy head, or in the two ears, or in the two eyes, may all that 
these divine waters destroy or abate Sarvada, always, (283.) 


After that, taking, hold of the fourth pitcher of water, he 
should sprinkle with all the above three mantras, because of the 
mantra text “with all the mantras, the fourth.” 


Viramitrodaya. 


Now the Author mentions the propitiatory ceremony for the 
abatement, of obstructions, by the whole chapter. There, first he 
mentions the bath of one possessed by Vinåyaka 


Yajnavalkya, Verses 277-283. 


Tasya, ‘of him’, i.e., of the one possessed by Vinåyaka, punye, ‘on 
an auspicious ’, i.e., when the moon and the constellations are favourable 
anhi, ‘day’, vidhiparvakam, ‘according to rites’, i.e., preceded by the 
ritual prescribed ia S’astra, snapanam kartavyam, ‘the bath should 
be performed ’. 


The Author mentions ths ceremonial itself.  Sdjyena, ‘ with 
ghee’, i.¢., profusely besmeared with ghee, and with the paste of 
white mustard powder rabbed over; “ Suramansi, vackdpusta saileyam, 
benzoin, rajanidwayam, ‘two kinds of turmeric and lac’, S’dli, 
‘garment’, champak musta, these are known as sarwaushadhih” ; or 
“paddy, corn, green beans, wheat, mustard, sesamum, barley, these 
seven vegetables aushadhayrzh, ‘when worn annihilate diffi- 
culties. Thus technically characterised are sarvaushadhis.’ ‘Two 
parts of musk, four of saffron, sixteen of sandal, and one of camphor, all 
these four mixed together, is known as sarvaganiha’’, Samasta 
suravallabhah, ‘loved by all the Gols’, thus technically characterised, 
sarvagandha, with that his head besmeared. According to Kalpataru, 
“ Kunkuma, saffron, :aguru’, camphor, the Jdé¢i frait is sarvagandha ’’. 
Bhadrdsanam, ‘the suspicious seat’, viz., the seat upon a raised plat- 
form well besmeared and a swastika of five colours made over it, placed 
ou a hide spread as will be described hereafter and covered by a cloth 
produced in Kashmir, ¢atra, ‘there’ seated three Brdhmnas subhdh ‘of 
auspicious form,’ and endowed with Vedic scholarship and good conduct 


should.be made to pronounce the benediction with the request. “ May ` 


you pronounce the benediction ”. The substance in short is that one 
should perform-the Punythawdekana according to the prescribed rites ig 
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Verses 277-288. 


the Grihya through the Gura. According to the Mitakshara four 
should pronounce the ‘ Swasti’. (278). 

There the Author mentions by two verses the ceremony to be 
performed before seating on the Bhadrdsana commencing with 
‘c ASwasthdna, etc.? From the horses’ stables and the like other places; 
clods of earth brought over from such five places, the five varieties of 
rochands, sandal, aguru, and other kinds of perfumes, guggula, and waters 
brought in four pitchers of one colour and of one kind, one should pour 
on the place of the Kalasa. Hvradah, ‘the undrainable lake’ 
particular kind of water reservoir. By the use of the word cha, ‘and’ 
are included in addition the directions given in other Smrtis, viz., ‘ the 
jars of this kind surrounded by the mango and other leaves and encircled 
at their necks with various garlands besmeared with sandal, covered 
with new cloth, one should establish in the four quarters such as the 
East and the rest’. Then, on the place mentioned before, the red hide 
of a bull with its neck towards the Hast and the hair towards the North, 
so placed, spread on that, Bhadram, ‘auspicious’, 7.6. charming to the 
mind, dsanum, ‘a seat’ prepared with the S'riparni leaves, stould be 
established. It is on this Bhadrdisina, when seated that the benedictory 
pronouncements should be caused to be made. Tathd, ‘and’, with the 
benedictory auspices performed by women with husbands and sons 
living, and seated on the Bhadrdsana, the Guru should bathe him, with 
the four jars placed in the East and other directions with the mantras 
contained in the three verses b3ginning ‘ Sahkasrdksha’, ete., (i.e. 
verses Nos. 281-283), respectively repeating oue mantra for each pot. 
With these preliminary performances, the invest ment of the Guru should 
follow. Thus only can the mantras Abhishinchdmi, ete., ‘1 sprinkle (over 
you), etc.’, be reconciled. Some, however say, relying upon other Smrtis 
that of the three mantras, each consisting of one verse, the bathing with 
each of ‘the three pitchers (Kalashkdh) and by the repetition of the 
three together with the fourth pot prescribe the bath, mine the text ; 
«With all the mantras the fourth ’’. 

Mantrarthdstu, ‘the meaning of the mantras’, however, 
Sahasrdksham, ‘ With thousand eyes’, i.e., with athousandfold power, 
S'atadhéram, ‘with hundred streams’, i.e, with numerous water 
courses, such water which was consecrated by rshis, i.e., by sages like 
Manu and others ani createl. That water I sprinkle over you, who are 
possessed by Vinåyaka for the abatement of his attack. Pdvamdnyascha 
etah dpah, these purifying waters, moreover, may purify you. (281). 


May King Varuna give you good fortune, also Sûrya and 
Brhaspati may bestow good luck, Indra and Vayu may give you fortune, 


Ydajnavalkya Mitakehara—Performance after the bath. 547 


Verses 284-285. 
aud may the seven Rshis give good fortune; Daduh, is the same as 
dadyuh ‘may give.’ (282), 
In the hair, in the parting line of the hair, in the forehead, on the 
head, in the ears, aud in the eyes, whatever daurbhdgya, ‘ill luck’, may 


be about you, that may the water divinities always ghnantu, ‘ destroy ’, 
t.€., abate. (283). 


Yajfiavalkya, Verse 284. 


In regard to him thus bathed, holding in his left hand 
the Kus’as, mustard oil through a ladle made of the 
Udumbara wood he should pour on his head. (284). 


Mit&ksara :—In the afore-mentioned manner on the head of 
the person who had been thus bathed, covered with the kus'as 
held in his left hand, mustard oil with a ladle made of the 
Udumbara trees, with the mantras hereafter to be stated, the Acharya 
should pour as oblations. (284). 


Yajfiavalkya, Verse 285. 

To Mita, Sammita, Sala, Katankatsa. Kushmanda, and 
Rajaputra, at the endof each, with the word Sviha added, (285). 

Mitakshara:— With Mita Sammita, &c.,which are the names 
of Viniyaka, with the word Svihi at the end and with the Pranava 
in the beginning he should ‘perform the Homa’, Juhuydt, thus is the 
connection with the preceding verse. By the addition of the word 
Svib4, the terms Mita &c., should be in the dative (case). Thus, 
“Om Mitaya svahd, Om Sammitaya svahi, Om S’alaya svàhā, Om 
Katankataya svana, Om Kushmandaya svahi, Om Raéjaputraya svaiha’’. 
these six mantras arise. (285.) 


Viramitrodaya. 
The Author mentions the performance after the bath 
Yajfiavalkya, Verses 284-2865. 


Of one, on whom a bath had been administered, who had been 
possessed by Vinayaka, on the forehead by the left hand having held 
blades of the 4usa grass and placed them as intervening, with the mustard 
oil, with the six names of: Vin&yaka viz., Mita, Sammita, S’Ala, Katankata, 
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Verses 286-287. 


Kushmånda and Rajaputra, with these six names, accompanied with the 
word swåhå, and by the use of the word cha, commencing with the Om, 
and ending in the dative case, in this manner he should offer oblations 
in accordance with the rites prescribed in the Sastra. The word 
eva ‘only’ is followed by the word z¢i ‘thus.’ Thereby a distinction is 
stated that these should be in these names only and not by the name 
Vindyaka. By the use of the word cha ‘and’, in the preceding verse 
is added by inclusion the sthdlipdka sacrifice on the Laukika Fire with 
the food prepared on it mentioned by other smrtis, to be performed 
after the oil oblations on the head. Iu the expression ‘mitascha’ by 
the word cha is indicated the character of a mantra in each of the six 
names. (284, 285). 


Yajriavalkya, Verse 286. 


With the names and with the Bali mantras accompani- 
ed with Namaskara, he should offer at a cross way,in a 
winnowing basket, having spread Kus’as on all sides. (286). 


Mitakshara :—Thereafter, the obsessed, in the Laukika Fire, 

having cooked according to the rule of SthAlipaka 

* Page 85 the Charu, with the very same six mantras, 

in the same fire having offered oblations with 

whatever remains of that Charu, with the Bali mantras to Indra, 

Agni, Yama, Nirrti, Varuna, Vayu, Soma, Indra, Brahma’ and 

Ananta as the last with their names being in the dative case and with 
the word Namah added, he should offer Bali to them. 


Then what should he next done ? So the Author proceeds 
Yajnavalkya, Verses 287-290. 
he should invoke“ Husked and unhusked rice as well as 
cooked rice mixed with sesamum paste, fish, raw and 
cooked fish, 50 also meat of a similar type. (287. 
Flower of various colours, perfumes and liquor of 


three kinds; also radish, Pūrikâs, Apipa and 
Onderaka garlands. (288.) ed iai 


Yajnavalkya Mitakshara.—Gdyatri mantras for Vindyaka and Ambd. 
Verses 289-290. . 

Rice mixed with curds, payasa (milked rice), 
Guddapishtam, together with modakas, having brought together 
all these. and having then placed his head on the 
ground, (289). 


he should then humbly offer obeisance to Ambik, the 
mother of Vinayaka. 290 (1) 


Mitakshara :—Afterwards, he should place the things 
mentioned above, such as the husked and unhusked rice &c., and 
all the consumable articles having placed in front of Vindyaka, and 
by reason of contiguity, of his mother also, and with his head having 
bowed on the ground with the following Gayatri mantras: 


To Vinâyaka he should address this mantra respectively: “ Tat 
Purushiya Vidmahe Vakratundaya dhimahi, tanno-danti prachodayat”, 
“We know that Spirit, and meditate on him; having a crooked neck, 
may that tusked one illumine our intellect.” with this mantra, to 
Vinayaka. 


“Subhagdyai vidmuhe kamamilinyai dhimahi, tanno Gauri 
prachodayat:” “We know the most prosperous, we meditate on the lady 
adorned with the garland of desire, may that Gouri command our 
intelligence.” and with this mantra to Ambika also, he should make 
a bow to her. Thereafter having placed the remaining offerings in 
a winnowing basket on which kus‘a grass has been spread, he should 
place it at the junction of the four roads with the following mantras: 
“This bali may the Devas accept viz., the Adityds, and also the Vagus: 
Maruts, and the two As’vinas, Rudras, Suparnas, Pannagas, Grahas, 
Asuras, Yatudhanas, Pis’achas, Uragas, Mataras, Sakinis, Yakshas, 
Vetalas, Yoginis, Pûtanas, Sivas, Jrmbhakas, Siddhas, Gandharvas, 
the Mayas and Vidy&dharas of men, the guardians of the quarters, the 
guardians of the worlds also. All the Vighna-Vindyakas. May all the 
peacemakers of the worlds, may Brahmé and the great Rshis be not 
obstructive to me; may they not be evilly inclined towards me; may 
they not be destructive to me, may they be quiet and satisfied also; 
may all the spirits and the dead bring happiness.” 


ana 


With these mantras, 
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Krtâ-krtâh, husked and unhusked, i.e, which have been 
pounded; once; tandulâh, rice; palalam, means sesamum paste, 
mixed with that the cooked rice, palalodana; matsyah, fish, 
raw and cooked; so also mânsam, meat, etavadeva cha, raw and 
cooked also, pushpam chitram, variegated flower, i.e., of red, yellow 
and various other colours, sandal paste and other sweet-scented 
things; Sura, liquor of three kinds, viz., Gaudi, made from gooda or 
raw sugar, Madhur, made from honey, and FPaishts, distilled from 
grain flour; millaka, a particular kind of edible of the form of the 
root called radish or mulaka. Purikas, are well-known. Apupas, 
wheat preparation boiled in ghee or oil. Underaka srajah, 
the underaka garlands, underakas, are made of flour; a garland 
of these; dadhyannam, rice mized with curd; payasam, 
milk-pudding, guda-pishtam, rice flour or other flour mixed and 
prepared with raw sugar; modakas, the sweet balls called laddus. 

After this he should offer respectful obeisance to Vindyaka 
and his mother Ambika with the mantra to be mentioned 
hereafter. (285-289). 


After doing what ? so the Author says 
Yajfiavalkya, Verse 290 (2). 


Filled with durva, sesamum, and flowers, after having 
given the arghya, he should give anjali filled with the 
same. 290 (2). 


Mitakshara :—He, with water and flowers after having 
given arghya, and after giving a handful ( Anjali) consisting of durva- 
grass, mustard, and flowers, he should respectfully offer obeisance ; 
this is the connection with the preceding line. 290 (2). 


The Author mentions the upasthana’ mantra 
Yajfiavalkya, Verses 291-292, 
Grant me beauty, grant mo success, grant me oh 


prosperous Lady ! good luck; Grant me sons, grant me 
wealth, and grant me all desired objects. (291). 


J. sqea—sq—near, e77-standing; standing near in a posture for offering 
prayers and offering them. 


Ydjřavalkya Mitàksharà.— Ritual for the\Vináyaka bath, 
Verse 292 ] : 


Yajiiavalkya, Verse 292. 


Then dressed in white raiments, and garlanded with 
white flowers, and besmeared with paste, one should feed 
Brahmanas, and present a pair of garments to the Guru 
also, (292), 


Mit&kshara :—In the prayer to Vinayaka the substituted 
* Page 86. word should be Bhagavan, Oh Lord. 


Tato, then, after the abhisheka bath is over, the Yaja- 
mana the performer, dressed in white raiments, wearing white 
garlands, and being annointed with white paste, should feed the 
Brahmanas, (who officiated in the ceremony). Let him also give 
according to his power a vastrayugmam, pair of cloth, to his 
Guru. By the word api, also, is indicated that according to his 
means he should give Dakshina to the officiating Brémanas also in 
honour of Vinayaka. 


There this is Procedure:~With the help of four 
Brahmanas the Guru possessing the above-mentioned qualities, and 
knowing the mantras, after preparing the Bhadrasana, after going near 
it, and after placing with proper rites Vināyaka and his mother Ambika, 
and worshipping them with scents and flowers &c., with the two 
mantras given above; and having cooked a mess of charu, and 
having pronounced punyaha on the Yajama&na seated on the 
Bhadrfsana, they should sprinkle him with the waters of the four 
jars. After this a homa of mustard oil should be performed on 
the head of the Yajam4na and the charu oblation shoud be offered; after 
that the bali offering should be given in the abhisheka Hall on all 
the four sides to the Lokapilas, Indra, Agni and the rest, The 
Yajamana, however, after the bath should dress himself in white 
raimepts and in the company of his Guru should offer upahéras to 
Vinéyaka and Ambika, and stooping down with his head on the 
ground, and giving arghya with flower and water and anjali with 
durv&, mustard, and flower should humbly offer his obiesance to 
Vinâyaka and Ambikfé. Then the Guru putting the remainder of 
the eatables in a winnowing. basket, and having bowed down his 
head on the ground to the deities, should carry the basket to the 
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cross-roads, and leave it there. After this the Yajamana should 
present the Guru with a pair of cloth, and the dakshina and a meal 
also to the Brahmanas. 


Here ends the ritual of the bathing of Vinåyaka, 


Viramitrodaya 
Thereafter, 
Yajnavalkya, Verses 286-291, 


Then one should give in the names of Indra, Agni, Yama, 
Nirrti, Varuna, Vayu, Soma, {4ana, Brahm4 and Ananta, bali offerings 
with the recitation of the Bali mantras ending with the expression 
Namah, and by the word cha, beginning with Omkar should offer with 
dative ending!. 


The residue from the oblations should be offered to Indra and 
others as a Bali offering in the form of Sthdlip&aka. This follows from 
the above. Then all the things enumerated, such as the husked and the 
unhusked rice etc., all these taking near the Vinâyakâs and their 
mother, and having offered to them with head bowed to the ground, and 
in the winnowing basket having spread the Kuga grass and of course 
having also spread the residue of the Updhdra articles, he should abandon 
it at the cross-roads; thus is the connection. The meaning is that 
it should be offered as placed in the basket. For the obeisance to the 
Vinay&ka the Mantra should be Tatpurushdya vidmahe otc., ‘We know 
that great being and contemplate in our mind the Vakratunda; may 
the tusked one inspire us.” For the bowto Ambik& however, the 
mantra is: ‘‘We know Subhag& and contemplate in mind the deity 
who dims desires; may that Gauri inspire us”. 


For throwing at :the cross-roads the mantras, however, are: 
«May this Bali offering, the Gods, the A‘dityas, and similiarly the 
Vasavas accept; similarly the Maruts, the twin Gods As'wins, 
the golden plumaged divine birds, and also the grahas;the Asuras, 
Yátudhânás, the ghosts, the reptiles, and the mothers; the S’akinis, 
Yaksb&s, and Vetalas, Yoginis, Putanas and the S’ivas; Jrasmbhakas, 
Siddhäs; Gandharvas, and of men the Nagas and VidyAdharés; the 
guardians of the quarters, the guardians of the worlds, and the Vighna- 


1. So that the form would be oP geziq ener 74: and so on, 


Ydjnavalkya Viramltrodaya— Another fruit of the Vindyaka bath. 553 


Verses 286-291. 


Vindyakas ; as also the Brahma and other great Rshis who spread peace 
over the worlds; may not any obstruction be in my way, nor any evil 


influence ; may all these be gentle, satisfied, and auspicious, as also the 
spirits, and the dead’’. (286). 


Krtékrtah, ‘husked and uuhusked’ once pounded rice; palalam, 
‘sesamum paste cooked rice’ mixed with it, is palalodana; cooked as well 
as raw fish, matsyâh, meat of similar kind. (287). 


Chitram, of various i.e. red, yellow and various other colours 
‘flowers’ pushpam; sugandham, ‘perfume’ such as sandal and the like ; 
surd, ‘liquor’ of three kinds, viz. Gaudi, made from raw sugar, Mâdhvi, 
from honey, and Paishti, from flour; mitlakam, ‘root’; purikdpuascha 
well-known; Underaka srajah, ‘underaka garlands.’ Underi is a flour pre- 
paration, the garlands of that. Dadhyannam, ‘curds rice’, rice mixed with 
curds; pdyasam, ‘milk-pudding’ a highly delicious food; gudapishiam, 
‘raw sugar and flour mixed’, flour of rice or other corn; modakas, 
‘sweet balls’; with allthese. The words cha and other adverbial words 
are indicative of these being mutually required together. Then, after 
depositing the winnowing basket with fragrant flowers and water, and 
after having offered the arghya, and with folded hands haviny offered 
durva-grass, with mustard aud flowers i. e. tothe mother of Vindyaka to 
whom the prayer isto be given; the prayer should be offered to her 
with the mantra Rupam deki etc. ‘may you give me good form’ etc., 
One should offer obeisance to Ambik&, the mother of Vinfyaka. Here- 
after giving the arghya to Vindyaka and the anjali as before, he should 
also make humble obesiance to Vindyaka in the Mantra however, 
Bhagawan, ‘Oh Lord,’ in the masculine? gender, should be substituted, 
thus say the traditional scholars. Here, the offering of the upahdra ete. 
all this is to be done by the Yajamina asis apparent from the mantra 
about the upahdra. (286-291). 


Viramitrodaya, Yajiiavalkya, Verse 292. 


Thereafter, the performer dressed in a white cloth and decked with 
white flower garlands should offer meals tothe Brahmands ahd a pair 
of clothes to the Guru also. By the word api, ‘also’, is added the 
Dakshind as part of the ritual. Some say that the cloth itself is the 
dakshina, and that the word api suggests the addition of meals. (292). 


2, For the feminine of mother, 
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Verse 872-274 


Of this very Vin&yaka bath, by way of supplement to the 
abovementioned description and with a view to show another fruit 


the Author proceeds 


Yajriavalkya, Verse 293. 


Thus having worshipped Viniyaka and the Grahas 
also, according to rules, one obtains the fruit of all actions, 
and also gets the highest fortune. (293). 


Mitakshara :—Evam, zhus, according to the above- 
mentioned method, Vinayakam sampujya, having worshipped 
Vindyaka, karmanam phalam apnoti, one obtains the fruit of 
all acts. This is the summary of what has been said above. 


The Author mentions another result, s’riyam cha, fortune 
also, &pnoti, he obtains, highest fortune; the meaning is, that a person 
desirous of good fortune should worship Vinayaka according to the 
method above laid down. 

The one who desires to perform S‘Anti for removing the 
malefic influences of planets like Adityas &c., or who desires to 
obtain prosperity &c., and for which purpose the ceremony of the 
worship of ‘planets will be described in the next chapter, the Author 
hints at the planet worship. 


Grahanschaiva vidhanatah, the Grahas also according 
to rules, 7. ¢. a person worshipping the planets such as the Sun &c., 
according to the rules to be mentioned hereafter, obtains success in 
all undertakings, and also gets good fortune, (293). 


Viramitrodaya. 
Of the S’anti described before, the Author mentions the fruit 
Yajiavalkya, Verse 293. 


Evam, ‘thus’ i.e. in the manner stated, Vindyakam sampujya, 
‘having worshipped Vinâyaka’; karmandm phalam, ‘the fruit of the 
performances’ in the form of the pacification of the obstruction; dpnott, 
‘he obtains’; not only that this performance is a pacificatory one, 
Santikah, bat itis also paushtika, conducive of prosperity. So the 
Author says S'riyam cheti, ‘good luck also’. <Anuttamdm S‘riyam, than 


Yajnavalkya MitakghardA—Nitya and Kdmya fruits. 555 
Verses 2938-294 


which a hetter one does not exist, is the best, and the best good luck 
is uttamdm sriyam; dhanddi sampattim dpnoti, ‘and he obtains profuse 
wealth etc.’ By the use of the word cha are included the other fruits 
from the Graha-yajiia to be mentioned hereafter. 

After the fruit of the performance is secured, the Author 6 
mentions the fruit of the worship of the Grahds to be treated 
hereafter. Grahkanscheti, ‘the Grahds also’. One worshipping the 
Grahas inu accordance with the ceremonials to be detailed hereafter, 
secures the result of the performances. The form pujya is & poetic 
license. The use of the word cha suggests the addition of the feeding 10 
of the Brahmanas and the other final acts in the worship of the 
Grah&s. , Here the use of the word Eva is assertive. Thus—‘he certainly 
obtains’—is the connection. (293). 


The Author now mentions the nitya kamya accessory fruits 
Yajfiavalkya, Verse 294. 15 


He who always performs the Puja to the A’ditya and 
makes the tilaka of the Swami and of the Maha Ganapati, 
obtains success. (294). 

Mitâkshârá :—A’dityasya, with the divine power, sada, 
always, daily, the adorable Aditya with red sandal paste, saffron 20 
and red flowers, pujam kurvan, one who performs the worship, of 
Skanda, and to the Mahd-Ganapati always offers worship, obtains 
siddhim, success, absolute emancipation through the avenue of the 
knowledge of the Supreme Self. This is a nitaya perpetual result. 


So also, by making a tilaka' of gold &c., or of silver &., of 25 
Aditya, Skanda, and Ganapati, or of any one of them, one obtains 
success, or the wished for result, as also one who makes the two eyes; 
this is the Kamya or transitory reward. 


Here ends the chapter on the worship of Ganapati. 


Viramitrodaya. n 30 


On the occasion of the Vindyaka Santi, the Author mentions acta 
conducive to the fruits resulting therefrom 


1. The word ‘tilaka’ means a full size image. One who cannot make a 
full sized image in_ gold or silver, he may make merely. the eyos of these _ 
deities and he will get the same reward. 
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Yajiyavalkya, Verse 294. 

Sadd ‘always’ i. ee everyday, of the Sun as also of Ganapati, 
ptjdm ‘worship’; Swdminah, i.e. of the Kartikaswami with the 
Gorochan& aud other auspicious stuffs, the tilaka, and by the word 
tathd, ‘also’, one offering the worship obtains the fruition 7 e. the 
resulting fruit of the performances begun or in contemplation. The 
prefix makat, ‘great’, is, as in the expression Mahabharata, indicative 
of praise, or as in the expression Mahendra; as Mabaganapati is praised 
by other Devatas also. By the word ca is indicated worship and the 
other results mentioned in the various Purdnd4s. The word Eva isa 
copjanctive adverb of action showing the necessary resulting fruit. In 
the Mitakshard, however, the word Siddhi has been explained as Moksha. 
The worship with the golden tilaka is connected with Aditya and all 
others. By the context of tilaka, its offer also is introduced. (294). 


CHAPTER XII. 
On the Propititation of the Planets. 


“ By worshipping the Grahas also according to the rules, one 
obtains the fruit of performences as well as he gets great good 
fortune.” by this text,’ it has been stated that by the worship of the 
planets, by reason of the removal of obstructions from performances, 
results are accomplished. The Author now mentions other results 


Yajiiavalkya, Verses 295. 
One desirous of S’ri, or S’anti, should perform Graha 
Yajiia. So also one desirous of rain, long life, and health ; 
similarly also one resorting to sorcery. (295.) 


Mitaékshara :—Srikamah, one desirous of good fortune, 
this is merely a repetition of what has already been said.’ Santi- 
kâmah, desirous of S'ânti, ie. desirous of abating calamities. 
Showers for the growth of crops, etc., is vrshtih, rain. Ayuh, life, 
by conquering untimely death, living for a long time. Pushtih, 
possessing a faultless body. One who desires these is Yrshpyayub- 
pushtikamah, desirous of rain, life and health. These, #.¢., those who 
desire good fortune, etc., should perform Graha yajna, i.e, do the 
worship of the planets. Tath abhicharannapi, similarly also one 


1. See Verse 293 above, 


Yajnavalkya Mitékshari--The nine planets. 557 


Verses 295-296. 


resorting to sorcery—by invisible means causing injury to others is 
sorcery—one desirous of that, also may perform Graha-yajfia. (295). 


Viramitrodaya 


‘“‘Grahas also according to the rules'’’, so it has been stated 
before. There, while demonstrating the rituals, the Author mentions 
the additional fruit resulting from the completion of performances 
stated before 

Yajfiyavalkya, Verse 295. 

S'rih, ‘prosperity’, has been explained; Ssdntih, ‘quiet’ by 
means of religious observances, the avoiding of worldly evils ; vrshktih, 
‘rain’, shower; dyuh ‘life’, by overcoming untimely death, living for 
a long time; pushtih, ‘accession’, acquisition of what was not possessed 
before aud also the preservation of what is acquired; a person having 
desires other than these, and adhicharan, ‘resorting to sorcery’, by 
invisible means wishing for the affliction of others, graha yajñam 
‘the sacrifice to the grakas’, i. e., a sacrifical performance with the 
grahas as the objective, samyak, ‘well’. če e., in pursuance of rites 
prescribed by the Sastras, ‘dcharet’, ‘should conduct’ ¿. e. should perform. 

By the use of the worc wd, ‘or’, has been stated what already 
is established under the maxim of ydgasiddhi viz. ‘in one performance, 
one fruit only’. By the use of the word api ‘even ’, is the addition of 
absence of disease. By the clause, tutkaiva, ‘aud similarly also’ it 
has been pointed out, that even of one wishing to resort to sorcery, the 
details of procedure are the same, as in the case of one desiring sri, and 
not that like the absichkdra sacrifice, there is any particular rale. (295). 


The Author now mentions planets 


Yajnavalkya, Verse 296, 


Sûrya, the Sun, Soma, the Moon, Mahipuira, Mars, 
Somaputra, Mercury, Brhaspati, Jupiter, S’ukra, Venus, 
S‘andis'chara, Saturn, Râhu, the ascending node, and Ketu, the 
descending node; these are remembered as the Grahas, (296) 


Mitakshara —These Surya and the rest are the nine 
Grahas or planets. (296). 
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Viramitrodaya. 
The Author mentions the grahas. 
Yajiiavalkya, Verse 296. 

Smrtdh, ‘have been declared ’, 7. e. stated in the Smrti; by the 
use of the word cha, ‘also’, in the gruti also have been stated. By the 
use of the word eva, the Author excludes others from being regarded as 
grakas. Of these, although exhibited by the word ‘son of the earth ’ 
and the like, the divine character is to be understood from the mahdddna 
and other rules stated. The singular number in Ketuh is by regard 
to the collected group, as Ketus are many. (296), 


It has been mentioned that the planets should be worshipped. 
By doing what? so the Author says 


Yajfiavalkya, Verses 297, 298, 299. 


Of copper, crystal, red sandal wood, gold for two, 
silver, iron, lead, and bell-metal should the images of 
the planets be made respectively. (29). 

Or in their own colours they may be inscribed on 
a piece of cloth, or by sandal paste in different discs; 
according to their respective colours, should be offered 
raiments and flowers also; (298). 

Perfume and balis also, incense should also be offered 
as well as Guggula; and should be offered boiled rice 
(charu) with their respective mantras to every deity. (299). 

Mitakshara:—Of the Sun &c., the images should be made 
respectively of copper &c. In the absence of that, their images should 
be drawn on cloths of their respective colour, or even on the ground 
within discs, with sweet scents like red sandal paste &c. according to 
their respective colours and painted. This is the construction. 

The particulars such as two arms &c, may be learnt from the 
Matsya Purana.’ 

Thus, the image of the Sun should always be made as seated 
on a lotus, having a lotus in his hand, and having the colour 
of the pollen of lotus and seated in « chariot drawn by 


1. Bee Vol. 54, Anandashrama Series Chapters 93 and 94 pages 163-170, 


The verse No 2 is identical with Verse no. 295 of Yajiiavalkya. 2 


Ydjnavalkya Mitakshari— Description of the images. 559 


Verses 297-209 


seven horses, and having two arms, such should ‘always be Ravi, 
the sun.” 


“His colour should be, white in colour dressed in white raiments 
having ten horses and white ornaments, with a mace in his hand, 
having two arms, should be made Sagi, the Moon, the bestower 
of boons.” 


“Adorned with garlands of red flowers, and wearing red 
raiments, holding a javelin, triad, mace in his hand, having four 
arms and driven by rams shall be the son of the Marth, the bestower 
of boons.” 


“ Adorned with yellow flower garlands, and dressed in yellow 
raiments and his colour like that of Karnikéara, 
* Page 88. holding a sword, a shield of hide, a mace and 
seated on a lion}is Budha, Mercury, the bestower 

of boons.” 


“The Two Gurus of the Devas and Daityas—Jupiter and 
Venus—should be similarly made of yellow and white colour 
respectively, and having four arms holding a staff, should be made as 
conferring boons, holding a rosary of beads and a Kamandalu 
(water pot).” 


The son of the Sun, Saturn should always be made of the 
colour and lustre of an emerald, having a vulture for his conveyance, 
and having a lance, a bow and an arrow always should be made the 
son of the Sun — Saturn, prepared to bestow a boon.” 


“ Having a terrible mouth, armed with a sword, a leather 
shield, spear armed, of blue colour and seated in a lion seat, prepared 
fora boon. Thus is Rahu praised here”. 


“ Of smoky colour, for his conveyance all having two hands, 
holding a mace, with distorted faces, always ready to bestow a boon, 
seated on a vulture seat, thus should be made the Ketus.” 


“ All the planets should be made with a crown on their head 
calculated to bring benefit to the people and all the images should 
be 108 times size of one’s own thumb finger,” 
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Verses 297~299. 


The places of these images also are stated in the same work’. Thus 

“ (1) In the centre the Sun should be located; (2) The scarlet 
i.e. the Mars in the South; (3) the Jupiter in the North; (4) the 
Mercury in the North-East; (5) the Venus in the Kast, (6) the Moon 
in the South-East, (7) the Saturn,in the West, (8) the Râhu in the 
South-West, and (9) the Ketu in North-West. All the planets should 
be drawn with white rice. ” 


The Author now mentions the method of the worship of the 
nine planets :— 


“ Yathavarnam, in resp-ctive colours, viz. of the particular 
graha, whichever colour may be of that colour the garments, perfumes, 
and flowers should be offered, balayascha, ‘the balis also, 
dhiipascha, and the incens? to all guggula should be given. 


Charavah pratidaivatam Charus should be offered to 
every deity obtains prepared after having established the sacred 
fire and performed the anvâdhâna ceremony etc, and then should 
be performed the Homa. According to the rule one should offer four 
handful each with the mantra ‘Amushmat twd jushtam nirvpami.’ 
‘To you who are pleased [ offer this’ &c., 


After that, in the well-lighted blazing fire one should perform 
all the rites beginning with the oblation of the Zdhma bundle into the 
fire, and ending with the Âghâra homa ; that after offering samidh, 
oblations in honour of the Sun and the rest, into the fire reciting the 
proper Vedic mantra for each planet as will be stated hereafter, and 
then he should offer the Charu oblations. (297, 298, 299). 


Viramitrodaya 


As the worship of the grakas can be accomplished through images, 
the Author menticns tha materials for these 


Yajnavalkya, Verse 297 


Here tne ablative has the sense of Instrumental case. The shape 
of the graha images, however, may be noted trom other Smrtis; out of 
fear of prolixity, these have not been written here. (297). 


l. Matsya Purfna, Ohapter 93 verses 11 et seq. 


Ydjnavalkya Viramitrodaya—The Pdja ceremony. 561 


Verses 298-299, 


Viramitrodaya. 

This, moreover, is in regard to the performance of the Ayuta homa 
which lasts for a long time; in other cases, however, the worship of 
the grahas should be made on images drawn on cloth &c. So the 
Author says 

Yajnavalkya, Verse 298 (1). 

Swavarnaih, ‘in their own colours’, 7. e., in colours similar to 
those stated for the several grahas;: pate, ‘on a cloth’, the grabas 
should be ‘written’ lekhydh; or gandhath, ‘with perfumes’, 7. e., 
with sandal paste or the like, mandalake, ‘in the discs’, č. e., on well 
polished portions of the ground, should be drawn. By the first use of 
the word wå, the Author states an alternative choice with copper and 
other pots not mentioned. To that effect is the DeviPuranam: ‘In 
a copper pot should be made the grahas with portions designed; or 
also in a black circle even, capable of bestowing forth the fruition 
of all desires.” (298). 


Viramitrodaya 298-299, 
The Author states the Pûjå ceremony 
Yajfiavalkya, Verse 299. l 

Gandhdscha, ‘perfumes also’, yathdvarnam ‘according to the 
colours’, 7. e. in accordance with the colours of the respective grahas, 
deydh, ‘should be offered’. Balayo, ‘the bali offerings’, as will hereafter be 
stated, should be given. Dhupašcha ‘the incense also’; when not possible, 
guggula for all should be given. On a possibility however, a special rule 
in Chintamani. ‘‘For the Sun, the Kunduraka, incense; ghee is for the 
Moon; for the Mars the sarjarasa, the aguru has been declared for 
Mercury; the sinhalaka should be offered to Jupiter, for Venus is 
remembered the d%/wdguru; guggula for the Saturn, and the lac for 
Råhu and Ket.” For each Deity, addressing it. ‘*To thee the Sun, I 
offer this portion etc.” with this and the like mantra charu oblations of 
cooked rice boiled in sweet-scented vapour, should be offered. 
Kusumdni cha, in this expression by the word cha, has been expressed 
that akshatds also according tothe respective colours should be given. 
Gandhagcha, in this the word cha is indicative of the lamp to be 
included. In Jdalayascha, the cha includes naivedya. The word eva 
‘algo’ indicates that it is necessary. In deyascha, the cha brings in the 
betel leaves as meaning an accession to the, fruit. In mantravantascha 
by the word cha is included the four offerings measured by four 


handfuls (298, 299). 
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The Author mentions the mantras 
Yajiavalkya, Verses 300, 301. 


With the mantras Akrshnena' he should offer to the Sun. 

With ImamDevah? to the Moon. With Agnir miirdhd divah 

5 kakuť to the Mars, With Udbudhyasva‘ to the Mercury. Thus 
are the Rks in the order of the enumeration stated. (300). 

With Brhaspate atiyadarya’ to the Jupiter. With Annát 

paris’rutah® to the Venus. With S’anno devi’ to the Saturn. 


1. This Mantra is for va (Sun). The full Mantra is,— 
BNE (He aaa Raga net 1 
goat alta TA Ta att JAT ARATI 

Trans:—“Throughout the dusky firmament advancing, laying to 


rest the immortal and the mortal. Borne in his gold chariot he 
cometh, Savitr, God, who looks on every creature”. 


9. With this Mantra he should throw the fire stick into the fire in the 
honour of the ix (Moon). (See. Vajasaneyi Sambitå IX, 40 ). 


3. This Mantra is for Raa (Mars). The full Mantra is:— 
' l om ~ 
adai Ra: Eg: gsr aå i aq Ra ATST ATT N 
Trans:—“O Agni, brother, made by strength, lord of red steeds 


and brilliant sway; take pleasure in this land of mine”, 
(Rv. VIII. 44.). 


4. This Mantra is for gy (Mercury). The full Mantra is:— 
sgiam Aeg araia} F1 
qa: FLEAN fai gaanar area aT Agad u (V.S, 16. 54), 
5. This mantra is for ae (Jupiter). The full mantra is:— 
wii: “exe aeiaaigant — 


e Nn A ~ o 


Trans: —“ Brhaspati, that which the foe deserves not, which shines 
among the folk, effectual, splendid. That son of land, which 
is with might refulgent—that treasure wonderful thou bestow 
upon us,”? 

6. This mantra is for gym (Venus), See Vajasaneyi Samhita XIX. 75 
7. This mantra is for sq (Saturn). The full Mantra is:— 


ŽA EAGLE aÑ nag fia 1 sTai ety a:n (R.v. X. 9.4). 


Trans: “The waters be propitious to us for drink; Goddesses for 
our aid and bliss ; Let them stream to us health & strength”, 


Yajnavalkya Mitakshara—The kinds and number of Samidhs. 56 


Verses 801-802. 


With Kénddt' to the Rahu. With Ketum krnvan’ to the Ketu 
likewise, (301). 


Mitakshara:—The mantra Akrshnena rajasi vartamanah 
and the rest, in all nine mantras should be understood to be for the 
Sun and the other planets in the order of enumeration. (301). 


Viramitrodaya 300-301. 

In the koma to be hereaftr described, and in the pújâ and the 
bali oblation, the Author mentions the mantras for the Sun and the rest 
in respective order 

Yajnavalkya, Verses 300-301. 

Akrshnena rajas, Imam devd fe., Agnirmardhd divah kakut d'c. 
Udbudhyaswagne ge., Brhaspate atiyadarye d'c., Anndt-parisrwak rasam 
d'c., S'anno Devirabhishtaye d'c., Kanddtkanddt prarohanti fc., Ketum 
krnvanna d'c., these Rks. yathdsdnkhyam, ‘in their respective order of 
enumeration’, ‘have been declared’, prakirtitdh, By the word tatkâ, 
and the word cha, the mantras stated ia each S’4khd or schooi of Vedas 
as the result of special arrangements in those S’dkhas are intended. 
By the word eva, are excluded the mantras of other s‘&kkas (300, 301)? 


Now the Author mentions the Samidhs 
Yajriavalkya, Verse 302. 


For the Sun Arka, for the Moon Palisa, for Mars 
Khadira, for Macury Apamarga, for Jupiter Pippala, 
for Venus Udumbara, for Saturn S’ami, for Rahu 
Dirva, for Ketu Kusa. Should be the Samidhs (for the 
planets in respective order). (302). 


1. This Mantra is for eg. The full Mantra is:— 
sista Fiery At qas: qeq qR garai qa qaz aga mAT n (V. 8. XIII 20). 
Trans :—“Upspringing from thine every joint, upspringing from 
each knot of thine, thus with thousand, Durva, with a hundred 
do thou stretch us out.” 
2, This Mantra is for g. The full Mantra is:— 
$i PAEAN I Hay A i RA RTATTU: T 
Trans:=—‘Thus making light where no light was and form O men, 
where form was not; wast born together with the Dwnas’’, 
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Verses 302-3803 


Mitâksharâ :—Arka, Palâsa and the rest in the order of en- 
umeration are the Samidhs for Surya and the other in their respective 
order. Moreover, these should be fresh, moist, unbroken, with barks 


and of the length of a span. 


Yajriavalkya, Verses 303. 


For each one, one hundred and eight, or twenty-eight 
even, should be offered as oblations, moistened with honey, 
clarified butter, with milk, or curds. (303). 


Mitakshara :—Moreover, beginning with the Sun and the 
rest to each one should be offered 108 fire--stricks or, 28 
for each as may be possible, either with honey, clarified butter, 
or with curds, or with milk, being besmeared, samidhs of Arka etc., 
should be offered as oblations. (303), 


Viramitrodaya 

While pointing out the special kinds of Samidhs for the several 
grahas, the Author mentions the particular rules about the number of 
oblations for each 

Yajiavalkya, Verses 302, 303. 

For the Sun and the others, in the order for each ashtasatam, 
‘eight and hundred’ i. e. eight plus one hundred, ashtdvimsatired, or 
‘twenty-eight’, should be made besmeared with honey, ghee, or with 
curds or with milk, should be offered into the fire as oblations. The 
number of the samidhs also indicates by implication the number of 
oblations too. According to the reading of the traditionals, before the 
clause ‘‘kshirena &c., chaiva samanvitd,’’ Apdmargah, well-known as 
chavachadi. The word indicates that in all graha komas this number is 
necessary. In the ayutahoma and the like, along with the ghee, 
sesamum, paddy, barley, milk, and the samidhs, the oblations tn be 
made should be of an equal number, under the maxim samam sydt, 
‘equal shall be’ &c. Or, even there the number of the samidhs must 
have been mentioned. With ghee and the like are to be completed 
the required number such as ayuéa or any other, according as may 
be procured. 

By the use of the word atha, ‘thereafter’, after the oblations 
with samidhs for one graka are completely over, should be the samidh 
oblations of another graka —thus the Author indicates the order, By 
the word cha, in the Ayuta and other sacrifices, the addition of ghee 


Ydjnavalkya Mitakshara—lvodi for the grahas. 565 


Verses 804-805 

and other articles is indicated. The use of the word ću twice is to 
supplement the foot of the stanza. In the Chintamani, however, in 
the chapteron Graha homa, particular kinds of samidhs, asset out in 
other smrtis, have been stated thus: ‘* One thousand and eight, or one 
hundred and eight, or twenty eight, or eight, for each one should be 
offered as oblations. Ofa span in length, without tops, also not dried, 
of the paldsa tree, the wise should select the samidhs for all perform- 
ances, and always. Even for all the Gods, one knowing the great truth, 
the palds‘is.”’ These (for their details) should be ascertained from those 
places. (302, 303). 


* Page 89. The Author now mentions the foods 

Yajnavalkya, Verses 304, 305. 

To each planet in due order should be offered Gudau- 
danam, Piyasam, Havishyam, Kshirashashtikam, Dadhyo- 
danam, Havih, Chirnam, Mainsam, Chitrannam, respectively, 
in the order of the planets, to the twice-born, the twice-born 
should give dinner according to his means or according 
as secured, after having honoured them according to 
the rules. (304-305). 

Mitakshara :—Rice mixed with raw sugar is gudaudanam. 
Payasam, milk-rice, viz., rice cooked in milk. Havishyam, 
sacrificial food such as the hermits’ food, &c. Kshirashashtikam, 
the shdshtika’ rice mixed with milk is called Kshirashashtikam; 
rice mized with curd is called Dadhyodanam. Havih, clarified 
butter mixed with rice. Churnam, powder, powdered sesamum 
mixed with rice. Mamsam, meat, i.e., eatable meat mixed with 
rice. Chitrannam, various kinds of Odana, i.e., boiled rice of 
various colours. 

These Gudaudana &c., should be offered in due order intending 
them to be for the Sun and the rest, should be given as meals to the 
Dwijas, i.e. Brahmans. The number of Braéhmanas to be according 
to the means. In the absence of Gudaudana &c., as he can procure, 
cooked rice &c., which after having washed the feet of the invited 
Brahmaras vidhipirvakam according to the rule, and satkrtya, 
after having honoured them i.e. after respectful greetings &c., he should 
give. ( 304-309). _ 

1 Rice obtained from paddy which becomes ripened into a crop within 


sixty days. 
99 
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Verses 804-3806. 


Viramitrodaya. 
While stating the bali articles, the Author states their 
appropriation 
Yajnavalkya Verses 304, 305. 
5 S‘aktitah ‘according to means’, if means exist, this gudaudana &e. 
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for the Sun and the other grahas in the order respectively. If gudaudana 
be not available, then according as may be procured, ghee, milk-pud- 
ding, or the like, or of one kird only to all the grakas according to rules, 
having abandoned asa Bali, that also should be offered asa meal to 
the Bréhmanas after doing honour to them. Kshirashishtikam, is the 
shdshtika rice mixed with milk havih ‘cooked rice with ghee’, chirnam, 
‘cooked rice mixed with sesamum powder.’ Chitrdnnam ‘‘Sesamum, rice, 
and green bins, the goat’s milk and also blood, aud taken by the ears 
and the nose, is known as Chitrånnam’”’ technically described. Ihe rest 
is well-known. By the use of the word eva, ‘only’, when means 
permit, the Author points out the necessity of the articles mentioned. 
By the word cha, ‘and’, the Author permits other articles stated in other 
Smrtis. Thus, ‘‘ Gudaudanam, one shoul give to the Sun; to Soma, 
the clarified butter and milk-pudding; to Mars, the masura meal, the 
milk-pudding to Mercury, the son of Soma, curds and rice to Brhaspati 
or Jiva, and to Venus, ghee and cooked rice; to Saturn —one with a slow 
pace; The &érsara, and the goat’s meat to Râhu; the Chitrdnnam to 
the Ketus, and one should worship with all eatables’’, (304, 305). 


The Author mentions the Dakshina 
Yajnavalkya verse 306. 


A milch cow, a conch shell, a strong bull, gold, 
cloth, a horse, in respective order; a black cow, and a goat, 
these are declared to be the dakshinas. (305). 


Mitakshara :—Dhenuh, a cowi. e a milch cow; sankhah, 
a conch shell, is well-known ; anadvan, a strong bull, who can bear 
burden and is strong; hema, gold; vasah, cloth, of yellow colour ! 
hayah, a horse, grey; Krshna gauha black cow. Ayasam, iron, 
i. e. weapons made of iron. Chhagah, a goat, is well known. 


These, 7.¢., the cow and the rest in the respective order 
intending them for the Aditya and the rest are for Brahmanas, 
dakshinah smrtih, declared as dalshinas, by Manu and others. 


Ydjnavalkya Viramitrodaya— The Dakshind. 567 


Verses 806-807. 


This, moreover, when it is possible. When it is not possible, 
any thing as may be procured may be given, even a trifle, according 
to capacity. (306). 

Viramitrodaya 
The Author mentions the dakshind for the graha-yajfia 
Yajfiavalkya, Verse 306. 

Cows and the rest respectively in the order, as dakshinds for the 
sacrifice to the Sun and other grahas, one desirous of securing the 
favour of those grakas should give to the twice-born—thus is the 
connection with the last verse. By the word ¢athd, ‘also’, it is stated 
that when these are not possible, gold should be used as dakshind for 


all. The word wai, ‘indeed’ is a complement to the foot of the 
stanza (306). 

It has been stated before that all the planets should be 
worshipped by a person desirous of quiet. There the Author 
mentions a particular rule 


Yajnavalkya, Verse 307. 


For whomsoever a planet is standing in a bad place, 
that person should worship him with great care. By Brahma 
a boon has been given to them thus ‘ when honoured, you 
will honour.” (307) 


Mitakshara—Yasya, of him, of the person, a particular 
planet, yada, when, dushtah, i.e. ina bad place, eg.,is in the 
eighth place, &c., Sa, he, tam, him, i.e. graham, at that time yatnena, 
with great care, i. e, particularly, pijayet, should worship, since 
esham, to the planets, Brahmana, by Brahma in ancient times 
varo dattah, a boon was given. 


‘When Pujitah, you are honoured by securing what is desired 
and warding off what is not desired, the worshipper you should 
honor”; (307.) 


Viramitrodaya. 
‘One desirous of quiet, should perform the graha-yajfia.? Ry this 
text when possible, it has been stated that all grahas should be 
worshipped ; when, however, it is rot possible, the Author says 
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Verses 807-808, 
Yajhavalkya, Verse 307. 


Yasya, ‘of whom’ i. e., of the man yo graho yada dushthah ‘when 
a particular planet is badly placed’ i.e., occupies the eighth ora like 
place, he, that man, at such a time should worship that graha by 
collecting together all the accessories stated above. The word Cha ‘and’ 
is used in the sense of tu, ‘however’. By this, any of other than the one 
badly placed, the necessity of special worship is excluded. Small worship 
however, of the other grahas should indeed be made: Vide this text: 
‘He, however, who is always troublesome to one, with small means that 
wise mano should with effort worship him, and do honour also to the rest.’ 
The Author states the reason for the statement that ‘By the worship of 
Grahas quiet takes place’. Brahmaneti, ‘by the Brahmâ etc.’ When 
you are worshipped you will honour the worshippers and will give them 
satisfaction by securing to them the objects desired in the form of the 
Santis etc. Thua, eshadm ‘to these’ ż¿.e., to these yrahas, Brahmand varo 
dattah ‘By the Brahm4, the boon was given’. This is the meaning. (307). 


In general, and in reference to the twice-born the S'ântika and 
the Paushtika performances have been detailed. There, of a king 
annointed with the coronation bath, is a special duty as the 
Author says 


Yajriavalkya, Verse 308. 


Upon the planets are dependent the rise and fall 
of monarchs, so also the existence and non-existence of 
the worlds. Therefore the grahas must be worshipped 
first of all. (308). 


Mitakshara ;—Narendranam, of lords of men i. e. of the 
annointed Kshatriyas. Grahah pūjyatamâh, planets should be 
highly honoured. Now, moreover, by others also should they be 
worshipped so it looks. The Author gives the reason for both by 
saying “The prosperity and adversity of all living beings 
grahadhinah, is dependent upon planets, therefore, by those who are 
entitled should these be worshipped.” 


Moreover, of the world, viz., consisting of the immoveable and 
the moveable, bhavabhavau, existence and non-existence, i.e., the 


Verse 808. 


Ydjnavalkya ] Mitakshar’.— Ga ulama’s view. 569 


origin and destruction, is dependent upon the planets. Therefore, if 
these planets are worshipped, then the births and deaths will take place 
in their own time. Otherwise, at the proper time of birth, there may not 
be birth, and there may occur untimely, a death. And the monarchs 
being the lords of the world and being entrusted with the weal and 
woe of the beings under them, and with their prosperity and 
protection, should highly honour the Grahas. Thus, therefore, of 
them, more particularly is the duty in regard to the S‘antis, &e. 
So says Gautama 


“The king is the master of all, with the exception of the 
Bralimanas.” In regard to the king “ He shall protect the classes and 
shall lead orders in accordance with justice. And those who swerve 
away, he shall lead back (to it). 


Having thus mentioned a few duties he (Gautama) goes on 

What also the astrologers and interpreters of omens declare 
[him] he shall, also, take heed of that. For some declare, that the 
acquisition of wealth and its preservation depend upon them. 


Thus having mentioned the cause and reason for the 
performance of S’anti and Pushti ceremonies, he goes on’. 

He shall perform in the Hall-fire the rites ensuring prosperity 
which are connected with expiations (S’Anti), punydha swastyayana 
festivals, a prosperous march, long life and auspiciousness; as well as 
those that are intended to cause enmity, to subdue (enemies), to destroy 
(them) by incantations, and to cause their misfortune.” 

Thus are S’antika and other rites set out. (308%. 

Here ends the chapter’ on Graha S’anti. 
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1, Oh. XI. 17. 


2. The whole of this chapter is an abridgement of chapter 93 of the 
Matsya Purana. It is clear that this portion of the Yåjñavalkya Smriti is 
posterior to that Purana. The opening verse of this chapter is a verbatim 
reproduction of verse 2 of the Purana. The first verse here is:— 

Srikamah SAntikamo va Grahayajiiam Sam&charet 

Vristyayuh putiškámv Tathaiv, abhicharannapi 

Compare this with the verses 93, 2 of the Matsya Puråņa:— 

Srikamah SAntikamo vo Grahayajiiam samarabhet 

Vridhyayuh pushtikaémo va Tathaivabhicharan punah. 
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Verses 808-811. 


Viramitrodaya 

In the matter of the worship of the Grabas for the performance of 
Santi etc. although all have a right, still, they should be particularly 
worshipped by the king for the purpose of the prosperity of the kingdom. 
So the Author says 

Yajiavalkya, Verse 308. 

Narendraéndm, ‘of the Lords of men’ č. e., of the annointed 
Kshatriyas, Uchehrdydh, ‘rise’ i. e., wealth etc. and patandni, ‘falla’ 
i. e., deprivation of them. Grahddhindh, ‘are in the power of the 
planets.’ Jagatah, ‘of the world’ ¢ e., of the mass of mankind 
which must be protected dhdvddhdvau, ‘existence and non-existence ’ 
i. e., birth and death, grahddhinam are within the control of the planets. 
Therefore the king, in the interest of the acquisition and preservation 
of wealth of himself and for tke benefit of the people under his 
protection, the Grahas must be specially worshipped, as they are to 
be worshipped by others even more than that they must be worshipped 
by him. Thisis the meaning. (308). 

Here ends ia the Commentary oa Yajnavalkya 

On the Chapter on S’anti. 


CHAPTER XIII. 
Of the Duties of a King. 


Having described the general duties of a house-holder in 
general, of the particular gentleman house-holder who is endowed 
with the qualities of being appointed, &c., the Author now mentions 
the special duties 


Yajfiavalkya, Verse 309-311. 


The ruler of men (a king) should be of great 
enthusiasm, vast alms, remembering the deeds, serving 
the elders, disciplined, endowed with equanimity, of good 
family, truthful in speech, pure, (309), non-procrastinating, 
of strong memory, non-petty-minded and not-carping ; 
religious, without bad habits, intelligent, brave, and a 
knower of secrets, (310), guardian of his weak points, well- 
versed in the science of metaphysics, and similarly also in 
the rules of punishment and in polity, and in vdrtd and so 
also in the three-fold sciences called Trayi so should be the 
ruler of men. (309-311). 


Ydjnaralkya Mitakshari.— Special qualifications of a hing. 571 


Verses 309-311. 


Mitaikshar&:—Constant and continued application to an 
undertaking commenced as a means of securing objects in life is 
energy, one whose energy is great is mahotsah, of great enthusiasm 
or energy. 


One who gives much and can see into the real object isa 
sthtlladars’i, of vast aims. One who does not forget the obligations 
and injuries made by another is a Krtajria, one remembering the deeds. 
One who serves the elders in austerities and knowledge and the 
like is vrddha sevaka, one serving the elders. 


One endowed with the quality of discipline is a vinita, 
disciplined; by the word Vinaya are described all that bundle of 
duties of a Sndtaka, mentioned before,’ and which are not inconsistent 
(with the duties of a king), Such as “ Never should one resort to 
a risk, nor wantonly speak unpleasantly &c 


Sattvasampannah, endowed with equanimity, in prosperity 
or in adversity free from elation or dejection ; from the mother’s, as 
well as from the father’s side nobly born is Kulina, of good family ; 
satya-vak, truthful in speech, who is by habit always truthful 
in his utterances. s’uchih, pure, endowed with both external and 
internal purity. (399). 


One who makes no delay in commencing the acts which must 
be done, or in completing those which have already been commenced 
is adirgha-=sutrah, non-procrastinating; he who never forgets the 
the things he has learnt is smrtiman, of strong memory; 
akshudrah. not petty minded, who does not hate good qualities; 
aparusah, nf carping, who does not proclaim the faults of others ; 
dharmikah, religious, i.e., who is endowed with the duties of his 
class and order ; one who has no bad habits, Avyasanah, without 
bad habits. 


E The vyasanas or evil habits are eighteen, as says Manu’. 


“Hunting, gambling, sleeping by the day, censoriousness, 
women, ihgbriety, (an inordinate love for) dancing, singing, and 


1. See Ohapter VI; pp. 330-369. Vol. II; Part I. 
2. Oh. VII, 47, 48. 
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music, and useless travel, and that born of lust are the tenfold set 
of vices. 


“ Wickedness, violence, treachery, envy, slandering, spoliation 
of property, reviling, and assault by speech and also on the body, 


5 and also that produced by wrath is the eighth vice.” 


Out of these the following seven are the most pernicious as 
says Manu.’ 


“ Drinking, dice, and women algo, and hunting, these four 
(which have been enumerated) in succession, he must know to be the 
10 most pernicious in the group that springs from love of pleasure. 


“ Doing bodily injury, slander by speech, and the seizure of 
property, these three he must know to be most pernicious in the set 


produced by wrath. Among the eighteen vyasanas these seven are 
the most pernicious.” 


15 Prajah, intelligent, having the capacity of understanding 
deep and recondite subjects; stirah, brave, 
* Page 91. fearless; rahasyavit, a /nower of secrets, one 


dexterous in concealing things which ought to 
be concealed. (310). 


20 Sva-randhra-gopta, guardian of one’s weak points. 
In the seven constituents’ of his own kingdom that through which an 
outsider can enter is one’s weak point. He who protects these weak 
points, 7.e., covers them up. 


A'nvikshiki,” in the metaphysics, i.e., the knowledge of self, 

25 in the A’tmavidyd; dandanityam, the rules of punishment and 
polity, so necessary as a means for the acquisition and protection of 
wealth; vartiyam, in the Varta’ ie., in the rules of agriculture, 
trade, and the tending of live-stock which are the means of accession 

of wealth; Trayyam, in the three-fold lore consisting of 24, Y. AJUS, 


aam aen aeee e a e a a e p e e e Ph en 
ee ree m RN are 


1. See Ch, VII. Verses 50-51. 
2. aiga usaq—See Verse 353 infra. Also seo Manu Ch. IX. 14. 


3. According to Narada anizafam) means the science of dialectics 4. e., 
the Nyaya, Bânkbya & so form. 


@ 


4. gial:—Buhler translates this as “the theory of various trades and 
professions ’’. 
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Verses 809-811 


Sâmans. Vinit&h, well-versed, i.e. made accomplished by experts 
in each. As says Manu.’ 


“ From those versed in the Three Lores; the science of polity 
also, from the experts in that; the Anvikshitt from the scholars of 
metaphysics, and the trades and professions from the people.” 


Naradhipah, zhe ruler of men, ‘a king annointed in 

government ’, should be as above; is the connection everywhere. 
Viramitrodaya 

Having mentioned the general duties of a house-holder, and 
while describing in detail the government ofa kingdom with its seven 
parts, the king, particularly known by the description of the lord of 
meu, of this king, the householder, the Author states special duties 
by au entire chapter 

Yajhavalkya, Verses 309-311. 

Kulinah ‘high born’ i.e., born in a Kshatriya family. Narddhipah, 
‘the supreme protector of men’, when annointed asa king, he must 
have great energy etc. This is the meaning. One who has great energy 
i. e., the means of accomplishing worldly objects, 7. e. the continued 
application to particular acts, one who has this, is mahotsdhah, ‘ of great 
energy’. Sthilam, i.e., liberal; laksham, ‘mind’ i.e., the subject of his 
desire as a donation being given to the Brahmans and others; one, of 
whom is this, is sthula—lakshah ‘with a liberal vision’. Artajftah, 
corateful’, č. e., forgetful of injury done by others. Of the 
seniors, č. e. superiors in knowledge, age, and austerities, of these the 
servant f. e., one who serves these, is wrddhasevakah.  Vinitah, 
‘restrained’ 7. ¢., who has suabdued his organs. Satvam, 
‘equanimity’ 7. e. absence of excessive elation or depression in 
prosperity or adversity, one having that, is Sattwoasampannah. Satyawdk 
‘truth-speaker’ , d.e. who never speaks anything which is false, i. o. 
which is not permitted by the S’Astras. S'uchkih ‘pure’ i.e. possessing 
external and internal purity. Inthe matter of commencing acts which 
must necessarily be performed, and of not delaying the completion of 
those begun, is, Adirghasdtréh, ‘non-procrastinating’. Smrtimdn, ‘with 
good memory’, not forgetting things useful for the kingdom. Akshudrah, 
‘not petty-minded’; averse from the hatred of good qualities. 
Aparushah, ‘not harsh’ i. e., devoid of any harsh speech, not sanctioned 
by the Sustras. Dhdrmikah, ‘religious’, who by habit observes the 
duties of Varnds and As'ramas. Avyasanah, ‘not addicted to bad 


1. Ob. VII. 43. 
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Verses 309-312 


habit,’, ¿ e. not addicted to hunting, dice, drinking and the rest. 
Pråjñah, ‘well-versed’, by hearing historical accounts etc., Surah, ‘brave’ 
i.e. fearless. Rahkasyavit, ‘knowing the secrets.’ Swarandhram, ‘one’s own 
weakness’, 7. e. of his kingdom, consisting of the seven parts, that part 
which is likely to be the entrance door for the outsider, asya goptd, ‘one 
protecting that’, Anvikshikydm, ‘in metaphysics’ z.e., the science of logic. 
Dandanitydm, ‘iu the science of polity’ ¿. e. politics. Trayydm, ‘in the 
three lores’ in the form of Rk, Yajus, aud Sama Vedas. Vdrtdydm, ‘in 
the Varta’ z.¢. in the form of agriculture, merchandise and the rest; there 
vinitah, ‘well-versed’ 2.¢, made proficient by experts init, as says 
Manu: ‘‘From the scholars of the three lores the three-fold learning ; the 
science of polity from experts in it ; the science of metaphysics from the 
philosophers; and the Vart& (the psople’s transactions) from the people’’. 
By the use of the word eva at several places the necessity of many of 
these qualities; by the use twice of the word tathd, ‘also’ and by the 
use of the word cke ‘and’, has been indicated the inclusion of the 
internal qualities of a king mentioned by other Rshis. It should be 
understood that by this has been detailed the parts of the kingdom 
of a ruler, (309-311). 


Having thus mentioned the internal attributes of an annointed 
king, the Author mentions the external attributes 


Yâjñňñavalkya, Verse 312. 


He should appoint ministers who are talented, 
nobly descended, steady, and pure; with them, he 
should hold counsel of the Kingdom ; with the Brahmana; 
thereafter, himself. (312.) 


Mitaikshara :—The king possessing the qualities of great 
energy &c., mantrinah Kurvita, should appoint ministers. How 
qualified ? prajfian, talented i.e. experts in discriminating good from 
bad; maulan, nobly descended, i.e. descended in the line of their own 
family; sthiran, steady, viz., who on occasions of joy or grief remain 
unperturbed ; suchin, pure, viz., who are uninfluenced by motives of 
Dharma, Artha, Káma or fear. 


These, moreover, seven or eight, should be appointed, as 
says Manu.’ 


eee LY HE Oe oe ice ee a ete | ae 


1. Ob. VII, 54. 
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Ydjnaralkya Mitikshach— The king’s Purohita. 
Verses 3812-318, : 

‘‘Descended from a noble ancestry, versed in the sciences, brave, 
skilled in the use of weapons, and descended from good families, 
ministers, he should appoint, seven or eight in number, after they 
have been well tried.” 


Having thus previously appointed the ministers, taih 
sardham rajyam, along with them the kingdom, such as making 
treaties, declaring war, &c., he, should chintayet, hold counsel, all 
together as well as severally, Afterwards, after ascertaining their 
view, with a Bralimana Purohita, expert in the knowledge of all 
S'âstras and their meanings, he should hold consultation about the 
matter, and zhen, tatah, swayam, himself, according to his own 
reason and understanding, think over the matter. (312). 


EER ERE wma 


What kind of a Purohita should he appoint ? so the Author says 


Yajnavalkya, Verse 313. 


He should appoint a Purohita, one who should know 
astrology, who is endowed with high qualifications, who is 
well-versed in the science of Polity, and also in Atharva- 
angiras. (3193). 


Mitakshara :—Purohita, the family priest, in all acts with 
visible or invisible results, he is placed (Hitam) in front (Puratah), and 
thoroughly attached by donations, honour, and other respectful acts, 
he should appoint, Kuryat. How qualified? Daivajnam, who 
knows astrology, i e., who knows the evil influences of planets as well 
as the means of counteracting those influences ; uditoditam, who is 
endowed with high qualifications, i.e., on account of his learning, high 
birth, and the constant performance of sacred duties, &c., as taught in 
the S'âstras, who is exalted, z.¢., profusely endowed. Danda- 
nityam, in the science of polity, i.e., in Politics, who is an expert, 
kusalam, and also, ¿e., Atharva-angirasa; ż¿.e. in rituals relating 
to Santi, &e. (313), 


Viramitrodaya. 
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Thus after having stated the internal qualities of a king, while 
pointing ont the minister as part of the kingdom, the Author states the 


576 Viramitrodaya— Qualities of the Brdhmana priest. [ Ydjnavalkya 
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Verses 812-314, 


external parts ending with ‘after having controlled them establish them 
in the right path!’ 


Yajnavalkya, Verse 312. 


Sa, ‘he’ t.6., the King characterised by the afore-mentioned 
qualities, prdjidn ‘well-versed’ 7. e. experts :in discriminating profitable 
and unprofitable acte. Mauldn, ‘hereditary’ 7. e., servants by family 
continuance, Sthirdn, ‘constant’ ż.e. not at any time resorting to others. 
S'uchin, ‘pure’, i. e., possessing external and internal purity, mantrinah, 
‘ministers’; prakurvita, ‘should make’. By the plural in the word 
ministers, seven or eight should be made. As has been expressed, it is 
indicated that ‘‘Ministers seven or eight, one should instal after good 
examination”. Taih, ‘with these’ 7. e., with the ministers severally 
and all together (i. e., jointly) rdjyam ‘kingdom’ 7. 6., acts useful to 
the king such as peace, war etc. Chintayet ‘should contemplate’ 7.e. 
should consider (312). 


Of what kind should the Brdhmana priest be made? so the 
Author says 


Yajnyavalkya, Verse 313. 


Purohitdm, ‘priest’, in all undertakings, visible as well as 
invisible, pleased before by donation and respectful treatment made 
him identify himself with oneself. Of what qualities? Datvajiam, 
‘ knowing astrology ’, one who knows the evil influence of the Grahas, 
and the means of their abatement; uditaih ‘by the exalted’, i. e., 
as stated in the S'âstrå-, by the study and practise of the dictates of the 
S’astras, dandanitydm ‘in the science of polity’ 7. e., in politics; 
atharvdngirase i.e., the incantations regarding sorcery and the special 
portion of the Atharva veda mainly dealing with Santikas. Kusaldm 
‘expert’ i. e., well-versed. By the use of the word ¢athd, ‘also’ are included 
the three lores. By the use of the first cha is included the quality of 
purity stated as for the ministers, and by the second cha, the dnvikshiki, 
the science of metaphysics. (313). 


Yajiiavalkya, Verse 314. 


For the purpose of performing S’rauta and Smarta 
rites, he should choose and appoint Rtwijas, and he should 


85 also perform sacrifices according to rules, giving large 


presents. (314). 


1. Verse 361 infra, 


Yajrnavalkya Mitikehara— The inexhaustible treasure of kings. 577 


Verses 314-815. 


Mitâksharå :—The S'rauta rites such as the Agnihotra 
&c, the Smarta rites like Upâsanå &c., for, the purposes of 
accomplishing the performance, these rtwijo vrniyat should 
choose Rtvijs ; i.e. officiating priests; yajiiaiischa, sacrifices likewise, 
such as the Rajasfiya and the like, vidhivat according to rules, 
bhiiridakshinan, giving large presents i.e., only where large presents 
are given, should be performed. (314.) 


Viramitrodaya 


Moreover, S’rauti, i.e. Agnibotra etc., Smdrtz, such as the 
Mahddina etc. performance, for that, one should select and appoint a 
sacrificing priest. He should choose 7. e. he should select Br&hmanas 
who are accomplished with the capacity for those performances 
which can be performed by a Rtwik. By the word eva the necessity of 
choosing a Rtwik, and by the word cha the selection of the Purohita 
mentioned before, is included. So it is said. 

The Author mentions the purpose for the selection of a rtwik. 
Bharidakshindn, ‘with profuse dakshin&s’ 7. e. endowed with dakshinĝs 
according to one’s capacity. Here the word eva follows the expression 
vidhiwat, Vide the text: “Without food it may destroy a kingdom, a 
rtwik without the rules ; the yajamana without the dakshina; thus there 
is no enemy like a sacrifice’. Yajñañścha; yajňân, ‘gacrificer’ è. e. the 
subsidiary performances of a big sacrifice. By the use of the word cha 
is included the Pas'uyâga. (314). 


Yajriavalkya, Verse 315. 


And also giving objects of enjoyment and riches of 
various kinds to the vipras, this is the inexhaustible 
treasure of the kings, that which is bestowed on 
Braihmanas. (315.) 


Mitakshara:—Moreover, to the Braéhmanas he should 

give bhogan, enjoyments, that is pleasures, by 

*Page 92 means of donations which are the means of getting 
these; vastini cha, and riches such as gold, 

silver, land, &c., vividh@ni, of various kinds, raéjiiam akshayo 
nidhih, because this is the inexhaustible treasure of kings, most 
valuable, that which is given to the Brihmanas. As the making of 
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Verses 315-316. 


gifts has been ordained as a general rule for all, and a donation 
necessarily follows, yet, for the purpose of establishing that for kings, 
etc., making of gifts is one of the principal duties, is its repetition 
here. (315). 

Viramitrodaya 


Moreover, Bhogafischa, ‘pleasures’ i.e., enjoyable pleasures such 
as house, bed, etc. Vasûni, ‘wealth’ such as gold etc. By the use of 
the word cha twice are included medicines and immunity from harm. 
Here the author mentions the reason; among the Bréhmanas whatever 
has been bestowed 7.¢., given such as a house etc., ayam akshayyo rdjiiam 
nidhih, ‘this is the imperishable treasure-trove of the kings,’ consequent 
upon the donation ofa desired object. (315), 


Yajnavalkya, Verse 316. 


This gift is without any flaw, without any destruction, 
and untainted by penances. Near the fire, whatever is 
offered as oblation in the Brahmayna fire, is declared to be 
superior here. (316). 


Mit&kshara:—Moreover, agneh sakasat, near the fire, 
than what can be accomplished by offerings into the Fire, than even the 
Rajasiya sacrifice with profuse dakshinds, .vipragnau hutam 
sreshtham ihochyate, whatever is offered into the Brahmana fire is 
declared to be superior here. Because this (gift) is askannam, without 
any flaw, is without any leakage, avyatha, without any destruction, 
without the killing of beasts &c., and prayas’chittairadtishitam, is 
untainted by penances, viz. (therefore) devoid of the trouble of penances. 

Viramitrodaya. 

The Author mentions another reason. Agneh sakdsat, ‘more 
than from the fire’ ¿.e.in the performance to be accomplished by the fire, 
from oblations in these, Viprdgnau hutam Ssreshtham, the oblations 
given into the fire in the form of a Bréhmana is declared to be superior 
iha, ‘here’ i. e., in the Dharmas’astra. The reason for the superiority is 
that such a gift askannam ‘without a flaw’ i. e., without leakage; 
Avyayam ‘undiminishable’, 7. e., without decay. Avyatham—in the 
reading Avyathdn ‘without disease’, devoid of the destruction of beiugs— 
Préyasehittaih adashitam, ‘not contaminated by the taints of the 
performance of penances’ (316). 


Yajnavalkya œ MitAkshara—Acyuisetion, preservation and disposal of wealth, 579 


Verse 317. 


It has been stated before' that “one should give riches to 
the Brihmanas,” In what method should one give? The Author 
states that 


Yajriavalkya, Verses 317. 


What he has not got, he should seek to acquire by 
lawful means; what he has acquired, he should guard 
with effort; what is preserved, he should increase by 
moral ways; and what has been increased, he should consign 
to proper recipients. (317.) 


Mitakshara:—For acquiring what he has not got, he should 
exert according to the rules of Dharmas Astra; yatnena labdham, 
what he has acquired with effort, one should guard palayet, i. e. 
himself by constant supervision, should protect; what is so guarded 
pertaining to it, nitya, by moral ways i. e. by engaging it in trade 
&c. he should cause it to increase; vrddham cha, and what has been so 
increased, patreshu, in proper recipients, i. e. proper in the three 
viz. Dharma, Artha aud Kama, nikshipet, consign i. e. give 
away. (317). 


“Stine GEE 


Viramitrodaya. 


While mentioning the highest fruit of a donation to a Braéhmana, 
the Author mentions the inclusion of wealth properly acquired among 
douable things 


Yajnavalkya, Verse 317. 


Dharmena, ‘By law’, i.e. by lawful means; dhanam, ‘wealth’, 
labdhum iheta, ‘one should wish to acquire’, ż¿. e., should try to make 
one’s own ; and the wealth ‘which is acquired’, laddham, yatnena, ‘with 
effort’, carefully, pålayet, ‘one should guard’; pålitam cha, ‘and what is 
guarded’, nityé, ‘by moral means’, i.e. by employing means of increasing, 
which are in accordance with morality, and not opposed to S’dstra, 
vardhayet, ‘should develop’; thus increased, the wealth, pdtreshu, ‘to 
proper recipients’, z. e., to the Brahmans, néfshipst, ‘one should consign’, 
i. é give; this is the meaning. (317). 


1. Verse 315 above. 
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Verses 318=—%206¢ 


After having donated to a proper recipient, what should one 
do? So the Author says 


Yajnavalkya, Verse 318. 


After having made a gift of land or having created 
a corrody, the king should have a document drawn up 
for the information, in future, of good kings (who will 
come). (318,) 

Mitaksaira:—In the manner as aforesaid, bhiimim 
dattwa, having made a gift of land, by abnegating his owner- 
ship, krtva nibandham va, or having made a corrody, as in ‘for 

one potful, so many rupees’, or ‘for one bundle 

Execution of a of leaves so many leaves’, thus having created 

document. a charge, lekhyam karayet, a document 

should be caused to be drawn. With what object ? 

Agaminah, coming i. e. coming in future, such as are good and 

virtuous, nrpatayah, kings, may get information that by so and 

so was given, and by such and such a person was accepted 
Parijnanaya, for their information. 

Parthivah, the King, lord of the earth. By this, it is 
shown that the lord of the land alone, is entitled to make a gift of 
the land or assign a corrody on such land, but not the person 
entitled merely to possession. (318). 


It has been mentioned above that “he should cause the 
document to be drawn up.” In what manner should it be caused to 
be done? So the Author states 

Yajnavalkya, Verses 319, 320. 


On a piece of a cloth, or on a copper plate marked on 
the top with his signet seal, having written (the names of) 
his own ancestors, aS well as of himseif, the lord of the 
earth, (319). 

Should cause to be recorded a royal order in 
perpetuity containing the extent of the accepted gift, and 
the detailed description of the donated property and its 
parts, bearing his own autograph and the date. (320). 


Yajnavalkya } Mitàksharå — The Contents of the Royal order. 581 


Verses 319-820. 


Mitaikshara :—Pate, on a piece of cloth, made of cotton, 
tamrapattewa, on a copper plate, ie., or on a 
The method of tablet of copper, atmano vansyan, one’s 
inscribing on ancestors, i e., great-grand-father, grand-father, the 
a cloth or a father; and by way of justifying the use of the 
copper plate. pluralas being for a purpose, also a description of 
the family, z.¢., its qualities of bravery, learning, &c., 
amtmanam cha, and his own name. By the force of the word cha, 
‘and’ in the text, (the name of) the donee, pratigrahaparimainam, 
the extent of the accepted gift, ddnachchhedopavarnanam, the 
detailed description of the donated property and of parts, abhilekhya, 
having caused to be written. 

What is accepted is pratigraha, such as a corrody, the 

proportion of the rupees, &c. What is given is 

* Page 93. dana, the donated property, of that chchhedah, 

parts by which it is separated, i.e., marked off, 

such as a river and the limit, the extent with its measurements, and 

its description. Such as, “ Of such and such a river to the south, 

this village, or field, on the east, by so much portion of such and such 

a village and its extention near town &c.” All this should be well 
recorded. 

The A’véta, ie., the limit such as the river, town, road, &c., 
being capable of fluctuation and there may be increase or decrease in 
(the area of) the land; to avoid that contingency, it is proper that in his 
own hand, z.¢, written by himself in his own hand. “ This is 
approved of me, of such and such a name, son of and so, what has 
been written upon this’ with this it should be accompanied i. e. 
should contain ; 


By date i. e. of two sorts, one calculated from the years 
from the S’aka' king, and the other in the form of Samvatsara?; so 
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1. Sfa:-is the family name of the race of kings in which the great 


S‘alivahana prospered. It also means an epock or an era, But the term is 
specially applied to the Era of Sri S’alivAhana which has a difference of 78 or 79 
years between the Ohristian Era. Thus 1937 A, D. would correspond to 1859 
Sáka Era or 1858. 


2. wae: —This also means Era, It was formed by S'ri Vikramaditya, . 


the celebrated King of Ujjain, whom tradition regards as the patron of 
Kélidésa, ‘This Samvat Era is said to have commenced at 56 B. C. as 
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Verses 818-3820. 


also should contain the reference to the happening of solar or lunar 
eclipses &c. 
_ With his own signet seal containing as the figure of an eagle, 
a boar, &c., marked on the top i.e. marked on the face of the document 
fixed i.e. finally fixed; a command such as recommending to the 
‘Future kings should show that better than a donation (of new) is the 
maintenance (of old gifts)” thus he should cause the Royal edict to 
be drawn. 
The lord of the earth and not one having the right of 
possession of the land, and the Lord must be the one who can 
declare peace and war, and not any owner. Vide the following text: 


“ He who has the jurisdiction to declare peace or war, for 
such a one, should there be a writer, who under the Command of the 
king himself, should write out the king’s command.” 


By the mere fact of the donation itself, the gift becomes 
established ; still executing the Royal command in the form of the 
document is in support of the right to the entire income by an 
addition to the right of possession. (319-320). 


Viramitrodaya. 
There, in regard to a gift of land, and on that occasion, in the 
subject of a corrody or nébandha, the Author states a special rule 


Yajfiavalkya, Verses 318, 319, 320. 


Bhimim, ‘land’, to the Br&ahmands and others, datto, ‘after 
having given’, on this land such a tax should be taken, such and the like 
arrangement having made, dgdminam, ‘coming’, èi. 6. coming in future, 
bhadrdndm, ‘of good and virtuous’, è. e. straightforward, nrpatinam, ‘of 
kings’, parijndndya, ‘for the information’, lekhyam, ‘a document’, con- 
taining a recital in support of the donation &c., Kérayet, ‘one should 
cause to be made’. (318). 


In what manner should one cause it to be made? So the Author 
says. Pate wå, ‘ona cloth or &e.’, 


Pate, ‘ou aà pata’, i. e. on a cloth, tdmrapatie wd, ‘or on a coppet 
plate’, 7. e. ona board of copper, swamudrayd, ‘with his signet seal’, 
i. ce With his general sign, «pari, ‘on’, i. e. at the top of the written 
document, chinhitam, ‘marked’, 8ésanam, ‘royal command’ ż. e. the 
document detailing the royal order abont the donations &c.; démano 


Ydjkavalkya Mitikshari.— Place for the residence of the ling. 583 


Verses 820-821. 


vamsyan, ‘one’s own descendants’, dtmdnam cha, ‘one’s own self also’ ; 
pratigrahasya, ‘of the accepted gift’, d. e. of the land to be donated’, 
parimdnam, ‘measurements’; dénasya, ‘of the donation’, 7. e. of the 
donated land, chhede, ‘ piece cut off’, č. e. of the acceptance afier 
separation, wpawarnanam, ‘detailed description’ such ag: “For sixty 
thousand years, in heaven resides the donor ofa land; while one who 
cuts it off or abets it, for the same (aumber of years), shall reside in hell’’, 
this and the like sentences, demonstrating the resulting fruit, abhilekhya 
‘having written out’, sewahastachinhena, ‘with the sign of one’s own 
hand’, and dénakélalikhanena cha, ‘with the writing of the time of 
the donation’, sampannam, ‘containing’, and therefore also permanent, i.¢@. 
incapable of heing attacked with any doubt about its reliability, 
mahi patih, ‘the lord of the land’, kârayet, ‘should cause to be made’. 

By the use of the word ¢z, ‘however’, is cxcluled the necessity of 
a document for any other donation. In the clause, démdnam cha, ‘by the 
use “Of the word cha, ‘and also’, is included the person accepting. 
(318-320). 


Now the Author mentions the place for the residence of 

the king 
Yajiiavalkya, Verse 321. 

Pleasant, fit for cattle, and which is good for a liveli- 
hood, and which is picturesque, he should dwell in sucha 
country. There he should build fortresses for the protection 
of his people, of himself, and of his treasury. (321.) 

Mitakshara:—Ramyan, pleasant i. e. delightful on account 
of trees like Champaka, Asoka, &c.; pas’‘avyam, fit for cattle ie. 
which is good for cattle, which would be favourable for cattle-breeding, 
Aajivyam, good fora livelihood, ie. on account of the abundance 
of tubers, roots, fruits, flowers &c. jangalam though this 
word generally means acouutry where there is a little of water, and 
which is full of trees and hills, yet here by the word Jangala is 
indicated a country where there is abundance of water, trees, and 
hills. That country, avaset, he should dwell in; tatra, there, in such 
a country for the protection of his subjects and of the treasury, such 
as gold &c., and of himself, he should build a fortress. 


That has six varieties as described by Manu’: “A desert 
fortress, a land fortress, a water fort, a forest fort, one fortified by 


l, See Ob, VII. 70, 
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84 Viramitrodaya— Things useful for the protection of Subjects, [ Ydjnavalkya 


Verses 821-822 


armed forces, and a hill fort; taking shelter of these he should locate 
and build up his town. (321). 


Viramitrodaya. 
The Author mentions the things which are necessary in the 
aiministration of a kingdom, and which favour and are useful in the 
protection of the subjects 


Yajnavalkya, Verse 321. 


Ramyam, ‘pleasant’ i. e. charming; pasavyam, ‘tor the beasts’, 
ie 6. useful for the beasts; dyoyam, ‘fit fora residence, i. e. on account 
of beets, fruits, and roots, fit asa residence by the people. Jéngalam, 
‘a table-land’, a country with profuse supply of water and hills; some 
say ‘with a high level’. In a country like this, one should dwell, i. e. to 
say, in such country one should take his residence. By reason of the 
grammatical rule! by which the prepositions Upa, Anu, Adhi, and A, 
are used in connection with the root vas the accusative case has the sense 
of the locative. Tatra ‘there’, i.e. in such a country; jandndm, ‘of 
the people’ i. e. of the inhabitants of one’s kingdom; oégasya, ‘of 
treasure’, such as gold and the like; atmanascha, ‘and of oneself’ 
rakshandrtham, ‘for the protection’; durgâni kurvita, ‘he should 
build fortresses’. Wortresses have been mentioned by Manu? thus: 
«A desert-fort, a land-fortress, a water-fort, and a forest-fort, a fort 
consisting of armed men, and a mountain-fort; taking shelter under 
these, one should establish a town”. By this, that part of the kingdom 
which is in the form of forts has been pointed out. (321). 


Yajnavalkya, Verse 322. 


In every one of these, skilful officers who are experts 
and pure, he should appoint, who are diligent in matters of 
income and expenditure. (322.) 


Mitakshara :—Moreover, tatra tatra, in every one of 
these, ie., in the matters concerning Dharma, Artha and Kama, 
religion, wealth and pleasure (in these various departments), 
adhyakshan, officers, i.e., proper persons as exercising authority ; 
prakiryat, appoint, len invest. 


1, Panini I, IV. 48. a ware. 
2, Oh. VII. 70. See also Kaytilya 2nd Adhikgrana, Ohapters 24 and 25, 


erse 322 


Ya a Mitakyhard—Qwalities of the King's Officers. 585 


They say :—In matters of Dharma, those who know 
Dharma; in matters relating to wealth, learned men; in matters 
relating to women, eunuchs, he should appoint; and low men in 
reprehensible acts,” 


What sorts of men? nishnatan, experts, i.e., not devoted 
to any other occupation ; kusalan, skilful, clever in those particular 
occupations; suchin, pure, ie., free from all the four sorts) of upadhiis. 


A’yakarmasu, in matters of income, such as the places of the 
production of gold, &c., vyayakarmasu, in matters of expenditure, 


ie., regarding ways, &c. of the appropriation of gold etc, udyatan, 10 


diligent, i.e., unfagged. 


By the use of the word cha, ‘and,’ is indicated possession of 
other attributes like wisdom, &c., and so has it been said :— 


“ Wisdom, freedom from vices, absence of mistakes, zealous 


application in undertakings, an absolute absence of bad habits, 15 


devotion to the master, this makes for fitness.” (322). 


Viramitrodaya 
Moreover, 
Yajiiyavalkya, Verse 322. 


There for offices regarding religion, treasury, elephants, horses, 
aud the like, and the harem, Adhyakshdn, ‘officers’, i. e. persons having 
authority, prakuryét, ‘one should appoint’, i. e. should install. 
As they say,—‘For religious duties, those who know Dharma; for 
money transactions, learned men ; the eunuchs for women, and low men 
for reprehensible trangaction’.’’; eedrsdn, ‘of what sort’? nishndtén, 
‘experts’, i.e. having no other occupation; Ausaldn, ‘intelligent’ i. e. 
skilled in those transactions; $uchin, ‘pure’ i. e. devoid of impurity 
on account of accepting another’s wealth. By the use of the word cha 


1. gqqı—Means a trial or test of honesty, This test is said to be of four 
kinds, viz., (1) Loyalty, (2) Disinterestedness, (3) Oontinence, and (4) Oourage. 
The purport here is that the king should appoint such tried men who are of 
approved loyalty, i.e., who have stood the four tests mentioned above without 
any taint, and hence squiggi: The four sorts mentioned above relate to 44, stå, 


Fiq and yy. S29 Balambhatti (Achar&) [Gharpure’s Edition}, p, 619, 
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Verses 322-828. 


are added the aforestated qualities of firmness &c. dye, ‘income’ such 
as for the proiuction of the gold etc. ; karmånte, ‘for the completion 
of acts’ i. e. for the carrying out of transactions begun. vcyayakarmani, 
‘in the matter of expenditure’ i. e. in the transactions where money has 
to be spent for necessary acts like forts etc. which are useful as means 
of protection. By the use of the word cha, ‘and’ is indicated the 
place for the protection where the incomeis kept. Udyatdn, ‘diligent’ 
i. @. active. (322). 


“The king should give,to the Brabmanas! objects of enjoy- 
ment and various kinds of riches” thus in a general way gifs from 
his own property have been mentioned.’ 


The Author now mentions the high merit accruing to the 
kings for donating objects won by valour. 


Yajfiavalkya, Verse 323. 


Than this there is no higher virtue for kings than 
what is acquired in war and is given to Brihmanas that 
property, and immunity from harm to the: subjects 
always. (323.) 


Mitakshard:—Than this a higher merit for kings does not 

exist yadranarjitam dravyam viprebhyo 

x Page 96. diyate, that property won in battle is being given 

to Brdhmanas, yachcha prajabhyo abhaya- 

déinam, and further to the subjects, an offer of an assurance of 
security from harm. (323.) 


Viramitrodaya. 

More than any other donation, the donation of wealth acquired on 

a field of battle, as also the donatioa of assurance of immunity from harm 
to the subjects, is the best ; so the Author says 


Yajiiavalkya, Verse 323. 

Rane, ‘in the battle’ i.e. in a fight; Grjitam, ‘earned’; yad 
dravyam, ‘such wealth’; vipreblyo diyate, ‘is given to the Brahmands, 
and also that prajdéhyah, ‘to the subjects’, saddbhayam, in the form of 
‘perpetual assurance of immunity from harm’ i.e, for all times, 
Diyate, ‘what is given’, atah paratah utkrshto dharmo nrpdndm, ‘more 


l. See Verse 315 supra, 


Ydjnavalhya Mitâksharà.— Merit for death in batile. 587 


Verses 828-825. 


than this a better religious merit for the kings does not exist. By the 
use of the word cha, ‘and’, are added what is earned in a battle i. e. who 
have submitted theraselves in battle and the like. (323). 


‘The wealth won, in battle should be given”, so it has been 
stated above. To one engaged in battle for the purpose of acquiring 
wealth, a calamity also is possible; thus there would be neither merit 
nor wealth; thus, than this an abstention is certainly better. To those 
who entertain such doubts, the Author says 

Yajnavalkya, Verse 324. 

Those who in battles are killed, for the sake of land 
without turning their face back, fighting all the while 
with weapons which have no hidden traps, they certainly 
go to heaven just as the Yogins do. (324.) 

Mitakshara :—Ye bhumydadyartham âhaveshu, those 
who for the sake of land &c., being engaged in battle, aparafimukhah 
without turning away their faces i. e. facing the enemy, vadhyante, 
are killed i. e. are destroyed, Swargam yanti, they go to heaven, 
just as those persons go, who are engaged in the practice of Yoga; 
yadyakitaih ayudhaih, provided with weapons which have no 
hidden trap i.e. not dipped in poison, &c. they fight as combatants. (324) 


Yajiiavalkya, Verse 325. 

All their steps are like sacrifices of those who though 
broken, do not turn away; (while) the king acquires the 
merits of those who are killed while running away. (325.) 

Mitakshara:—Moreover, when his own forces like elephants, 
horses, chariots, and foot soldiers bhagneshu, are broken, 


anivartinim, of those who do not turn away, padani, the steps, - 


kratutulyan, are like sacrifices, i.e. like that of an As’vamedhal. 
The Author mentions the offence -of a contrary action. 


Vipalayinam, of those running away, i. e., while turning away their 


1. s7aQ4q:—A horse sacrifice. In Vedic times this sacrifice was per- 
formed by any king desirous of offspring ; but in later periods it was performed 
only by kings desirous of being styled as ‘the king of kings ’.- - Its performance 
therefore implied that the performer was the supreme conqueror. The çon- 
sequential fruit of an As’vamedha is therefore very great. One-not turning 
away from battle acquires this fruit. i 
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Verses 324-326. 


faces, hatânâm, killed, raja sukrtamadatte, the king acquires all 
the merits. (325.) 


Viramitrodaya. 


The donation of what is earned in battle bas been stated ; that is 
not proper. For, by the text, such as, ‘one should not resort to 
doubtful traneactions,’ 4» doubt may arise tbat one shonld not make 
battle, and this demonstration of what must not be done is just like a 
heinous act not approved of by the Sastra. Anticipating this objection, 
the Author says 

Yajiiavalkya, Verses 324-325. 


Apardjitéh, ‘not defeated’, apardimukhandm, ‘of those who have 
not turned their faces’; dhamyartham, ‘for the sake of land’; dhaveshu, ‘in 
battles’; dkútaih, ‘free from tricks’, z.e. with weapons which are free from 
any tricks, viz., which bave not been poisoned ; kryamdneshu, ‘while 
making’; vadhkyante, ‘who are killed,’ Yoginah, ‘they are Yogis’ i. e. 
those who are given to the study of Yoga practices; swargam ydnti, ‘go 
to heaven’. As for the yogis, for them the heaven has been stated 
in the Bhagwdagita'. 

“Having attained the regions of meritorious meu and baviny 
resided there for a long time, in the houses pure of fortunate meu one 
should return whose powers of yoga have ceased’. Bhagneshu, ‘broken 
i. e. defeated ; swasainyeshu, ‘among one’s Own torces’, anivartindm, 
‘not returning’ i. e. not turning their faces back, which are being given 
in battle, each one is equal to a horse sacrifice. This is the meaning. In 
the reading, Vintvartindm, ‘returning from a broken army’. Bearing 
in mind the rule that a king should not ruo away in a battle, the 
Author mentions a fault of the runner away, Fáj Suhkriamiti, ‘the king 
merits etc. Hatdndm, ‘killed’ i. e. of those who have bean attacked with 
weapons in a battle. Vipaldyindm, and therefore those who run away, 
Sukrtam, ‘their merits’ the opponent king, takes. The meaning is that 
of those who rua away, their merits perish. (324-325), 


Yajriavalkya, Verse 326. 
“I am thine”, one so declaring, a eunuch, one who is 
without any arm, one who is fighting with another, these, one 
should not kill; as also one who has turned away, or who is 


merely a spectator, or.such like, in the battle. (326.) 


moc a rl as a a See Sgn enn E le Pcs S PES 


1. Adbyaya V1. 41. See alsv Adhyaya, II. 87. : 


Ydajnavalkya Viramitrodaya== Persons exempl from ullach. 
Verses 826-3 bea 

Mit&kshara :—Moreover, tavaham, I am thine, one who 
so declares, him, or Klibam, one who ıs a eunuch, nirhetim, 
without arm, i.e., without any weapon, parasanga am, who is fight 
ing with another, i.e. who is engaged in battle with another, 
vinivrttam, who has turned away, i.e., from the battle-field, or 
yuddha prekshanako, who is a spectator in the battle, who is a 
looker on, even such a one na hanyat, one should not kill; thus is 
this connected with all clauses. By the use of the expression, adi, 


and such like, are included the drivers of the chariots, kc. As says 
Gautama:? 


* “No sin in slaying in battle, excepting those who have lost their 
horses, charioteers, or those who are without arms, those who join their 
hands (in supplication), those who flee with dishevelled hair, those 
who sit down with averted faces, those who have climbed 
on eminences or trees, messengers, and those who declare themselves 
to be cows or Brâhmanas ”. 


S’ankha also has said :— 


“No one who is drinking, or who is eating, or who is 
taking off his shoes, or one who is not clothed in armour by one with 
an armour, not a woman, nor an elephant, nor a horse, nor a charioteer, 
nor a messenger, nor a Brabmana, nor a king, one who is not himself 


a king, one should kill.” (326). 


Viramitrodaya 
The Author mentions other rules for the kings in battle 
Yajnavalkya, Verse 326. 


Tavdham, ‘I am thine’, iti, ‘thus’, vddinam, ‘saying’; klibam, 
ie o. ‘ounuch’; nirhetim, ‘without an arm’ i. e. without a weapon; 
parasangatam, ‘engaged with another’ i.e. fighting with another. 
vintoritam, ‘turning away’ i.e. froma fight which he had commenced, 
yuddhaprekshanakam, ‘a spectator at the battle’, i.e. who is there only 
as a spectator; by the use of the word Adi &c. is included one who 
surrenders by holding a grass bladein his mouth. The prefix fa is used 
in the primary seuse. The use of the word cha is with a view to include 
those who have been without a horse, and also the charioteer etc; that 
has been stated by Gautama!’ thus: “No fauit in killing in battle, 


089 


10 


15 


20 


25 


30 


1. Ob. X. 17—18. l 
25 


590 Mitakshari—Lzamination of accounts. Ydjnavaalky 
i Verse 827. 
excepting those who are without a horse, a charioteer, one without a 
weapon, those who have folded their arms, one having dishevelled hair, 
those who have turned their races, those who have sat on the ground, 
those who have climbed up the tree, a data, a messenger, and those who 
5 declare themselves as a cow and a Brahman,” 

S’ankha’—‘*Not one who is drinking water, nor who is eating, 
not one who is putting off the shoes; not one who is clad in an armour, by 
one who wears an armour ; not a woman, nor an elephant, ora horse, 
not a charioteer, uor a messenger, nor a Bréhmana, nor a king who is 

10 nota king, should kill. (326). 


Yajiiavalkya, Verse 327. 


Finishing the protection’, rising up, he should inspect 
the income and the expenditure personally. After that 
having looked into cases, and after having bathed, he may 

15 eatat his pleasure. (327.) 


Mitakshara :—Krtarakshah, finishing the protection, of 
the city and of himself, also having made arrangements for the 
protection, every day in the morning utthâya, rising up, 
swayameva ayawyayan pasyet, himself personally he should 

20 inspect the income and the expenditure. Tato vyawaharan 
drshtwa, after that having looked into cases, at midday time, 
snatva, having bathed, kamato, at his pleasure, at the proper time, 
bhuiijita, he may eat. (327). 


Viramitrodaya. 

For a king who bas commenced one of the routine duties of the 

morning the Author mentions other morning duties 
Yajfiavalkya, Verse 327. 

Krité rakedh, one, of whom the protection, i.e. a protective action 
both divine and human of two sorts, has been taken. One of this 
30 character is kriarakshah, ‘of whom the protection rite has been 

performed’, samutthdya, ‘having got up’ i. e. having refreshed ; 
swayamdyavyayau pasyet, ‘himself should examine the income and the 
expenditure’ ; ato vyavahdrdn ‘after that the judicial trials,’ which will 
be explained hereatter, consisting of four parts viz. the plaint, the 
35 answer, and the rest, up to the stage of success or defeat; drshtwd, 
‘having determined’ i. e. having considered; at midday, sndtwd, 
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1. č. e. the ceremony repeating the Raksha mantras é&c. 


Yajnavalkya ] Mitâksharå -- Recoveries to be deposited. 591 


Verse 817. 


‘having taken his bath’ ; £dmato, ‘according to his pleasure’ i. e. at his 
leisure, hkuñjita, ‘he may take his meals,’ excepting such as has been 
prohibited. (827). 


Yajfiavalkya, Verse{328, 


The gold brought over by his agents, in the treasury 
houses, one should deposit. He should interview the spies 
thereafter, and the messengers he should send away, in com- 
pany of his ministers. (828). 

.Mitakshara :—Afterwards hiranyadikam, gold, ge. 
vyaprtair, by his agents, i.e., appointed to bring gold, &., Anitam, 
brought over, after himself personally having inspected bhanda- 
gareshu nikshipet, he should deposit it in the treasury house. 


After that charan, spies, ie. trustworthy, and who 
have returned (from their work), pas’yet, he should interview, and 
those who were sent into the enemies’ kingdom for ascertaining news 
in the disguise as ascetics, mendicants, &c., and moving in secret, 
chârán drshtwa, having seen the spies, he may seat them at 
some place. 

And, after that, he should interview diitan, zhe messengers. 

The Dûtas, z.e., those who openly are sent to 
x Page 95. other kings and go and return from that place 
(openly). 

They are of three kinds, Nisrshtarth4h, Sandishtarthah, and 
S’Asanirthah. Among these, the Nésrshtarthas are those emissaries 
who are competent to explain themselves the purport of the king’s 
message, in their own words appropriate to time and place. Those 
who merely repeat the errand in the words told are Sandishtarthds.' 
The S'dsanahardh, however, are those who carry the edicts of 
the king. 

These, who had been sent before and who had returned 
mantrisafigatah, being attended by his ministers, pasyet, he should see. 
Having seen these envoys and having heard their report, he should 
send them out again. 328. 


1, Somewhat like heralds and couriers. 
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Verses 828-829. 
Yajiavalkya, Verse 328. 


Then, brought by the officers engaged for that purpose, gold and 
other things, Bhdnddgdre, ‘in tha treasury house’ i.e. in the treasury 
house he should deposit either himself or through his officers, as may 
be proper; by this has heen pointed out that the treasury is one of the 
principal departments of an administration; tatah, ‘then’, chdrdn, ‘spies’, 
secret messengers of news who had returned, padyet, ‘he should see’, 
and ascertain what they would relate. Mantrisafigatah, ‘being in the 
company of ministers’, he should send messengers in accordance with 
the strength or weakness of his enemies as communicated by the spies. 
He should despatch his messengers, with secret messengers for negotia- 
tions of peace or declaration of war. The plural in the word messengers 
is with the object of pointing out the three-fold division of messengers 
namely nisrshtartha, sandishtdrtha, and sdsandhastah among these, one 
who himself isa spokesman of the affairs of his kingdom by proper 
regard to the country and time is known as nisrshtdrtha ; one who com- 
municates the verbal message to the other is a sandishtdrtha; one who 
carries the written communication of the king is $dsanahasta. (328). 


Yajiiavalkya, Verses 329. 


After that, he may divert himself as he may like, 
alone or in the company of the ministers; and having 
inspected his forces, he should have consultation with the 
commander of thearmy. 329. 


Mitakshara:—Afterwards in the afternoon, swairam, as 
he may like, according as he wished, alone, in the harem, vibari 
syat, he may divert himself, mantribhirwa, or in the company 
of his mi isters, who were in his confidence, skilled in arts &c., 
accustomed to wits, surrounded by these, also by women possessing 
beauty, youth and accomplishments. As says Manu.’ 


“After taking his meals he may divert himself in the 
company of women in the harem; and having diverted himself, at 
his pleasure he should again discuss the affairs of the state.” 


vapaa een. 


1. Qh. VII, 221. 


Ydjnavalkya Viramitrodaya— Review of the army. 593 


Verses 829-830 


After that, dressed in a special uniform, and adorned 
with flowers, sandal paste, and ornaments, having reviewed the forces 
consisting of elephants, horse (cavalry), the chariots and 
foot-soldiers, senaépatina saha, with the commander of the army, 
with the commander-in-chief, regarding the protection of these forces 
appropriate to time and place, he should consider, chintayet. (829). 


Yajnavalkya, Verse 329. 

Tatah, ‘thereafter’, apardnhke, in the mid-day, swatram, ‘accord- 
ing as he liked’ i. e. according to his desires, vikâri antahpuram pura- 
siribkissaha Ekâkı kriddyuktah sydt, ‘he may divert himself in 
the company of women in the harem all alone in sports’, 
athavi mantribhih, ‘or inthe company of ministers, such of them as 
had bis confidence, and who were soft friends, he may divert himself. 
Tatascha, and after that, daldndm, ‘of the forces’ consisting of the 
elephants and the horses, darsanam krtvd, ‘having taken a review’, 
sendnyd, ‘with the chief officer of the army’ ¢. e., with the commander- 
in-chief, he should contemplate the proper ways about the preservation of 
his power by regard tothe conditions of the country and time, as says 
Manu': ‘After having hcd his meals, he may indeed divert himself in 
the company of women in the harem; having, according to his desire, 
enjoyed diversions, he should again resume the consideration of the 
affairs’. By this the army referred to hereafter? by the word danda, has 
been shown to be an important part of the political organization. (329) 


Yajnavalkya, Verse 330. 


Then having finished his evening prayers, he should 
hear the secret reports of the spies. Then with music and 
dancing he may enioy his meals, and should read sacred 
books also, (330). 

Mitakshara :—Afterwards in the evening time, sandhya- 
mupasya, having finished his evening prayers. Of that which as a 
general rule has been already ordained, a repetition again is that it 
may not be forgotten under pressure of business. 

After that, in his interior apartments, charanam giidha- 
bhashitam, the secret reports of those spies, those whom he had 
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Verses 315-816, 


already seen before, and had caused them to be kept seated in a 
particular place, with an arm in his hand. S’rnuyat, he should hear. 


As has been said by Manu.’ 


“ Having performed his twilight-devotions, he should hear in 
the inner apartment well-aimed, reports of secret reportes and the 
doings, of the spies. 

After that, with music and dancing, having divreted for some 
time and entering a separate apartment, bhufijita, he may take his 
meals, wide the text.’ 


“Having gone to another secret apartment and bid those 
people go, he may go for the meals, enter the harem, along with 
women.” 


Thereafter, that these may not be forgotten he may, according 
to his capacity, repeat the sacred texts, swadhyayan pathet. (330). 


Viramitrodaya 
Having performed the evening prayers, from all the spies arrived 
after the afternoon, he should hear the secret reports, thereafter accom- 
panied by singing, dancing, and sports and other diversions he should 
thereafter take his meals. 
Swdaddydyam, the sacred texts’, i.e., the Vedas for the purpose of 
study, with a view tostudy, as appears from tho use of the word eva. 
By the use of the word cha is included the hearing of music. (330). 


Yajnavalkya, Verses 331, 332, 333. 


He should retire with the sound of musical instru- 
ments, and wake up also in the same manner. Then he 
should think over the scriptures, after having awakened 
from sleep, and then also all other duties to be per- 
formed. (331). 


He should dispatch his spies after that to his own 
and to others, with honours. By the Rtvij, Purohita, and 
A’charya being blessed with the benediction., 332. 


I. Oh. VII. 228. 
2, Manu Ob. VII. 224, 


Yayiavalkya Mitakshari— Retire ment. 59 5 


Verses 881-838, 


Having seen the astrologers, and physicians, he may 
give them a cow, gold, and land, and household accessories, 
and then to the srotriyas, houses as well. 333. 

Mitaikshara :—After that, tûrya, s‘ankha, ghoshena, 
with the sound of musical instruments, like conch-shell, Samviset, 
he may retire, i.e., go to sleep; tathalva, and in the same manner, 
i.e. with the sound of musical instruments and the like, prati- 
budhyet, he should wake up. After having arisen, alone, during 
the last quarter of the night, S’astrani chintayet, he hould 
contemplate the scriptures. Sarvakartavyatascha, and also all 
other duties, viz, all the matters. 


This, however, has been stated in regard to one who is in 
the enjoyment of normal health. But one not in good health, should 
appoint another for all these acts. As says Manu’. 


“These rules a king should observe when in good health, but, if 

he be unwell, he may entrust all these to his chief minister.” (331). 

Afterwards, while still there, those in whom he had 

confidence Swan charan, his own spies, having 

*Page 96. honoured them with gifts, honours, and other 

marks of regard, Sweshu, to his own feudatories 

and officials in charge of provinces, and anyeshu cha, zo other 

kings also, preshayet, he should despatch, for the purpose of 
finding out their plans of action. 


After that, having performed the morning prayer, and 
offered his oblations to the fire, purohitartwigacharyadibhi- 
rasibhirabhinandito, being felicitated with the benedictions of the 
Purohita, Ritvijas and the A’charya, Jyotirvido drshtwa, and having 
seen the astrologers, and from them having assertained the positions of 
the planets &c., and having directed the purohitas &c., to perform the 
propitiatory rites and, vaidyajis’cha drshtwa, and having seen the 
physicians, and having told them the condition of his own bodily health, 
and having directed, the prescription of remedies, gam, a cow i.e., 
a milche cow, Kajichanam, mahim cha, gold and land also, 
and naives’ikani, household accessories, also such as may be useful 
at a marriage, viz. ornaments for a bride etc., grhâni cha, and houses 
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Verses 381-3888, 


whitewashed with lime, s’rotiyebhyo, to the srotriyas, to the 
scholars of the Vedas the Brahmanas, dadyat, he should give ; this 
applies to each one of the above. (331-32-33.) 


Viramitrodaya. 


Turyaghoshena, ‘with the sound of the music’ ¿. e with the 
accompaniment of musical instruments, ¢uthaiva, ‘in the same manner,’ 
with the sound of music i. e. pratibudhyeta, ‘be should wake up’. 
By the use of the word cha be may be awakened by the singing, by the 
praises of the bards and singers, swabudhyd sdstrdni, ‘by his own 
efforts’, and in accordance with the sdstra. the bundle of duties he 
should ‘contemplete’ i. e. consider. (331). 


Yajnavalkya, Verse 332 (1), 


Then while yet there in his own place like the harem etc., sweshu, 
‘in his own’ place like the harem, etc., anyeshu, ‘of others’ i. e. in the 
foreign territory, he should despatch spies after conferring on them 
gifts, honors, and other signs of regard. By the use of the word cha are 
included the Srauta and Smárta performances viz. the offering of obla- 
tions to the fire and the performances of the sandhy4 worship. 382 (1). 


Yajnhavalkya Verses 332, 333. 


Riwiks, etc. as have been described’ before, with their bene- 
dictions, abhinanditah, ‘pleased’, greeted, jyotirvidah, i. e. the students of 
the stars i. e. jyotishikdn, ‘astrologers’, vaidydn, i.e. medical men, 
seeing these, and from them having ascertained the condition of the 
planets, and of his body, and consequently having directed the perform- 
ance of graha sacrifice, useful for the grahagdnti, and the use of the 
medioine, useful for bodily health, and having bestowed on the purohitas 
and srotriyas, gdm, kdnchanam, mahincha, ‘cow, gold, and land also,’ 
he should also give articles useful for a marriage, such as ornaments 
for the bride and the like, and also houses. By the use of the first 
cha, are included things useful for the performance of the upanayana 
and other rites, and by the use of the word ¢éathd, also, are included 
Bréhmanas other than the shrotriyas. By the second cha, are included 
the materials for the grahas. Moreover, these performances having to be 
performed daily, whenever ‘possible, oneself should observe them. 
When however, :t is not possible, some of them may be got done by a 
proper Brahmans. Yadâh as they say “this course of conduct should be 


Verse 35 p. 127. 2, Manu VII. 82. 


Ya;inavalkya MitaksharA— King’s attitude towards frinds &c. 597 


Verse 384-885, 


perform when free from disease; if he be unwell, all this may be 
delegated to the chief of the ministers’? (332-333.) 


Yajnavalkya, Verses 334. 
Towards Brahmanas forebearing; towards his friend, 
without duplicity; towards his enemies, angry; should 
be a king, to his servants and subjects, as a father. (334.) 


Mita kshara—Moreover, Brahmaneshu, towards Brdh- 
mands, although insulting him, Kshami, forbearing, having for 
bearance; snigdheshu, towards friends, who: were affectionate 
such as friends and the like ajimhah, without duplicity, not 
crooked, Krodhanorishu, he should be anyry towards enemies, 
bhrtyawargeshu prajasu cha, and towards the whole class of 
servants and subjects, by promoting their welfare and by removing 
what is injurious to them, pita, like a father, full of kindness and 
mercy; syat, he should be, this is to be connected with all, with 
every one of the above phrases. 


Viramitrodaya. 
The Author mentions another duty of the king greater than all 


Yajnavalkya, Verse 334. 

Raja ‘a king’, Brdhmaneshu, towards the Bréhmanas, even though 
they have committed an offence; Ashamdvdn, ‘forbearing;’, snigdheshu, 
‘towards friends’ i. e. to persons who are friendly, and relations. 
ajimhah; ‘without duplicity’ i. e. not crooked; arishu, ‘among enemies’, 
krodhanah, ‘angry’ i.e. by habit irate; dkrtyavargeshu, ‘towards the 
class of dependents such as sons, servants etc.,’ prajdsu, ‘towards the 
Subjects’ i. e., towards the citizens.—By the use of the word cha, those 
who have surrendered themselves to his mercy,—piteva, ‘like a father’ i.o., 
entitled to protect „and control their manners and habits; sydd, 
‘he should be’. (834.) 


The Author mentions the fruit of governing subjects 


Yajiiavalkya, Verse 335. 

From their meritorious deeds he takes the sixth part 
by protecting them with justice; since the greatest of all 
gifts is the protection of the subjects. (335). 
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Verses 83385-386. 


Mitiksharaé ;—Yasmânnyáyena, because by justice, i. e. 
according to the method in the s'âstra, prajah paripalayan, pro- 
tecting subjects, punyat, from meritorious deeds, accumulated by the 
subjects who have been so protected, shadbhagam, a sixth portion, 
i.e., the sixth part, adatte, he takes, because, of all gifts like those 
of land and the rest, prajánám paripalanam adhikam, protec- 
tion of subjects is of greater fruit, therefore, towards subjects just as 
father, so he should be; is the connection with the past. (335). 


Yajfriavalkya, Verse 336. 


By cheats, theives, men of bad livelihood and of 
violent deeds, and the rest, when troubled, he should pro- 
tect his subjects; from the Kayasthas, particularly. (336.) 


Mitakshara:—S’athas, cheats, deceits, those who, by 
getting into confidence, take away the property of another by 
defrauding them; those who take away in secret are, 
taskaras, thieves, durvrttah, men of bad livelihood, such as 
jugglers, gamesters, &c. Sahah, means force; by force whatever is 
done is Sdhasam. Where the Sihasam is mahat or great, it is called 
Mahâsâhasam. Those who live by this great force are called 


Mahasahasikas, of violent deeds, i.e., those who take away 
openly by force 


By the word @di, ‘and the rest’, are included persons who 
are hereditary conjurers, and live by that profession. 


By these pidyaman&h, iroubled, ie., oppressed, prajá 
rakshet, the subjects, he should protect. Kayasthas, accountants as 
well as scribes. Oppressed by them the subjects, one should 
vis'‘eshatah, specially, protect, from their oppression.- Because, they 
being the favourites of the king, and being excessively cunning, and 
because they are most difficult to be controlled. (336). 


Viramitrodaya 


With a view to point out the protection of subjects as a principal 
one among the duties of a king, the Authour mentions the highest 
fruit from the protection of subjects. 


Ydjnavalkya 
Verses 835-337 ‘| 


Yajfyavalkya, Verse, 335 336. 

Raja, ‘king’; nydyena, ‘by justice’ i. e. by the path in accordance 
with the S'âstrå; prajdh’, ‘subjects’; part, ‘on all sides’, abouts; 
sarvatobhdve, ‘by all means’, i.e. on all sides, namely by doing what 
is good, and by preventing what is bad; pdlayan, ‘by thus protecting’, 
krtdt, ‘from the acquired’, punydt, ‘meritorious virtue’; shadbhdgam, 
‘the sixth part’ i. e. one sixth portion, ‘prdpnoti, ‘he gets, yatah, ‘since’, 
prajdnédm paripdlanam, ‘the protection of the subjects’ is capable of 
yielding greater merit, meritorious rewards, than all other donations, 
i. e. the donations of a weighment!; therefore from the chdtds i. e. cheats 
and the like, and in particular from the writers authorized by the king 
ViZ., Rayasthas &c. when oppressed, he should protect the subjects, i. e. 
free them from oppression. 

Chåtas, ‘cheats,’ by deceipt taking away others’ property; ¢askardéh, 
‘thieves’, durvrtah, ‘men of bad conduct’ such as gamblers and the like; 
mahdsdhastkah, ‘men of violent deeds’, men who commit violent actions 
which would jeopardize the lives of others; by the use of the word dai are 
included those, who accept bribes and the cheats etc stated by Manu? :— 
By the use of the word cha are included those authorised by the 
corporations. By this has been indicated the people hereinafter to be 
described as a part of an administration. (335-336). 


TER, 


Yajiriavalkya, Verse 337. 


Being unprotected, whatever little offences the 
subjects commit, from that verily goes to the king the 
half, inasmuch as he takes taxes from them. (337). 

Mitakshara:-Arakshymanah prajah, unprotected subjects, 
yatkinchit kilbisham, whatever little offence like theft, adultery 
etc., Kkurvanti, commit, tasmat, from that, i.e. from the sin, ardham 
nrapateh, half to the king, goes as his share, yasmadasau, because 
he the king, in consideration of protection, karan grnhati, takes 
taxes, from the subjects. (337). 


Viramitrodaya. 
The Author mentions the fault in not providing for the protection 
of the subjects 


Mitakshara.—King responsible for the sins of subjects. 599 
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600 Viramitrodaya— Reason of the rule. [ Ydsnavalkya 
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Verses 887-389, 


Yajnavalkya, Verse 337. 

Arakshamdndh, ‘not protected’, prajd, ‘subjects’, yat kinchit, 
‘whatever a little’, chouryddikam, ‘such as thefts’ etc., Aildisham, 
‘offences’, papam, ‘evil deeds’, kurvanti, ‘they perpetrate’, ¢asmdt, ‘from 
that’ i. e. from the sin, ardham, ‘half’, of the demerit, nrapateh, ‘of 
the king’, bhavati, becomes. 

Here the oblative is in the sense of the genitive. By the use of the 
word ¢u, ‘however’, from the meritorious acquisitions sixth is taken off. 

It may be said that by saying that the sixth of the meritorious 
virtues and the half of the evil deeds accrue to the king, there is 
an incongruity, so the Author says :— 

Asau, ‘this’, r4ja, ‘king’, rakshandrtham, ‘for protection’, karam 
grahndti, ‘levies taxes’, tasmdt, ‘therefore’, it is but proper that there 
should be a transmission of half the sin. In the case of meritorious 
acquisitions, however, even by the king engaging himself in the matter of 
protection of the subjects, no money payment is made; therefore a sixth 
of the meritorious merit is the quantity transmitted. (337). 


Yajfiavalkya, Verses 338-339. 


Those who are placed in a responsible position in 
his kingdom, of them, having known through the spies 
the conduct, the king should honour the righteous, and 
punish the opposite. (338). 


Those who subsist on bribes, after having deprived 

them of their wealth, he should banish them; 

*Page 97. after endowing, them with donation, 
honour, and with hospitality, he should 

always make the Srotriyas settle (in his kingdom) (338-339), 


Mitakshara :—Of thos? appointed by the king on the posts 
of authority vicheshtitam, the conduct, ie. the behavior charaih, 
through the spies, possessing the qualities described above, having 
properly known; sadhun, the righteous, officials who are well- 
behaved Sammanayet, he should honour, with donations, honour 
and hospitality; Viparitan, and the opposite, whose conduct is bad, the 
king, after investigating fully into their misdeeds, ghatayet, should 
punish them, according to the extent of their guilt, (338). 


Ydajnavalkya ] Mictkshari— Banishment of Corrupt Officers. 601 


Verses 888-889, 


And again, those utkKochajivinah, who live by bribe-taking, 
should be deprived of thier wealth, and the king should banish them 
from his kingdom. While srotriyin saddanamanasatkaraih, 
the s'rotriyas, with grants, honour, and hospitality, he should sadaiva, 
for all times, VaSYyet, induce to settle, in his kingdom (338-339.) 


Viramitrodaya 
Yajiavalkya, Verses 3 38-339, 


. In the kingdom, those who are employed in the matter of collect- 
ing rents by the king, their actions, all these, good or bad, having 
scertained through spies, those who are well behaved should be honoured 
by donations, honours and other respectful treatment. Those who 
act the other way i. e. who are ill disposed, the king should punish, when 
the offence deserves punishment, i. e. when the offence deserves 
corporeal punishment, Elsewhere, however, the punishment should 
be according to the offence, This is the purport. Therefore, the word ¿u is 
with a view to point out their degradation. It has been stated in matters 
of judicial administration arch as deciding suits etc. the recovery of money 
should be by lawful means, upajivinah, ‘those living by that,’ i. e. those 
who have been appointed as officers, those, should be deprived of every- 
thing and should be banished i. e. should be driven out of the territory. 
S‘rotriyan, ‘learned men’ i.e. students of the branches of learning. 
By means of honour and the like, he should induce them to reside always. 
Sammdnaih, ‘by good treatment’ i.e. by salute, by standing, and by 
greeting, and by following them when departing, pleasing them in these 
ways. Satkdrah, ‘honourable treatment’ i. e. investing them as priests 
in sacrifices etc. (338-339). 


Yajnavalkya, Verse 340. 

Through unjust ways, the sovereign who from his 
kingdom increases his treasury, he not long afterwards, 
bereft of good luck, goes to destruction along with his 
kinsmen. (340.) 


Mitakshara:—Yo, that sovereign, who swarashtrat, 
from his own kingdom, anyayena, through unjust ways, taking wealth 
increases his own treasure, SO achirat, he not long afterwards, i, e. 
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Verses 840-842. 


soon, indeed vigatasriko, being bereft of good luck, with lost wealth, 
along with his kinsmen, goes to destruction. (340.) 


Yajiiavalkya, Verse 341. 


The fire arising from the heat of the sufferings of the 
subjects dose not cease without fully burning the family, 
fortune, and life also, of the king. (341.) 


Mitakshara:—Prajanam, of the subjects, pidanena, by 
suffering caused by robbers &c., yah santapah, that heat which arises 
through it, tasmat udhbhuto hutas’ana iva, is like the blazing phy- 
sical fire arising from that ; by reason of its causing intense heat, the 
heap of misdeeds is expressed by the word hutds‘ana (the consumer of 
the oblations) ; râjñah kulam sriyam prananscha, adagdhwa, 
not without destroying the family, fortune, and life of the king. i.e. 
without leading to destruction nanivartate, does not cease. (341). 


Viramitrodaya. 

The king should not take money fromthe subjects by illegal 
means, nor should he trouble them by imprisonment or beating; thus 
intending, the Author says 

Yajiavalkya, Verses 340 341. 

Anydyena, ‘by illegal means’, i. e. by punishing those who ought 
not to be punished and by recovering more taxes’; Svakosam, ‘one’s 
own treasury’, i.e. wealth vardhayet, * increases’. ‘he immediately 
Sabândhavah along with his relations,’ i. e. with the sons etc. deprived 
Of his wealth and deposed from his kingship, perishes. By troubling, 
viz. by imprisoning and beating the subjects, and otherwise giving 
them trouble, that rage i. e. pain which is created from that, when 
intensely developed, the fire which is created in the form of anger of 
the subjects, or in the form of illegalities of the king, without burning 
the families of the king i. e. destroying the families of the king, does 
not abate, (340-341). 


Yajnavalkya, Verse 342. 


That very duty which exists for a sovereign for the 
protection of his own country, that very one in entirety, 
he incurrs when he brings under his sway another 
kingdom. (334). 


Ydjnavalkya Mitakghari— His duty towards newly conquered people. 603 


Verses 842-8438 


Mitakshara :—For protecting his own people according 
to just laws, whatever duty exists for the king, all that for the reason 
to be hereafter stated, pararashtram vasam nayan, one 
bringing another people under his sway, i. e. assimilataing to his own, 
apnoti, he incures, one sixth share of their merits also. (342). 


Viramitrodaya. 

Even when the troubliug of other nations has been laid down as 
a necessity onder pressure how can the obstruction of other’s territories be 
proper? so the Author says 

Yajnavalkya, Verse 342. 

Vasam nayan ‘after subjugating them,’ he should merge them in 
one’s own, 

Moreover, with a view to subjugate a foreaiyn nation, ways which 
have been laid down such as troubling their subjects, killing, just as in 
the case of sacrificial beasts have been ordained, it is unobjectionable; 
this is the meaning. (342) 


Yajnavalkya, Verse 343. 
In whichever country, whatever be the customs, laws, 
and family ursages, those verily should be maintained by 
him, when the country has come under his control. (343). 


Mitakshara&:—Moreover, when an enemy’s country has come 
ueder his control, then he should not make an intermixture of the 
customs and laws of his country. Yasmin dese, in whichever country, 
ya acharah, whatever bethe customs, kulasthitirvyawaharo wa, or 
family usages and laws, as they were before, those should be maintained 
by him in the same state, unless otherwise repugnant to the S’Astras. 
By the expression yada vasamupagata eto., when the country has 
come under his control, ie shown that before the country coming under 
his full control, there is no rule (because it is ina state of war still). 
As has been said’. 


“Having obstructed the enemy, he should encamp, and his 
kingdom, he should harrass; and should frequently pollute the 
corn, water, and the fuel.” (343). 


1. By Manu Ch. VII, 195. 
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Verses 848-844 
Viramitrodaya 


After subjagating, giving trouble to the subjects of that territory 
is against the ordinance; intending this, the Author mentions the duties 
of a king in regard to a nation which has been brought under subjugation 


Yajnavalkya, Verse 343. 


When this foreign country has been brought under one’s own sway, 
then up to that time whatever the customs and the usages, such as 
marriage with a maternal uncle’s daughter &c. were prevailing in the 
country, these customs and usages in that country should be maintained. 
In a particular country whatever may be the usage as to public trans- 
actions such as the levying and recovering of taxes, that should be 
matained in the same manner at that place. (343) 


Yajnavalkya, Verse 344. 

Based on mantra as the kingdom is, therefore 
the mantras should be Kept well protected ; so that, of it, 
the acts, should not be known, until the appearance of their 
results. (344). 


Mitakshara :—As “along with them, should contemplate 

the kingdom”. thus has been stated before.’ 

*Page 98. mantramulam rajyam, a kingdom is based on 

mantra, tasmanmantram, therefore the 

mantra, with efforts, should be made as well surakshitam, very 

carefully gaurded, yatha, so that, asya, of him, i. e., of the 

king karman&m, of acts, such as peace, war, and the like, 

Gphalodayat, until the appearance of results, others should not 
know the mantras. (344). 


Viramitrodaya. 


Moreover, 
Yajiyavalkya, Verse 344. 

Mantrah, ‘secret Counsel,’ will be stated hereafter ¢anmulam, based 
on that’ i. e. dependent on that, is the stability of a kingdom. Therefore 
all counsel should be made with perfect secrecy. The Author explains 
how it should be kept carefully guarded. In such a way:that the result 
of the king's actions, such as peace, war, etc., should be known to none 


1. See Verse 312, : 


— a_t hee = eee ee 


Ydjxavalkya ] Mitakshari.— Kinds of friends _and enemies. 605 


Verses 8465. 


excepting those who have been admitted into confidence until the 
accomplishment of the result. (344). 


Yajfiavalkya, Verse 345. 


An enemy, a friend, a neutral, an adjoining one, the 
one next to him, and the one beyond, should be thought of 
in due order by means such as friendship and the like, (345) 


Mita kshara :—Moreover, arih, enemy; mitram, a friend, 
an aliy: One different from both these, is udasinah, a neutral, 
unconcerned. These three again are three-fold: Born, Artificial 
and Natural. Among these isa ‘born enemy’ such as, half brothers, 
uncles, and their sons etc. ‘An artificial enemy’ is one of whom some 
wrong has been done, or by whom some wrong hasbeen done. ‘A 
natural (enemy)’ is the ruler of an adjoining country. “ An inherent 
friend’ is a sister’s son, a father’s sister’s son, a mother’s sister’s son, 
and the like. ‘An artificial friend’ is one who has done a good turn, 
or towards whom some good has been done. ‘A natural friend’ is the 
ruler of a state next beyond the adjoining state. 


Free from the characteristics of inherent and artificial, 
friends and enemies, is an inherent ‘ unconcerned’ andan ‘artificial 
unconcerned’. A ‘ natural unconcerned’ is the ruler of the country 
which is intervened by two other kingdoms. 


The enemy is fourfold on account of its division into (1) 
Ydtavya, who is to be harassed, (2) Uchchhettavya, who must be 
extirpated, or uprooted, (3) Pidaniya, who is to be troubled, and (4) 
Kars‘aniya, who is to be humbled. There, a ruler of an adjoining 
country, is ydtavyah, to be harassed. The king whois addicted to 
vice, who is weak in force, who has became averse to worldly business, 
who is without fortress, has no allies, is not strong, Uchchhettavyah 
to be uprooted. One wanting in Mantra and force is Pidaniya, to be 
troubled. One who has powerful allies and strong forces is Kurs'aniya, 
to be weakened. As says a text :— 


“ A complete extirpation by harassment, controlling the forces, 
and weakening, they say, is by exacting penalty from his treasury, 
thus it has been said. ” 
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Verse 845. 


A friend is two-fold: One who is to be strengthened, and one 
who is ‘to be weakened. One weak in money and forces is 
Brnhaniyam, to be strengthened. One strong in finance and 
forces is Kurs’aniyam, to be weakened. 


Anantarah, one adjoining, Tatparah, the one next to him, 
and Parah, the one beyond. The Author mentions, a natural 
enemy, a natural friend, and a natural neutral respectively. A close 
neighbour is a ‘natural enemy.’ 


The one next to him is a ‘ natural friend’ or ally. The one 
still beyond, ‘natural neutral’. The rest being well-known, have not 
been described here, again. 


This Mandalam kramasah chintyam, circle of neigh- 
bouring powers should be thought of in due order, i. e, their 
intrigues should be got known, and having known, Samadibhir- 
upayaih to be described later on, he should adjust by means of 
negotiations and the rest. 


Thus, in front, in the rear, and on the flanks, three each, and 
himself the one, thus this circle consisting of thirteen kings, is 
called the ‘royal circle’ in the shape of a lotus. In the above 
enumeration the unconcerned are included. Pdarshni-grdha, Akranda, 
Asdra gc. and are included in the enemies, friends, and neutrals 
Their ditference in terminology has been mentioned in other works and 
so have not been separately stated here by the Lord of the Yogis. (345). 


Viramitrodaya 
The Author mentions the mantra itself 


Yajiavalkya, Verse 3465. 


Anantarah, ‘ neighbour’, the king of a country which is closely 
contiguous to one’s own region, and who is on inimical terms, ¢atparah, 
‘one beyond him ’, z.¢., the king of a country which is closely contiguous 
to the country of the enemy, is a friend, and the king of a country 
which is closely contiguous to the region of a friendly king, is 
indifferent. These three in their order whea situated, on the East and 
the rest of the directions making up in all twelve, the whole group would 
make up a circle of twelve. That circle should be so arranged that by 
means of the expedients of peace and the rest, they should be incapable 


Yajnavalkya Mitikshara—Sdina and oter means. 607 


Verses 845-846, 


of doing any harm to oneself, the king should consider these ways by 
delibration, in short viz. such and such a one should be brought under 
control by such and the like means should be thought over. This itself 
when done with deliberation is meant by the worl mantra. 
This should be remembered. The enemy and the rest of the foreigners 
situated on the rear are included among these, and therefore the Author 
has not separately mentioned them. All the mandalas have been also 
dealt with there, and for fear of polixity have not been mentioned 
here. (345). 


“ By peaceful negotiations and other means,” so has been 
stated before. 


Now the Author mentions these means 


Yajnavalkya, Verse 346. 


The means are Sama peace, Dana, presents, . Bheda, 
division, and Danda, force of arms as well. When properly 
employed they lead to success, while force of arms is the last 
course when any other is not possible. (846), 


Mitakshara :—Samah, peace, i.e, pleasant talk; danam, 
presents, such as of gold and the like ; bhedah, division, i.e., causing 
splits. That consists among the neighbouring kings of causing enmity 
with each other. Dandah, force of arms, i.e., causing injury. By 
secret and open means commencing with the deprivation of property 
leading upto killing. 


These Sdma and the like means by a blockade, etc., these, 
however, according to country, time &¢, samyak prayuktah, 
when rightly employed, siddhyeyuh, should succeed. Among these 
dandastwagatika gatih, the force ts the course when any other 
is not possible,—as long as any other mode is possible, it should not 
be employed. Moreover, this is in regard to those who are to be 
harassed (pidaniya), or who have to be weakened (Kars’anviya), With 
regard to those against whom an attack has to be led (Ydéavya), or 
one who has to be extirpated (Uchchhetavya), force alone is the 
principal. 
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608 Viramitrodaya—Resuli of the same. er 
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These (modes) Sdma, &c., are not only applicable in regard to 
the affairs of state, but also they are the resorts 
* Page 99. for every day dealings of the people. Thus 
“Study, O child, study, I shall offer you modakds; 
or I shall give these to another, and pull out thy ears,’ 


eerie i ieee 


Viramitrodaya. 


While mentioning såma and the other means, the Author states 
the result of the mantra 


Yajiiavalkya, Verse 346. 


Sdma, ‘peaceful negotiations’ and the other means; samyak, 
‘well’, i.e., in accordance with the rules of the mantra ; prayuktdh, used 
i.6., brought in practice ; sidhyeyuh, ‘ become successful,’ z.e., have tbeir 
fruits realized. But among these, danda is an inevitable course invari- 
ably associated with the impossibility of any other course, and therefore 
is the last means. Therefore, if other means exist, danda, i.e., punishment 
shonld not be used. This is the substance. 

Sdma, ‘ negotiations ’, i.e., pleasant talk, etc., ddnam, ‘ gifts’, i.e. 
of gold, etc., dhedah, ‘ split’, i.e., among the enemy and the neighbour- 
ing kings, creating mutual enmities; daùdah, ‘ punishment’, i.e., 
killing by attacking kingdoms aul the like; by the use of the word cha, 
four times, inan indiclinable form, it has been stated that the four 
means according as may be possible, independent of each other, are some 
times intertwined with each other, may be used for the production 
Of result. (346). 


Yajnavalkya, Verse 347, 


Alliance and war, as also marching, camping and 
seeking protection, and bifurcation; these expedients he 
should employ appropriately. (347). 


Mit&kshara:—Moreover sandhih, alliance, i.e. making an 
adjustment; vigraha, war, i.e. doing an injury; yanam, marching, 
i.e. advancing against the enemy, â&sanam camping, indicative of con- 
tempt, or indifference; Samsraysh, protection, i.e. seeking protection 


1. Here the four feet of the verse illustrate all the four modes; thus: 
first a gentle approach, Sma, then an offer, déna, then threat that othora may 
get the benefit, beda, and lastly the threat of punishment, danda, 


Ydjravalkya 
Verses 34 7548. | 
of a stronger one. Dvaidhi-bhavah, bifurcation, i.e. his own forces 
dividing in two. 
Etân, ¢. e. these alliance and the rest, gunan, expedients, 
yathavat, appropriately ie. by regard to place, time, power, friend, 
&c., Kalpayet, he should employ. (347). 


Viramitrodaya 
Moreover 
Yajiavalkya, Verse 347. 


„We should not do any harm to each other, such mutual adjustment 
is sandhi i. 6., peace; vigraham, ‘split’ i.e., war; ydnam ‘attack’ i. e., 
setting out towards an enemy; dsanam, ‘camping’ 1.6., remaining 
indifferent ; sangrayah ‘shelter’, taking shelter of a powerfal king ; 
dwaidhibhdvah, ‘split’, i. e., making two powerful opponents follow one- 
self by separate talks and other means. As they say: ‘Of two powerful 
enemies as Opponents, carrying on one’s own negotiations with them, one 
should behave in a course of duplicity like the eye tof a crow, without 
being found out’’. 


These have been technically known as the six qualities, yathdvat, 
‘according as stated’, and having regard to time, country, capacity, and 
friendship and the like, one should employ i. e., make use of them 
severally. By the nse of the word ¢azhé, ‘also’, has been indicated that 
what is stated in the preceding word is good. By the use of the word 
cha has been shown the non-feasibility of these means. (347). 


The Author now mentions the (proper) times for marching 


Yajriavalkya, Verse 348, 


When rich in corn and provision is the enemy’s 
country, then should one march; and also when the enemy 
is weak and when, one himself has spirited men and 
animals, (348). 


Mitâåksharâ :~Yada, when, pararashtram, enemy’s 
kingdom, is saSyaih, with corn, such as rice etc, guņaischa, and also 
in provision, such as accessible water, fuel, fodder, &c, upetam, rich 
( with corn &e.,) and when the enemy is hinah, weak in forces &e., 


Viramitrodaya— Expedients suchas Sandhi £c. 609 
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Verses 848~849, 


atma cha hrshtavahanaptrushah, and one himself has spirited 
men and animals. 


Vâhnâs are horses, elephants and the like. These and 
Purushas (make the compound) ‘animals and men.’ Hrshtdh ‘spirited’ 
are the animals and men, of whom, he, as aforementioned. Tada 
at such time, pararashtram, enemies’ territory, in order to absorb it 
into his own Vrajet, one should march against. (348) 


Viramitrodaya, 


Ignoring the details as regards the time of peace, etc. The Author 
mentions the time for an attack 
Yajnavalkya, Verse 348. 


Sasyaih, ‘with crops’, such as paddy, etc., gunath, ‘ provisions ’, 
such as water, fuel, etc. ; parardshtram, ‘enemy country’ when itis full 
of it, and when the enemy is wanting in the matter of conveyances, etc., 
and when oneself is armed with efficient conveyances and warriors, at 
such a time one should set out for a conquest. By the first cha is added 
the enemy’s friend. By the second cha is included one’s own 
friend. (348). 


If by reason of the rise of beings being under the control of 

destiny, if when destiny is favourable, then of itself verily the enemy’s 

kingdom and the rest will come under control; 

An objection if however it is not (propititious), then notwith- 

standing human efforts, it will not be so; hence 

it is futile indeed—this trouble of marching against an enemy &c. 
To this the Author says 

Yajiiavalkya, Verses 349. 

In providence and in efforts of men rests the 
fulfilment of efforts. Ofthese, providence is the manifest, 
and human effort of the former birth. (349). 

Mitakshara :—Karmasiddhih, the fulfilment of efforts, i.e. 
getting the fruit inthe shape of either as desired or not desired. 
That not merely daive, in destiny, vyavasthita, rests 
Purushakare, but also in human effort. Seen in the world, such 


Yajnavalkya ] Viramitrodaya— Destiny vs. Human efforts. 611 


Verse 849. 


being the like experience and the uselessness of medical and other 
sciences also. 


Moreover, in the absence of human effort the destiny also is 
of no use, and so the Author says Tatra daivan, there the destiny, 
etc. since the acquisitions of the former birth is itself called destiny. 
Even from small human effort may arise great fruit, therefore 
Abhivyaktam paurusham paurvadehikam, the manifestation 
of human efforts of the previous birth is Karma i. e. destiny. 
Therefore, in the absence of human effort, destiny has no use, and 
so In the human effort exertion should be made (349.) 


Now the Author mentions other opinions 
Yajnavalkya, Verse 350. 


Some, on account of destiny, or on account of 
accident; on account of time, and on account of human 
effort, or in combination; some expect the resulting fruit, 
these with keen intellect. (350.) 


Mitakshara:—Kvchit, some, the fruit, in the form of what is 
desired or not desired as resulting from daivat, destiny, alone. 
Others Swabhavat, on aceount of an accident, i.e. of itself it 
happens, and it does not stand in need of any cause, Others kalat, 
on account of time; while some purushakaratah, on account of 
human effort alone. The Author gives his own opinion: 

Of destiny &c. Sanyoge, in the combination i.e. by a concate- 
nation of the three results fruit; thus Kusalabuddhayah, men of 
keen intellect, such as Manu and the rest, think. (350.) 


By means of any one of these separated by itself, fruit is not 
*Page 100. obtainable; So the Author shows by an illustration: 


Yajriavalkya, Verse 351. 


As verily by one wheel alone of the chariot there can 
be no motion; even so, without human effort, the destiny 
does not succeed. (351). 


Mit&kshara:—Here nothing is obscure. (351) 
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Verses 850-851, 


® Viramitrodaya. 
It may be said : 
Indeed, the mantra, the application of the means or the operation 
of the six measures are useless; since the prosperity and adversity of 
beings is under the control of destiny. So the Author says. 


Yaijfiavalkya, Verse, 349, 350, 351. 


Daive ‘in the divine influence’; purushakdre, » human efforts,’ 
karmasidhihih ‘accomplisment of acts, i.e. the acquisition of of the 
results of actions; cyavasthita ‘has been declared’ by adjustment, 
vå bhedena ‘or has been particularly stated.’ ¢atra, ‘there’ i. e. between 
these tw paurvadehikam, ‘pertaining to or in the from of invisible results 
pertainining to the last birth is known as daiva, ‘luck’, while that which 
is manifest in this body, and which is visible and being executed such as 
the fight etc. in the form of other activities of men is known as pourusha, 
‘human efforts.’ The use of the word cha, is inclusive of time and inber- 
ent qualities stated hereafter. Their characteristics being plain have 
been ignored. (349.) 


Yajniyavalkya, Verse 350. 


The Author points out the double sidedness of the disputants by 
kechit etc. From merely divine dispensation or luck some expect results, 
i, 6. they assume that the sesulting frnits are entirely dependent upon 
luck alone, and some to inherent nature, without any cause, expect the 
result,. This is the connection everywhere, sethit kalat, ‘ some from time’ 
i. e. time alone; and some however to human efforts alone, such as the 
mature results of a sacrifice and soon. Some however, of keen intellect 
i. e. who are endowed with mature thinking, by a combination of time, 
luck, and human efforts i. e. by a reciprocal union of all these expect the 
result. It should however be seen that by regard to the inherent nature of a 
thing its results are realized. So in the Matsyapurana ‘“ Luck, human 
efforts and time, Oh the best of men! these three are for the man who is 
learned, intended for a fruition.’’By the use of the experience of the keen 
in intellect has been shown that the proposition which has been stated is 
the last that could be deduced, and therefore the Author confirms it by 
an illustration. The word :/i is used in the sense of cha, and is connected 
with the word daiva by that the ‘time’ isincluded. Na sidhyati, ‘does 
not fructify’, ¿.s., does not produce results. This moreover has been 
stated, as it is useful to the context. In reality, however, it should be 


Yafnavalkya Mitékshara-- Acquisition of a Friend. 613 


Verses 351-852 


remembered that each one by itself without a reciprocal combination can 
never reach accomplishment. (349-351). 

‘That the enemy’s country should be marched on’ has been 
mentioned above!. Acquisition is three-fold: the acquisition of gold, 
the acquisition of land, and the acquisition of allies. Among these 
the acquisition of allies is the highest. Therefore, to get it, an effort 
should be made. The means to get it, is speaking the truth. 
Therefore the Author says 


Yajriavalkya, Verse 352 


As the acquisition of allies is superior to the acquisi- 
tion of gold, or of land, therefore, he ehould strive to secure 
it, and scrupulously maintain the truth, (352), 

Mitaskharai:—As hiranyabhumilabhebhyah, zhan the 
acquisttion of gold or land, mitralabdhirvara, the acquisition of 
friends is better, therefore, tatpraptyai yateta, one should 
endeavour to secure it i.e. should make an attempt. And by conciliation 
and the rest satyam cha rakshet, he should maintain truth, 
Samahitah, scrupulously, i. e. with utmost care, because on 
truth is founded the acquisition of friends. (352). 

Viramitrodaya, 

While pointing out that part of administration known as ‘a friend’, 

the Author declares the necessity of their acquisition 
Yajnavalkya, Verse 352. 

Hiranyaldbhat, ‘more than the acquisition of gold’, and more than 
the acquision of land, the acquisition of a friend is superior. Therefore in 
the acquisition of that, i. e., ia securing a particular friend, one should 
endeavour. Therefore the Author mentions the principal duty namely 
samdkitah, ‘with care’ i.e., always diligently. Whatever promise has been 
given to a friend, one shouid keep it truly, i.e., he should maintain it 
in its true aspect. In short there should be no inconsistency with what 
has been promised. The plural in the expression bhumildbhebhyah, 
‘acquisition of land, which is indicative of dd? i. e., ete., is with a view to 
include the acquisition of ministers etc. (352). 


l. Verse 348. 
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4 Vira mitrodaya— The Prakrtis of an administration. Yajnavalkya 
{ verse 358 


Now the Author mentions the seven constituent parts of 
ngdom 20 


YAjnavalkya, Verse 353. 


The Lord, the ministers, the people, the fortress, the 
treasury, the Rod, as well as the a'lies, these are the 
Prakrtis or constituents; (hence) the kingdom is said to 
have seven limbs. (353). 


Mitakshara :— Possessing great energy é&c.,’ as afore- 
mentioned’ thus characterised is the Lord of the earth, Swami; 
Amiatyah, the ministers i.e., the advisers, Purohitas, and the rest. 
Jano, the people, i. e., the subjects, like the Brdlimanas and the rest. 
Durgam, the foriress i. e., the Dhanvadurga and the like; Kosahh ; 
the treasury 1. e., accumulation of riches like gold and the rest; dando; 
the Rod i. e., the army consisting of the four-fold forces, viz., elephants, 
horses, chariots, and infantry. Mitrani, the allies, of three kinds, 
inherent, artificial, and the natural. Eta&h, these, the Lord and 
the rest are the Prakrtis, constituent lements of a kingdom; 
thus Rajyam, saptangam, a kingdom is Saptanga stated to have 
seven parts. (393). 


Viramitrodaya. 


The seven parts have already been stated; while stating these again 
in brief the Author mentions the duties of kings after their acquisition 


Yajiavalkya, Verse 353. 


Swami, ‘the king’ i.e., Lord of the earth characterised by the 
possession of qualities such as great energy etc., t¢adavdpli, ‘and the 
acquisition of that’ is intended to be the special acquisition; amdtyd, 
‘ministers’ including the Purohita etc., yandh, ‘the people’, i.e., subjects 
known or indicated by the word résht7a, nation; durgam, ‘fort’, such as 
the desert fort &c.; kośah, ‘treasury’ i. e., accumulation of gold etc.; 
dandyo, ‘force’, that by which punishment is administered, viz., the 
collection of elephants, horses etc.; mitrdxz, ‘friend~’ in the form of 
natural, inherent, and artificial ; et4h, ‘these’ prakrtayah, ‘elements,’ 
aro the basic principles of a kingdom. Possessed of these seven elements 
alone is a kingdom known as a kingdom with seven party, (353). 


owned en u l Ae ee e- wel 


1. Verse 309. 


ae et 


Ydjnavalkdya ] Viramitrodaya—Orcgin and purpose of Dandas, 615 


Verse 354, 
Yajfavalkya, Verse 354. 


That, having obtained, the king should use the Rod 
against evil-doers; for in the form of the rod justice 
(dharma) itself was created formerly, by Brahma (354). 


Mitakshard :—Tat, that, ic., the kingdom of such a type, 
prapya, having obtained, durvrtteshu, against the evil-doers, like 
cheats, knaves, scoundrels, stealers of other men’s properties and 
wives, and those who injure others. Nrpah dandam patayet, the 
king should use the rad. Hi, for, dharma, eva, danda rupena, 
dharma himself in the form of Danda, pura, formerly—the word 
Danda has here its etymological sense—Brahmana nirmitah, 
was created by Brahmd. This term Danda has the 
etymological significance. Vide this text of Gautama:! “The word 
danda Punishment is that which chastens; so they declare, with 
that, -those who are not chastened, one should chasten ” 


Yajiavalkya, Verse 354. 


That kingdom with seven constituents, having acquired durort- 
teshu, ‘to the evily disposed’ i.e., those intending the deprivation of 
others’ women and others’ wealth, dandam, ‘punishment’ according to 
their guilt i. e. in the form of deprivation of the entire property, or of 
capital punishment, nipdtayet, ‘should inflict’, i. e., should aiminister. 


It may be asked, indeed, of a king whose principal duty is to keep 
the subjects pleased, how can punishment and its infliction be possible ? so 
the Author says ‘dharmo hi? ‘dharma etc., Zit, ‘since’, it is in the form of 
danda or punishment, formerly by Brahmd, was created. These, moreover, 
have been stated by regard to the indentity of the receptacle and the 
thing contained. Keeping the people content by behaving according to 
dharma itself involves the infliction of punishment, while pampering the 
people is not part of the duty of a king. This is the substance. By the 
use of the word eva, ‘only’ the Author points out such as have come in as 
instruments to be regarded as only subordinates. By the use of the word 
tath, and cha, and by their mutual combination the Author intends the 
fulfilment of the:original rule. 


J. Oh. XI. 28. 
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616 Mitiksharia Who oan effectively use it? [ Ydjravalkya 


Verses 355-387. 


Yajfiyavalkya Verse 355, 


That to wield equitably is not possible by one who is 
greedy or has not formed his mind; but by one who is 
true of promise, is pure, well-assisted, and wise. (355), 


Mitakshara :—Sa, zhat, the afore-mentioned danda, 
lubdhena, by the greedy one, i.e., by one who is miserly; akrtabud- 
dhind, by one who has not formed is mind, i.e., by one fickle-minded; 
nyayatah, equitably, i.e., according to justice; netum, to wield, 
¢.¢., to use, it will not be possible. 


By what kind ofa person, then ? So the Author says, 
satyasandhena, by ane who is true to his promise, i. e. by one who 
is not unfaithful; s‘uchina, by the pure, i. e. by 
Page 101 one who has conquered the sixfold group' of 
enemies; susahayena, by one who is well assisted, i. e. by him who 
has the allies above-mentioned; dhimata, by the wise, i. e. by one 
expert in the rules of what is politic and what is non-politic. To 
wield the rod according to the rules of Dharma. Such a person 
has the power. (3985). 


Yajnavalkya, Verse 356. 


According to scriptures, when employed, the whole 
world cf Devas, Asuras, and men, that (rod) gladdens; but 
otherwise, it produces wrath (throughout) the world. (356). 


Mitakshara:—Sa, that, rod according to the modes mentioned 
by the S‘Astras, when utilising them, along with the Devas, Asuras and 
men this entire world jagadanandayet, gladdens, causes delight; 
anyatha, otherwise, by a transgression of the rules of scriptures if 
employed, it might enrage, proKopayet, the whole world ete. (356). 


Not only by unrighteous punishment, there is the enragement 
of the world, but on the other hand, to the person employing it, there 


is loss of the visible and the invisible (fruit); so the Author proceeds 


1. The six passions, 
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Ydjnavalkya Viramitrodaay—Thc result of its proper use 617 
Verse 855857, 


Yajriavalkya Verse 357. 


The unrighteous punishment destroys the heaven, 
fame, and all the worlds; the proper punishment, how- 
ever, for the king, procures heaven, glory and victory. (357.) 


Mitakshara:—Again by transgressing the sacred law and 
actuated by greed &c., the punishment whichis imposed, that, by 
reason of the sinful motives, destroys heaven, glory and, worlds, 
However, when made by reason of the religious motives, it becomes the 
cause Of securing heaven, glory and victory. (357). 


10 Viramitrodaya 
That punishment should be administered according to the 
s‘Astra, otherwise the King would be to blame, so the Author says.— 


Yajiavalkya Verses 355, 356 357. 


Sa, that, in the form of dharma; dandah, ‘punishment’; alubddhena, 

15 uncovetuously’, i.e.absolutely without any greed; kriabuddhind ‘witha firm 

mind’, i.e. with a firm idea; satyasandhena ‘by the truth abiding’,i.e. whose 

declarations are meticu:ously maintained ;‘suchind, ‘pure’, jitdrishadvargena, 

who has conquered all the six evil influences ; susahkdyena, ‘with good 

assistance’ i. e. having good efficient ministers ; dhimatd, ‘possessing good 

20 intellect’, knowing the rules of morality; rdjfid, ‘by the king’, 

nydyatah, ‘according to the rules of justice. Netum, ‘ for carrying’, i. e. 

for reaching, s’akyah, ‘is possible’. Similarly, with the abnegation of 

avarice &c., and according to rules of law, susahdyah, ‘properly assisted’ 
dandayet, ‘should punish’. This is the substance. 


25 Inthe Mitdkshard, however, the reading adopted is, ‘that it is 
not possible for one to carry according to the rules of justice who has not 
a firm mind’, and a different meaning of this clause has been expounded; 
and the second half, satyasandhena cte. treating it as different sentence, 
has been expounded. (355) 


30 For one employing the punishment in that manner, and in a 
manner opposite to that the Author expounds, desirable and undesirable 
results, while yathésdstram, ‘according to s‘fstra etc. i. e. in saecordance 
with s‘astra i. e. withont transgression of what is stated inthe g’Astra 
what is administered, that dapta which is so administered gladdens 

35 the whole world entirely as is together with gods, demons, and the 
human beings. Anyathd, ‘otherwise’ i, e. by transgressing the limit 


618 VWitakshara— No immunity from pumshme n), Yajnavalkya 


Verses 868. 


of danda which is so administered and hasbeen explained before, he 
might enrage the world i. e. he might make it angry. (356). 


Evam cha, in this macner, that prosperity is the re- 
sult of the love of the people’ and the like, having stated 
these, the acquisition of a twofold result from ‘donating property 
according to the prescribed ways, and its opposite, the Author also 
states another result. 


Swargah, ‘heaven’ such as is characterised by the text namely 
where ‘no pain’ is experienced, etc., a special kind of happiness ; 
kirtim, ‘ reputation ’, č.e., reputation for goodness ; lokak, ‘ people ’, i.e. 
in the form of subjects ; tadvindsam, ‘its destruction’, 7.¢., of a king 
who acts contrary to these, viz., administering punishment by illegal 
means, there occurs destruction of the people on account of a defeat ia 
battle and the incidental result of the deprivation of power asa ruler, is 
inferred by the word ću. (357). 


Yajiiavalkya, Verse 358, 


Even a brother, a son, or a venerable individual, 
a father-in-law, or the maternal uncle, as well, are not 
immune from punishment by the monarch, when from 
theirduty they fallaway. (358). 

Mitakshard:—Arghya, one venerable, i.e. who is deserving 
of reapect, such as the preceptor and the rest, The rest are well-known. 
These, brothers, sons and the rest even, when fallen from their duties 
must be punished; what then of the others ? Since one falling away 
from his duty, adandyo nama, cannot go without punishment i. e., 
there can be none, nasti. 


This however is, except the father and the mother, and the like. 
Thus says Another Smrti: “Immune from punishment are the 
mother and the father; sndtdka, the family priest, a hermit, wandering 
ascentics conducting themselves in accordance with the rules of gruti 
and morality, they are the authorities on Dharma,” (358). 


Viramitrodaya. 


The Author states particularly about indifference in the matter of 
punich ment, 
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Vdjnavalkya ] MitaksharAd—Merit equal to sacrifices. 619 


Verses 858-859. 


Yajnavalkya, Verse 358, 

The brothers and the rest are well-known. Arghyah ‘ venerable’, 
i.c., deserving of respect, such as the preceptor, etc.; by the words 
api, aud cha, are included the father and the rest; even the brothers, 
if swerving from their own duty, ¿.e., go acting against its dictates, 
rajnyd, ‘by the king ’,—mndma, shows possibility—it is not possible 
for such persons to be immune from punishment. ‘Even the brother’ 
by this expression it is indicated what theu of one who is a neutral or 
an enemy? (358). 


Yajnavalkya, Verse 359. 

He, the king, who punishes the punishable properly, 
and executes those deserving capital punishment, shall be 
deemed to have performed many sacrifices consummated 
with rich gifts, (359). 

Mitaikshara :—Moreover, yah, he who, dandyan, fit to be 
punished (a king) who punishes the punishable on account of these 
having fallen from their duty, and who are deserving of punishment, 
Samyak, properly, i.e. according to the rules of S’astras, inflicts 
punishments such as verbal reproach, and the rest, dandayati, 
punishes, and who vadhyan, those, fit to be executed i. e., those who 
deserve death, ghatayati kills, by that king, consummated with 
many gifts, are Kratubhirishtam, the sacrifices deemed to have been 
performed. He accumulates the fruit of bahudakshinakratu i. e., of 
sacrifices in which large gifts are given. This is the meaning. 


It should not be supposed that on account of the mention 
of the fruit, the enforcement of punishment is a kamya duty, 
for in the non-observance of it, a penalty (prdyaschitta) is laid 
down. As says Vasistha :' 


“ For discharging one deserving of punishment, the king shall 
fast for one night; for three nights the Purohita; a Krehchra for 
the Purohita for punishing those and who ought not to be punished ; 
and for three nights, the king.” (359). 


It has been said that “‘In the case of the guilty a proper punish- 
ment should be administered” and the detection of the guilt is not 


1. Vasistha-Dharma sutra (XTX, 40 and 41). a 
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possible without a judical trial. Therefore, for the ascertainment of that, 
the king himselfin person should daily hold judicial proceedings. 
So the Author says 


Yajnavalkya, Verse 360. 


Thus bearing in mind, the king, equal to sacrificial 
merit, separately, the judicial proceedings personally should 
attend in the company of the councillors, every day. (360). 


Mitaksh’ara :—Iti, zhus, in the mode aforementioned, kratu- 
tulyam phalam, fruit equal to the sacrifice; 
Page 102. by punishing those deserving of punishment 
the loss of heaven and the like, and thus 
properly sanchintya, bearing in mind, prthak, separately, 
ie. in the order of the varnas, Sabhyaih, by the Councillors 
possessing the qualifications mentioned hereafter, parlvrtah, sur- 
rounded, pratidinam, every day, the king swayam pasyet 
should, surrounded by the Councillors, himself decide; vyavaharan, 
judicial proceedings, according to the method to be described later on 
with the object of finding out the guilty and the non-guilty. 


Viramitrodaya 


The result of inflicting punishment is the acquisition of heaven ; 
therefore the Author mentions the source of danda namely the judicial 
trials, and says that a judicial trial should be held by a king 


Yajiavalkya, Verses 359, 360. 


Yo råjå ‘that king ;’ dandydn ‘who deserve punishment’ 1.6. 
who deserve .to be punished excepting capitally; samyak ‘ well’ i. o. 
in accordance with S’‘dstra; dandayet, ‘should punish’ of course 
excluding the corporeal punishment ; vadhydn ‘ who deserve to be bodily 
punished, i.e. those who have incured a corporeal punishment; samyak, 
‘well’? i.e. in accordance with the procedure stated in the S4stra, 
kills them, by encircling them with grass and faggotsand then burning 
them. By the use of the word cha is included the dispelling of doubts 
of those who felt any doubt and .did not do anything. By that the king 
will have secured the merit of performing the sacrifice where profuse 
dakshiné such as hundreds of thousands of gold coins have been 
distributed; in short, the king obtains the merit of securing the result of 


es) Mitakghari—S'rents, Ganas &c. 621 


Verses 361 


that character which is produced from such sacrifice. Somewhere the 
reading is ‘the dakskind which is given bv a student after completing 
his study’, there the meaning is ‘those who have distributed the dakshina 
in profuse quantity.’ (359). 

Bearing this in mind, viz, that the result is equal to 
the performauce of a sacrifice, surrounded by his councillors 
i, e. in their company; swayam, ‘ himself’, the judicial trial in the form 
of plaint and answer. prthak ‘severally’; pratyaham, ‘every day’, 
pasyet, ‘should investigate’ i. e. take into consideration with a view to 
a decision. Swayam, ‘himself’ this should be, when it is possible; 
otherwise the course stated in the text!: “Is not able to attend himself 
owing to absorption of business etc.’’ will be stated in the next chapter. 
This very arrangement is stated in the following text of Brhaspati also: 

« The king should examine the causes, or the chief justice, or the 
twice-born; after placing before them the parts of justice, and in 
accordance with the opiniou of the sabhyas and the dictates of the 
sástra”. Manu? also : 

‘Of a king whose decisions about dharma are made by a sddra, 
of that king the kingdom perishes like a cow sunk in a mud helplessly.” 
Vyasa:—‘‘he who, abandoning the twice-born, examines actions in the 
company of the low-born, his subjects are enraged, and his power and 
treasury perishes, By this the assistance of a sudra is also excluded. 
(359-260). 


Yajfiavalkya, Verse 361. 

The families, castes, the S’renis, the Ganas, and the 
Janapadas also, when deviating from their duty, the king 
having chastised, should establish therein the right path.(361). 

Mitakshara :—Kulini, families, such as Brihmanas and 
the like; jatayah, castes, such as the Mirdhavasikta and the rest; 
srenayah, quilds, like those of betel-sellers and the rest; Ganah, 
Ganas, associations, groups, viz horse-dealers and the like; janapadah, 
people, communities such as the artisans and the like. These 
swadharmachchalitan, swerved from their own duty, i.e., 
fallen, raja, the king, according to the gravity of their offence, 


Or 
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viniya, having chastened, i.e., punished, pathi, in the (right) path, 35 


to their own duties, sthapayet, should establish. (861) 


I. Yajflavalkya Vyawah&r Verse 3. 
2. Oh. VIII. 21. 
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Verses 861. 


Viramitrodaya. 

After the punishment is administered to the kulas etc. the Author 

mentions the duties of a king in that connection 
Yajnyavalkya, Verse 361. 

Kula ‘groups’ collections such as of Brahmans otc; pate, 
‘castes’, such as the Murdhdéhishikta and,other mixed castes ; śreni, 
‘associations’ i. e., collections of tradesmen etc ; ganah, ‘assemblies ot 
men’; jdnapadah, ‘people’, such as agriculturists, artists etc. The use 
of the word cha includes other residents in one’s territory not spacifically 
mentioned. These, when swerving from their own duties i. e., acting 
contrary to their own dharma, viniya, ‘having brought under control’ i-e., 
after punishing them according as they had deserved, pathi, ‘in the way’, 


i. e., in the proper path, the king should establish. In short, he should 
make them perform their own duties, (861). 


‘ Punishment towards the evil-doers should be employed ° thus 
has been said. ‘That punishment is two-fold, bodily and pecuniary. 
As says Narada :' 

“Punishment is thus pronounced to be twofold: bodily, and 
pecuniary punishment. Bodily is known to be commencing with 
beating and ending with death. With a Kikini and the like, begins 
the pecuniary punishment ending with one’s entire property as well.” 


Although two-fold, still, according to the nature of the crime, 
it becomes manifold. 


“Bodily is declared to be ten-fold, while pecuniary 
punishment manifold,” 


There, by the word ‘the pecuniary punishments’ are to be 
pronounced Krshnala, Masha, Suvarna, Pala &c,. These however, in 
different provinces are Of different measures; thus in order that for 
the same kind of offence there may not arise in different provinces 
different kinds of punishments, a fixed standard of measure for 
Krshnala, aud the like, in matters of penal law should he fixed. In 
order to show this, the Author says 

Yajiiavalkya, Verse 362, 363,:364 (1). 

In the sunbeams as they shine through a window a 
particle of dust is called a /rasaranu; these eight make a 
Likshd; these three make a Rdjsarshapa. (362). 


z ere ——w eee ares 


1. App. 53 and 64. 


Ydjnavalkya Mitakshara.—Cold measures. 
Verses 863-864. 
These three makea Gaura-sarshapa, Six of thee make 
a madhya yava; these three make a Krshnala; these five make a 
Masha; and these when sixteen make a Suvarna. (363.) 


Four Suvarnas make a Pala; or five even, soitis 
declared. (364). 


Mitéikshara:—In a snnbeam entering through a window, a 
particle of dust which is seen, that is called trasarenuh by the 
Lord of Yogis, and the like, who are the seers of truth. Te 
ashtau, eight of these, viz., these eight Trasarenus make one 
Liksha the egg of a louse born of sweat tisrah, these three, 
i.e. the three likshas make one Rajsarshapa? or rajika 
The Rajasarshapas when three, make one Gourasarshapa. The 
meaning is clear. (Gaura-sarshapih shat, siz of them make a 
yavomadhyah, a middle-size barley i.e. a barley seed which is 
of a medium size, neither too thick nor too thin. By this it is inferred 
that the Gourasarshapas also may be of medium size. And likewise 
the Rajasarsapas even. 

By the expression ‘cf a medium size’ the words “ mustard ” 
&c., are not only mere terms denoting a measure but also 
they are terms denoting the substances measured thereby ; these 
should be so construed. As the barley measuring one prastha is denoted 
by the word prastha, similarly, any substance such as mustard &c., 
which is measured, now being here, shall be denoted by the word 
Sarshapa. But by taking the words sarshapa &c., as mere denominat- 
ions for a measure, and on account of the impossibility of measure- 
ment by annihilating the Trasarenus measures, transactions about 
measures like Krshņala and the rest would not be possible thereby. 
There, a medium size mustard may also be thick, thicker, thickest, or, 
thin, thinner, thinnest; and in different provinces it may 
have different standards of measures; so (to obviate this) it 
has been stated as a rule, that in matters of penal regulat- 
ions, the medium size of mustard &c, should be taken. 
Te yavah madhyamah, those yavds of middle-nze, trayah, when 
three, make one Krs’‘hnala. ‘Those Krs‘hnalas, when five, make one 


Mashah. Those sixteen Mâshas make one Suvarnah. Those Four 


1. Cf. marathi Likha. (QEN. 
2. The black mustard. 
3, The white mustard. 
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4 Mitakshara.— Nishka and Krehnala. [ Ydjnavalkya 


Verses 864-865, 


Suvarnas make one Palam. These are the tables thus given. Or 
five (Suvarnas) make one Palam, so has been stated by Narada and 
others. There, by taking a Kre‘hnala as being 
+ Page 103 equal to three thick barley-corns, it follows that 
a Krs‘hnala is equal to one-sixteenth of a 

Vyåwahârika Nishka.' 

With five of them (Krs‘hnalas’, a Masha. With sixteen 
Mâshas, a Suvarna. This (Suvarna) is also equal to five legal or 
customary Nishkas. These Four (Suvarnas) make one Palam, (or in 
other words) twenty Nishkas make one Palam. 

Where, however a Krshnala is taken to be equal in weight to 
three thin barley-corns, then of the legal Nishka Krs‘linala becomes 
a thirty-second part. 

In this alternative a Suvarna is equal to two and half 
Nishkas, and a Pala equal to ten Nishkas. 

When, however, a‘Krslnala is measured with a middle-sized 
barley, then, the Krs’lnala is the twentieth part of a Nishka, and 
Suvarna equal to four Nishkas, and Pala equal to sixteen Nighkas. 
Similarly, in the case where five Suvarnas are taken as being equal 
to a Pala, there, twenty Nishkas makea Pala. Similarly, in other 
cases also, where a Krs‘hnala is taken to be the fortieth part of a 
Nishka, there a Suvarna is equal to two Nishkas, a Pala is equal to 
eight Nishkas, and so on. 

All this is to be inferred from this very Sutra’ according to 
the customs of different people. 


Having thus demonstrated the measure of gold, now the 

Author mentions that of silver 
Yajnavalkya Verse 364 (2), 365 (1). 

Two Krs‘hnalas make one silver Masha, these sixteen 
make one Dharana. Ten Dharanas verily make a S’atamana 
Palam. (364) (2). 

1. Vyfwaharika Nishka is the legal orcustomary Nishka used as a 
measure, and which is equal to 16:Krshnalas, It is just as taking a rupee which 


is equal to 16 annas. 
2. The Sutra is that four Suvarnas make a Pala (q3 ganigeqiz:), and 


@ Suvarna is equal to eighty Krs’hnalas (srsfitgend gyorg ). 


Yajnavalkya’ Mitakshari.—Silver measures. 695 


Verse 366-366, 


A Nishka is four Suvarnas. (365) (1). 

Mitakshara :—Dwe Krshnale, two Krshnalas, above 
mentioned make a Rupya mashah, silver Mâsha, relating to silver. 
These silver Mâshâs when Shodas’a, siztcen, make a Dharanam. 
Purana, of this even, is the other designation: “Sixteen of these make 
a silver dharana, or purana.” thus has been said by Manu.’ 

Das’abhirdharanaih, by ten dharanas, S’atamanam 
palam, are measured a S’atamdna Pala. So it is to be understood, 
The above-mentioned four Suvarnas form one silver Nishka. 
[36 4-365 (1)]. 


Yajravalkya, Verse 365 (2). 

A Karshika isa copper pana. [365 (2)]. 

Mitakshara :—Of a Pala, the fourth part is a Karsha 
is well-known among men. Measured by a Karsha is karshikah, 
&c. A transformation of copper is tamrikah, made of copper, a 
copper coin. A modificatien of copper weighing one Karsha is called 
Pana, which is also called KArshapana. As says Manu’: “A kársha 
for copper is a karshapana, or Pana”. By taking five Suvarnas as make 
ing a pala, then twenty Mashas make a Pana, In that case the 
statement “a Misha is said to be a twentieth part of a Pana” becomes 
valid for business purposes. By taking four Suvarnas as making a 
Pala, however, sixteen Mas’as make a Pana. In this alternative, 
though the words ‘a suvarna’, ‘a pana’ or ‘a kfrshdpana’ have the 
same meaning, still the words ‘pana’ and ‘kArsh&pana’ are copper coins 
only. 

Thus have been described the measures for gold, silver, and 
and copper as they are necessary for penal purposes. Of the measures 
of bronze, ritika (brass) etc , which form part of the every day transact- 
ions of people, this same measure should be understood. (365) (2). 


The Author now mentions the terminology of his own law 
Yajriavalkya, Verse 366, 


One thousand and eighty Panas is the highest 
punishment, and is called Uttama-sihasa; half of that 
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626 Mit&kshari— Uttama Sdhasa dc. [ Ydjnavaalky 
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Verse 566. 


is the middle, or Madhyama-sihasa ; half of that (again) is 
declared to be the lowest, or Adhama sahasa. (366). 


Mitakshara :—Of Panis, the thousand, i.e. thousand Panas; 
one of which that is the measure is Panas@hasrah. Along with 
eighty, thisis sas‘itih; that Dandah the measure of which is 
thousand Panas with eighty more, is the amercement Uttama sahasah 
should be called Uttama-sahasa. Tadardham, half of that, viz. half of 
one thousand eighty Panas is Madhyama, middle ie. five hundred 
and forty panas dandah;‘of this, measures middle sahasa, or Madhyama- 
sihasa; tadardhamadhamah, half of thatzis the lowest viz. half 
of five hundred and forty Panas i.e. two hundred and seventy Panas is 
the a amercment for the lowest Sahasa, which is called Adhama-sahasa, 
declared by Man and others. As to what Manu' has said viz?: 


“One hundred and fifty Panas are declared (to be) the first 
amercement; the middle one, five; and one 
*Page 104, thousand as the highest.” that alternative 
course has reference to offences committed 

unintentionally. (366). 


Viramitrodaysa. 


Punishment will be laid down as of four kinds. Therefore a part 
of the punishment being dependent upon the knowledge of the money 
measure, the meaning of the technical terms are being.given 


Yajiavalkya, Verse 362-366. 


Jâle, ‘in a jali’ i.e. in a window, ‘sdrya marichi’, ‘rays of the Sun’, 
yadrajah, ‘the dust’ there that which is actually being seen, sukshma, 
‘in the form of soft dust’. So says Manu?:—‘'Tnat is known as ¢rasarenu, 
when the sun’s rays are passing through a window and its nitches, the 
soft dust that is seen, these that is known asthe first of the measures, 
and is called trasarenu”’ 


These Trasarenus, eight of these make up Likshd. These three 
Likshas are known in scientific works as Rdjsarshapa, (black mustérd). 
three such rdjsarshapas make one Goursarshapa, (white mustard); six 


L Oh, VII, 138, 
2, Oh. VIII. 133, 


Yajnavalkya Viramitrodaya—Gold, Silver, and Copper. 697 


Verses 862-366. 


Gaursarshapas make a Madhya, and which is known as Yava also. The 

word madhya also goes with Rdjsarshapa; three madhya- 

Gold measures. yavas are known as Arshnalas; five krshnalas are called 

- a Masha; sixteen mashas make a Suvarna; four or five 

suvarnas are known as a Pala. As another alternative, five make a yava. 

By the use of the word api, ‘also’ another measure of Pala used in books of 
médicine is included. 

In regard to the measures of silver, the Author mentions a special 

rule. Krshnala has been stated before. The two make 

Silver measures. a silver mdsha. Sixteen of these silver mdskas make 

a Dharana; dharana has another designation namely 


Purana. So says Manu':—‘‘These sixteen of these especially is known 


as Dharana also Parana, the silver.’’ 
Ten dharanas make a hundred silver Palas. Suvarndh have been 
formerly mentioned; four of these make a silver Vishka. Here by the use 


of the words, cha, tu, vd, are dispelled doubts abont less or greater 
measure in the tables of measurements stated. 


The Author mentions a special rule in regard to copper measures. 
Tamrikah relating to copper, a variety of it. Kâr- 

Copper Measures.  shitkah, in the form of one fourth Pala and by 
reas^n of its being known among people as Karsha 

is known as Karshikapana; that also is known as Kaérshdpana as otherwise 
designated. So says Manu? :—‘‘Kdrskapana is known as a copper 
harshika pana.” Narad&’a:—Kdrskdpana in the southern part is in 
circulation asa silver. [n the East it is associated with the panas and it 


consists of sixteen panas,” also, ‘‘Kdnini is the fourth part of a Masha 
and of a pana”. 


Sdshiti, ‘with eighty °, èe., together with eighty panas ; of the 
panas a thousand of the measure is ‘a thousand panas’. That in the 
form of punishment is kaown as the Uttama sdhasa, ‘the highest 
amercement’; thus it follows that a fine amounting to one thousand 
eighty panas as the Uttamdsdhasa, i.e., danda is the ‘Highest amerce- 
ment’. Half of the uttamdsdhasa is declared as Madhyamasdhasa, ‘the 
Middling amercement’ in the sdstra, and half of the madhyama sdhasa 
has been declared, 7.¢., stated as the Adhama sdhasa, the ‘Lowest amerce- 
ment’, sOitis said inthe Smrtis. In Manu? however. ‘two hundred 
and fifty of the panas has been declared the ‘ first sahasa’, five hundred 


is the middle, ani the uttama, ¿.e., he highest, is one thousand’. Thus 
has it been defined. (362-366). 


1, Oh. VIII. 187. 
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Verses 867-868, 


628 Mitikshari—Kinds of Punishment. [ Ydjnavalkya 
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The Author now enumerates the kinds of punishments 
Yájňñavalkya, Verse 367. 


A reprimand, afterwards the reproof, 'then fine, and 
after that corporal punishment; these should ba employed 
separately, or together, according to the nature of the 
crime. (367). 

Mitakshara: —Dhikdandah, reprimand i. e., rebuke by 
the words “ fie etc.” ; vagdandastu, a reproof, however, consists of 
harsh and imprecatory words; and dhanadandah, fine, consists in 
deprivation of property; as also tatha vadhah, death, punishments 
commencing with the confinement of the person and ending with the 
taking away of life. 

These four-fold punishments vyastah, taken separately i. e. 
by one at a time, or Samastah, conjointly t» e., by two, three, or 
four at a time, according to the nature of the crime, yojyah, should be 
administered. 

Ia the above order, on failure of each former, each subsequent 
is to be employed. As says Manu:' 

“The reprimand should first be employed, reproof afterwards, 
thirdly a fine, after that a corporal chastisement.” (367). 


The Author now mentions the points in the regulation of 
punishment 
Yajriavalkya, Verses 368. 

Having ascertained the guilt, the place, and the time, as 
also the capacity, the age, the act, and the means, puni- 
shment should be given to those deserving punishment. (368). 

Mitaksharé :—Aparaidham jfiatwa, having ascertained 
the guilt, in accordance with it, punishment should be fixed having 
regard to the place, time, age, act, and wealth (of the defaulter); in 
accordance with these, dandyeshu, upon those who are punishable, 
i.e. upon those deserving punishment, one should administer the 
punishment. 


1. Ob. VIII, 129. 


Ydjnavalkya ] Mitakshara— Principles awarding punishment. 
erse 368. 

Also after taking into consideration whether the elements of 
intentional or unintentional, whether it is the first offence or 
a repetition. 

Although with regard to the king, this “collection of 
duties of king’ has been stated, still even for other castes also which 
are authorised to administer and protect the subjects and districts, 
this very law should be considered to be applicable to them also. 


In the text “The duties of kings I will declare (and) show how 
a king should conduct himself,”! the seperete mention of the word 
Nrpa (protecter of men) indicates his capacity to levy taxes, and also his 
duty of protecting and the inevitability of the power to administer 
punishment. (368). 


Here ends the First Book known as regards the‘ Rules of 
Conduct of the Good’ in the Commentary on the Dharmasistra 
of Sri Yajiiavalkya, called the Easy Mitakshara. | 

The Composition of great Bhatta Vijrianes’wara, 
the Paramahansa Parivrajaka, the son of Sri Padmanabha 
Bhattopadhyaya of great glory. 

“ OË one bearing the surname Uttama, is this composition, his 
own, an exposition of Dharma S/astra, by Vijnanesvara 
Yogin.” 

In this Book, Chapters, (1) Introductory (2) Of the Celibate 
Student. (3) On marriage. (4) Caste divisions .(5) Duties of a 
Householder. (6) Of the Snatakas. (7) Of the eatables and non- 
etables. (8) About the Purfication of things. (9i The Rules about 
Donations. (10) On S’raddha. (11) Of the Ganapatikalpa. (12) The 
Graha-S‘inti. (13) The Duties of kings. Thus Thirteen Chapters. 

“This exposition of the S'âstra treatise by the sage YAjnavalkya, 
for what learned person is this not ordanied ? Although of measured 
words, still having profuse meaning, it sprinkles the nectar round 
the ears.” 


May Prosperity be. 


1. See Manu. Ch. VII. Verse 1. 
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Verses 367-368. 


Viramitrodaya. 


Now while giving the divisions of the punishments, the Author 
mentions the alternatives about their application 


Yajiiavalkya, Verses 367, 368. 


Dhik dandah, dhik, ‘punishment’ i. 0. ‘fie upoan you’, våk dandah, 
‘an abuse’, i. e. barsh words, such as ‘you are a sinner, ‘I shall beat you’, 
and auch like harsh words at random; dhana dando, ‘monotory fine’, — 
in the form of payment of money; vadhah, ‘bodily punishment’ in the 
form of the cutting off of tbe limbs, or of killing. , By the word ¢athd, are 
included the imprisonment and beating. These punishments, either 
jointly or severally, each by itself, one, two, or three, according to 
the guilt, should be used for the guilty. The word Az is used respec- . 
tively i. e. thereby the distribution of punishments would be according 
to the guilt. (367). 


Not only that the punishment should be in pursuance of the 
guilt, but the conditions of the place, and of the offence also, should be 
followed. So the Author says :—aparadham viz. the offence. Whether 
it was doze, once or often, whether it was of little importance or of 
great, whether the des’as, country, has been troubled or not; then 
as to Adlam time whether it was in famine time or in atime of plenty ; 
balam, strength whether the bodily strength was great or not; vayah, 
age, such as infancy and so on; karma, ‘act’ such as, relating 
to agnihotri; location such as the slaughtering place &c. Of these, after 
kuowing about the person who has incurred the punishment, after 
giving consideration to it, for the guilty i.e. one should let the 
punishment fall on the offender i.e. he should administer the 
punishmeut. 


Here ends the first chapter entitled the duties ofa King, 

Of the commentary of S’ree Yajhavalky&a known as the 
S‘ree Virmitrodaya composed by Shrimant Mitramis’ra the best among 
the learned scholars of all the lores, the son of Parsurama Mis’ra with 
the special honour, the son of Hansapandita. 

And who was appointed by S’ree Veersinhadeva, the Sun 
blossoming the lotuses of the earth surrounded by the four oceans, the 
great king the son of Sree Mahdrdja Madhukara Sdhayya whose lotus 
like feet are illuminated by the rays of the crest-jewels of all the 
dependent kings his fendatories. 
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